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Xaperiouds amd rov [piravn

tov [avreiov [lavemornpiov

KaBnynm lwdvwn Bafovpa

O Apiototédng ennpéace oo kavévag GAog gthdoogog tnv avbpdmvn oxépn.
To épyo Tov éxer oe peydro Babud drapoppdoe A anokpuotarlldoet Tig évvor-
€6, ToLg Gpovg kat Ta npoPAipara g phocogiag kat éxer ennpedoer ToAoDS
KAGSous g emothpng. Zrov Aptototéhn anodidetrar n grhocogiki ovormparo-
noinon tng nBikig kat Tov dikaiov kar n emotnpovikn Siepedvnon g moh-

ki, evdd n oupPodit Tou atn Snptovpyia tng oyuis vrpSe anopaciotikn.

O Apiorotédng eivar adapgroPiitnta o tAéoogos Tov onofov ot Bewpieg kar
Ta ovyypdppara anotéAecav T yépupa ndvw otnv onoia 6devoe n avatohikit
Stavénon yua va ovvavtidet t dutuat oxépn, kabotdvrag 1o Lraypitn ghé-
000 «péTpo ya 6Aa ta npoPAipatar kat «Sdokalo twv copdv» xatd To Advn.
Oewpodpe efatpetiht T ya to [Navemoripo pag, mv opydvwon tov Siebvoisg
emompovikod ouvedpiov pe titho «O Aptotoréhng, yépupa perald Avatohig kat
Avong», oe cuvepyaaia pe 1o Moppwrixé Tpapa g INpeofeiag e Iohapkng
Anpokpariag tov Ipdv kat 1o Ivotirotro Ikaite ABhvag.

Me v enékraon mg kuprapyiag twv Apdfwv kard tov 70 kat 8o awdva, n yAdo-
oa kat n Bpnokeia Tovg emPAbnkav oe Tepdories extdoerg mov efxav yvwpioet
TOV EAANVIKS no)\mopé, Snwg n Lupia, n Atyvrrrog kat n epoia, dmov anéd tov
60 aidiva vpyav eAécogot fov acyolovvrav cuoTnpatikg pe Tov ApoTotéAn
xat tov [MAdrwva, mov yvdpraav kupiws Siapéoov Tov Aptototédn, kat eixav pera-
pdoet Ta épya TOVG OTa MEPOIKA Kat Ta apapaikd.

Ot ApaPes BéBata ouvéBarlav o€ moAb peyddo Pabué va xaraotei o Aptarotéing
yvwotds om ypronaviki Evpomn.

Evrotrog, autd mov ékavav katd Pdon firav va SafiPdoovv ekeivo mov ot ibiot

eiyav AdPet and s yprotiavikés nnyés. MNpéner 6pws va onperwbei 61 o Apioro-
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IQANNHY BABOYPAL

1éAng mov vcép&oe teAikd v avayvwpion otn YpLotavikn Eupdmn, Sev Arav o
apaPués Aprototéng, ald o eMnvixdg Aprototéhng ov fipBe o Avtuch Evped-

mn péow Kwvoravrvovnolns.

Merag) twv Sraonpérepwv prhoodpuwy tng ApaPikig Lyolig ovykatakéyovrar
o A Kuwri, o AX @Qapapri, o Afikévvag i Ipnv Livd, o onoiog fitav oty npay-
patkémra [épong, kat o APeppéng ft Iunv Povovr.

O A Kuvti eivat o mpdrrog yvwotég ApaBag nepimatntikds nov ékave pia yevikh
eloaywyn ot @looogpia Tov AptototéAn. Aviperdmoe g idieg pe Tov Aptoto-
téAn Suokolies oe 6Tt agopd atov TpéTo pe Tov onoio cuMapPavovpe v autéd-
mra, Snkadn mv ovoia Twv Tpaypdrwy.

H Bewpia tov nepi “kmbeiong vorioews” Paoilerar oo Bepehddes Oewpnpa e
HETaPLOLKAG TOL Apto’roré)\n, ovppwva pe To onoio éva “eivar” pmropei va peva-
PAnbei ané duvdper oe evépyera pévo e mv enibpaon evég “eivar” Adn ev evepyeia.
Exxivodpevog an’ avtiv v agetnpia o Aprototéhng katakfyet va napadeyrtei
vnepdvw g dravorioews pag, ov dev voei tdvrore, pa Stdvora arwviwg ev evep-

yeia, otaBeph xat avalloiwn, tapaywyd SAwv twv dAwv voroewy, 1o Oed.

O A\ Kuvri Sev anopaxpiverat ané mv Bewpia tov Apiototén, o onoiog avaywdpioe
eiduit Béon otn Sidvota evedg g avBpdmnivng Puyrig, n onoia avrikapPaverar
ta npdypata ywpis BAn, Adyw tov 61 kat n iba eivar ywpis VAn, Snkadn Sev éxer
avdyxn kavevég owpatixod opydvov. H uyn eivat, katd tov Apiorotéhn, 1pS-
nov tvd 6Aa ta évra, S161 aurd eivar it aroBntd f vontd, ondte avth n cuvle-
kA SPpn g anokaldrrer Tov Svo MéAovs g, Ty aioBnon kat  vénon. Kard
mv akpiPi Srardnwon Tov n «puyi eivar o TPdTog avrookonds odparos Puot-
ko0, mov éxet péoa Tov Gwhx.

O &eirepog xpovoloyikd om yopeia twv apdfwv oodewv eivar o AX Qapa-
pni o onoiog napovoiace pia MEPIOOSTEPO eMATNHOVIKIA, pE T onpepvi évvora
oV Spov, peétn g Aoyiknig Tov Aprototéhn, anoxabiotdvrag érot Seopovs
perald pthooopiag kat IoAdyu. Ané tov Aprotoréhn mipe v actpiki Geoloyia
Tov amhonompévn and mv apaPiki actpovopia, Snkadh évav urépraro Bed ume-
pdvw Twv KGOopWY Kat ovpavd Tov anote)efral and oktw OpOKeEVIPES Kat ouvap-

Opwpéves opaipes.
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Xapeniopdg and tov [Tpiravn tou Maveeiov Mav/piov

To onpeio avré napanépmer evbéwg otov AprototéAn, o onoiog pdrog vnooTh-
pi&e 6T ot Tpaypatikémnra ke kivnon péoa otov kéopo dev eivat tapd avro-
kivnon npdyparog xivodpevov anéfw, kat 61t n alvoida «kvodv-kivodpevovs
npovmobéte éva «akivntov kivoiv», dndadn m Aoyt apxi g kivion rou eivan
kaBavtiv ave§dprnn ané mv kivnon. Avth Spws ™ duvarémra nov npénet va
Tpayparonoteital awwviwg, motog Ty kdvet va mepvd otny evepyeia; Towo etvar 1o
kvody; Le auté 1o onpeio n ovpdvia guouai Tov ApiototéAn ouvdéetar otevd pe
™ Beodoyia, agod To adaipero Kivobv Tov ovpavod nov Ppiokerar awwviws xar
mAApws ev evepyeia, Sev pmopei va eivat napd pévov o Beds. O Lraypimg tovile
xapakmptotikd: «Aépe, hondy, 6u o Beds eivar {boa oviémra, awdvia kar dpr-
om, éo wote oro Be aviker Gwii kar Sidpkera Gurig ouveyns kat navrorvit, Siém
avtd givat o Bede» (Ment e Quoika, Keg. A, nap. 7).

Ka1 o [épong phéoopog APixévvag Sexvd ané éva Beé mov efvar apryis vénan
xat yvwpilet 6Aa Ta npdypara pe uig kabapés avtémég rous. O APiéwag mepré-
ypape Mifpws To pnyaviopd mg «debtepng vonong», katd Tov onoio pe a ouve-
xlépevn npdodo karaktyovpe otnv andonaon tng agnpnpévng ywbdong and 1o
xat’ aiobnon npdypa.

Kat ¢’ autév n eniSpaon tov Zraypit vmiple onpavaxii, apot o EMnvag gs-
oo@og vrootnpiCe 6t Sev undpyet GAAo péoo va aviingbodpe v ovoia Twv
MPaypdTwy and ty Tvevpatiki enomteia ov ovopddet «vénon» kar anotekei yta
v ovoia 61t n Spaon ya to Ypdpa. Kard tov Apiototédn, n vénon dev ﬁpi—
oketar oto téhog pag pakpds Srakextixig kivnong, ov pag kdver va §enepvov-
pe Ta aoBnré npdyparta, Smwg vnoorr'\pl& o IN\drwvag.

O Zraypitng Bewpovioe v aioBnon agempia yra ™ vénon kat abivarn
yvwon «é&w tov aroBdvesBar. Kar' avtév tov tpéno mhnotdder mv awobnoto-
kpatki aveiAnpn tov Anpékptrov. Arateiverar Snhadn 6n n vénon Ppioxerar
omv kat’ aiobnon avridnn, evondpyet oty aiobnon, 6nws n ovoia péoa oro
npdypa.

Télog o em@avéotepos ApaPag phéoopos mg lonavia, o APeppéng fi Ipnv Povo-
VT Td00et ws oxoms Tov, kupiws Tov kabopiopd mg aknbvitg fworag Tou Apr-
orotéAn mov ™v napapdppwoav ot epunvevtés me, Sivovtas 1duaitepn éppaon
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oty npoondBea va anokavgboiv n Bewpia Tov oxetikd pe TV napaywyhn Twv

HOPPV TwV ovowdY kat n Bewpia Tou nepi Suvathg vorioews,

O APeppdng avélvoe kat avacuvédeoe To épyo Tov Apiototédn pe Aentétnta kat
evawoBnoia. Ta oydAia Tov oTo épyo ToL AproTotéAn Tov Tpocédwoav Tov Titho
oV «XYohaoth». Autd mov eivar diaitepo otnv eppnveia Tov Aptototéhn and
tov ABeppén eivar n évvota mtov Siver oo aprototehiké SSypa tng «evepyod» kat
«naBntikig Stdvoragy. O 81og Sratdnwoe tnv npoodevtiki -yta tnv enoxh tov-
Béon o1t Beokoy{a Kat (pl)\ooocpfa avtlovv and v (Sta mnyn, Tov «evepyn‘ruco'

vou Tov Oovix.

Awamot@ver domdv kaveig dt n @rhocogia twv ApdPwv eivar oe oD peydko
Babud pia eppnveia g eMnvikig pthooogiag kat kupiws Twv Prrocogikdv Bew-
prdv tov Aprototéhn. Befaiwg etvar apaPikn pe v évvota e eivat ypappévn
ota apaPikd av xat ot empavéoTepot Twv eknpoownwy g, ABeppdng kar APt-
kéwag, Sev fitav ynyeveis g apaBtKr’tg xepoovioov. Exeivo Spws MOV CaAPWS Ba
npéner va avayvwpicovpe eivat 6t ot ApaPeg avémmu§av v eMnvikh prhocogia
ot oyéon TNG He TNV LATPIKA kAL VT QUTAY KVPiwg TNV dropn doknoav Ty Mo

exTeTapévn emppon otny Evpcbrm‘

Oa Beka va evyapiotiow ta otedéxn tov Moppwtikod Tuaparog g [Mpe-
oPeias tng Iohapkig Anpokpariag Tov Ipdv, Tov Ivonitodrov Ikaite g ABhvag
kat ov Tpfparog Anpooiwv Zyéoewv tov INaveeiov [Mavemompiov ya mv em-
Toyh opydvwon Tou ouvedpiov. 18waitepes evyaproties opeilovtar orov Kabnyn-
th Xpioro [iavwapd nov eixe v evBivn Tov emotnpovikod ouvroviopob Tov

ouvedpiov, o onoiog Ba éxer kat mv empédeia g ékdoong Twv TMPAKTIKWOVY ToL.

Oa fbeka eniong va evxaptoTiow Tovg etonyntég Tov dreBvois ouvedpiov. lia
600ug poépyovrat and 1o e§wtepikd, evyopat kakn Siapovi otn xdpa pas. Oa
fBeka va svyaprotiow kat GAovg £0dg TOL TIPGTE pe TV TAPOVSIa 6ag TO OLVE-

&pro pas.
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Address of the Rector of Panteion University

Professor Ioannts Vavouras

Aristotle influenced human thought more than any other philosopher. His work
has shaped or crystallized to a great extent the concepts, definitions and problems
of philosophy and has influenced many scientitic fields.

The philosophical systematization of ethics and law and the scientific study
of politics are attributed to Aristotle, while his contribution to the establishment
of logic was decisive.

Aristotle is unquestionably the philosopher whose theories and works became
the bridge on which the Eastern intellect met the Western thought making the
Stagirite philosopher a “measure for all problems” and “master of them that
know” according to Dante. We consider the organization of the international
scientific conference titled “Aristotle, a bridge between the East and the West”
in cooperatton with the Education Department of the Embassy of the Islamic

Republic of Iran and the Goethe Institute of Athens a great honour for our
University.

With the expansion of the Arab dominance during the 7th and 8th century,
their language and religion were imposed on very big areas which had been
influenced by the Greek culture, such as Syria, Egypt and Persia. In these
countries, there had already been philosophers, since the 6th century, systematically
studying Aristotle and Plato — known to them mainly via Aristotle — and who
had translated their works into Perstan and Aramaic,

The Arabs, of course, contributed to a great extent to making Aristotle known
in Christian Europe. However, what they really did was to communicate what they,
themselves, had concetved from Christian sources. It should be noted, nevertheless,
that Aristotle, who was, in the end, appreciated in Christian Europe, was not
the Arabic version of the great philosopher, but the Greek one which reached Westem
Europe through Constantinople.

15



IOANNIS VAVOURAS

Al-Kindi, al-Farabi, Avicenna or Ibn Sina, who in reality was Persian, and
Averroes or Ibn Rushd were among the most famous philosophers of the Arabic
School.

Al-Kindi was the first known Arab peripatetic philosopher who made a general
introduction to Aristotle’s philosophy. He faced the same difficulties with
Aristotle with regard to the way we conceive entity, that is the essence of things.
His theory on “acquired intellect” is based on the fundamental theorem of
Aristotle’s metaphysics according to which a “being” (einai) can change from potentiality
to actuality only with the influence of a “being” (einai) already in actuality.
From this starting point, Aristotle ends up admitting that above our intellect,
which does not always “grasp”, there is a Being / intellect who is eternally in

actuality, constant and unchanging, producing all other beings, God.

Al- Kindi does not depart from Aristotle’s theory that recognized a special
position for the intellect inside the human soul, which conceives things without
mater, as it is not a material object; this means that it does not need any body
organ. The soul, according to Aristotle, ts in a way all existing things, because
they are either perceptive or intellectual (have perception or intellect), and so this
synthetic view reveals its two poles, perception (aesthesis) and intellect (noests).
According to his exact words: «the soul is the first actuality of a natural body
that ts potentially alive».

The second one chronologically in the group of Arab philosophers is al-Farabi,
who presented a more scientific, in the modem meaning of the word, study of
Aristotle’s logic restituting, thus, the bonds between philosophy and Islam. He
took astral theology simplified by Arab astronomy from Aristotle; that is, a
_ supreme God above the worlds and heaven consisting of eight concentric and articulated
spheres.

This point directly leads to Aristotle, who was the first to support that in reality
every movement in the world is not but the self-motion of a thing moved by
something other and that the series “mover-moved” presupposes a “not moved
mover”, that is the logical principle of movement which is itself independent
of movement. But who makes this possibility, which must be etemally carried
out, an actuality? What is the mover? At this point, the celestial physics of

16



Address of the Rector of Panteion University

Aristotle is closely linked to theology, since the undivided mover of heaven
which is eternal and in full actuality cannot be anything else but God. The
Stagirite stresses characteristically: «We say therefore that God is a living being,
eternal, most good, so that life and duration continuous and eternal belong to

God; for this s God» (Metaphysics, Chapter. A, para. 7).

The Persian philosopher Avicenna starts from a God who is pure intellect and
knows everything in their true entities. Avicenna described fully the mechanism
of “second intellect”, according to which and by following a continuous progress
we end up acquiring abstract knowledge from the perceived thing. The Stagirite
considerably influenced him as well, since the Greek philosopher supports that
there is no other way to understand the essence of things but intellectual
supervision which he calls “noesis” and which is for essence what sight is for
colour. According to Aristotle, noesis is not found at the end of a long dialectic
movement through which we overcome perceived things, as Plato supported.
The Stagirite believed that perception ts the starting point for noesis and
knowledge is impossible “outside percetving”. In this way he ts close to the
theory of perception of Democritus. He supports, that ts, that noesis s in the
perceived understanding, exists in perception as essence exists in the thing.

Finally, the purpose of the foremost Arab philosopher of Spain, Averroes or
Ibn Rushd is to define the true meaning of Aristotle, which has been twisted
by its interpreters, emphasizing particularly the attempt to reveal his theory
with regard to the production of the essence forms and his theory about the
acquired intellect. Averroes analysed and recomposed Aristotle’s work in a fine
and sensitive way. He was called “Commentator” because of his commentartes
on Aristotle’s work. What is peculiar in Averroes’ interpretation of Aristotle is
the meaning he gives to the Aristotelian doctrine of the “Active” and “Passive”
intellect. It was him, who put forward the progressive — for his time — idea that
theology and philosophy spring from the same source, the “active intellect of God".

One can conclude, therefore, that Arabic philosophy is to a great extent an
interpretation of Greek phtlosophy and, mainly, of Aristotle’s philosophical
theories. It is, of course, Arabic as it is written in the Arabic language, although
its foremost representatives, Averroes and Avicenna, were not native born of

17
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the Arabian Peninsula. What we should clearly recognize, though, is the fact
that the Arabs developed Greek philosophy in relation to medicine and tn this
way greatly influenced Europe.

I would like to thank the officials of the Education Department of the Embassy
of the Islamic Republic of Iran, the Goethe Institute of Athens and the
Department of Public Relations of Panteion University for the successful
organization of the conference. We should also particularly thank Pr. Christos
Giannaras, who was responsible for the scientific coordination of the conference
and who will undertake the redaction of the publication of the minutes.

I would also like to thank the speakers of the international conference. To the
ones coming from abroad, I wish them a pleasant stay in our country. [ would
also like to thank all of you who honour our conference with your presence.
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Xaperiopds Tov Ypvmovpyod
EBvixng Iaseias & Opnokevpdrwy

xov Lmupidwva Takadovpov

Maxkapidrate, kOpie ouvadehge, kOpte [Tpdravn, kupies xat kbprot cag evyapt-
ot Geppd yra v npdorhnon oag va rapaotd otnv évapin tov AteBvoig Luve-
bpiov «Aptototéhng, yépupa petald Avarodig kat Adongy.

O Meydhog Zraytpimg Odéoogpog mpdypiatt anotesi mvevpatiai yépupa, ékppa-
on g ko pidag Twv moArtiopdv ov apydtepa dvbioav oe Avatohi kat Adon.
AMwOoTe Kat Ot EMOTNHOVIKEG AVAKOWVWOELG TWV kaBnyntdv kat gorntdv Tov
TMavtelov Mavemotnpiov mov avagépovrar oy mohmkh emotpn, oty ToAt-

4 z 4 z ’ rd /'
TiKN (Pl)\OUO(PlCl Kdat 1o 1'[0)\11.'10}10 KATA Kavova MAapanepUnovy oroyv APIOTOTCXII.

Me 1a ypéwia n mvevpatiki napakarabikn tov Meydhov ®boopov kararepa-
xiotnke, ané éva pépog mg mpoiAde n 8edid kar ané 1o dMo n aprotepd g Pro-
pnyavikig meptéSov. Atagopetikés tohmopkés e€eAitag Gmwg n Avarohkh kat n
Avtuch Bpioxouv ora Sravohpara tov ApiototéAn 1o evonoinTikS Tovg aroryeio.

H nayxéopia nvevpanixi xowvémra ogeider toAd om rhaocuit ENG8a, o1 Ipo-
owxkpatkoi, ot EAedreg, o1 Iotopikoi, 0 Zwkpdmg, o IMdrwvag, o Apiototéhng,
oAdihnpn n nvevpatikt napakaraBixn mg kKhaowig apyarémrag mapapéver péypr
ofpepa avavukardoram. Eivat evBovn 6Awv pag va mv avadeiGoupe, eivar evdo-
vn pag va v vrepacmotodpe. [lavemomipa naykoopiov kbpoug no.oxi(ovv va
avaSeifouv ta tpApara Twv KAaowdv toug onovddv. Epeig éxoupe avtovénta
npoobetég vroypewoes.

[ia toug Adyous autois To ouvédpro cas éxer Eeywproth onpaoia kar eAnilw St
Oa Bpa ppntég otny el navemotnyakn xowvérnra. Me g oxéperg avtég
ebyopat kdBe emrvyia oro ouvESPro kar eAnilw Pdorpa GAor cag va anokopioe-
e Paowkd emomnpovikd opén autd to Sirpepo.

KdBe emrvyia.
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Xatperrouds rov Maxaprorarov
Apyremorémov ABnviv & IMdong EAdbog

x.x. Xptoté6dovAov

Efoyétator exnpdownot g EMnvikiig Anpoxpariag kat tng Iohapixig Anpo-
xpariag Tov Ipav, ENoytpéraror xupies kat kiprot otvedpot,

Ané kapdidg evyaprotd tov eloypétarto Iporavn tov INavreiov [Mavemom-
piov Kovwvikdv xat IMohmkdv Emompdv kaBnynti k. Iwdwn Baoipa, kaBdg
eniong Toug GAovg Siopyavwtég Tov cuvedpiov autoy, e To 1drartépws onpa-
vké Bépa. TMpw nw §60 Adyra emi tov Béparog, emrpére pov va ekppdow ™
Abmn pov S1étt avehnppéves uoypeddoerg dev pov empénovv va eipar padi cag
xat va yeubd Toug kapmous Twv ydoewv Twv ekAeKThV eronyntdv.

Xapakriipioa to Bépa Tov ouvedpiov thrarrépws onpaviiks, Sy ané progps-
vnon. H enibpaon tov Aptarotédous oe Avatohn kar Abon Sev approPnreitar.
Exet Bpebet, Spuws, oro enikevepo prag puboloyiag, n onoia karackevdomke nokd
perd toug Méooug Xpdvous, tnv enoxi mov n Avuki Evpdnn é6ive oxknpé
aydva evdvaa otov namopd. Ot Aytor g enoxns exefvng, pe kopugaio tov Bol-
taipo, éproav tov Meoaiwva wg nepiobo nvevpatikod oxérovs. KaBd ehéyybn,
«10 t6vo Pus, firav auté mov éPyaive and nig puwniés g lepig E§fraone».

Etot $1a660nxke o pibog 61 ta keipeva rwv apyaiwv EMAvwy kataotpdgnkav

omv nepiodo Tov Meoaiwva and toug yprotiavois. Etor $1a668nke o piBog 6m
tov Apiototéhn tov épaBav ot Avtikoi ydpig otig peragpdoets Twv ApdBuwv.

H onpepivit emothpn, éxet BePaiwg avatpéper avtd ta puBedpara. Exer Sam-
otwBel o peydhog aydvag twv OpBodséfwv EMAvwy va avrrypdpouv kat va Sia-
adoovv ta épya Twv apyaiwv EXMivwv. ‘Exouv yiver yvwotd “ta avriypagikd
kévipa” nov ipuoav ot fudavrvoi Adyror, kupiws Se o Katoapeias ApéBag kat o
Méyag Ddmiog. Exovv yivel yvwotd ta kévipa avaypagiis kat Stapoladng apyai-
wv keypévwv ov vrmpyav ato Ayo Opog, ora Metéwpa, omv Idrpo, omv Kwv-
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otavtivovnoAn, otn Oeooalovikn kar ot ndpa toAd akdun povaothpia.

Eibik6tepa oe oxéon pe to Bépa tov ovvedpiov oag, pereriBnke S1e€odikd mowa
épya tov ApiototéAn petagpdotinkav ota Aatvikd, ki ané mowo npwtétuno. Amo-
SeixBnke avté mov SMot o1 pn edikoi pihéAoyor pederntég twv Matépwy tng
ExxAnoiag yvwpiape: n yvdon twv apyaiwv kepévwv kar n napovoia twv mvev-
patikwv peyeBdv g apyaidmrog eivat ovveyiig kat adidonaom péoa omv eMn-
vopB6oén ypapparteia Twv Méowv Xpévwv. IMoMoi cogoi, Xpiotiavoi, EBpai-
o1 kat MovoovApdvor oto Bpfiokevpa, ald kat eniong oMot dAhot Sravood-
pevot pedétnoav, Tov Aptototédn, Aiyot ané to npwrétuno, ot toAof ané pera-
ppdoeig, Tov katevénoav o kabévag pe Pdon ta motedpard Tov kat Tov xpnot-
pomnoinoav, eppéows 1 apéows, ora S1xd touvg épya. Aéu tov Aplmore’)\n Kat
tov [TAdtwva o Sravooipevog onotacdhmote emoxig kat moArtiopixng napddo-
ong dev pnopei va tovg mpoonepdoer. Ogeilet va Toug peletiioer, éotw k1 av ev
té\e1 Toug anoppiiper, i kpatioet Ta katd mv dropn Tov onpavrkdtepa onpeia
g @rlocopiag tous.

OvEManveg INatépes mg Exnoiag kar xupies ot Kanmab6kes Baoiketog o Méyag,
0 adehpixds pidog Tov Ipnydprog o Oeolbyos kat 0 adehpds Tov Baoikeiov Ipn-
y6pros o Nboong fioav nipdstov peyalogueis oto mvedpa, devtepov égoyor kdto-
ot g Khaoowig ENnvucig TMaibeiag, g onoiag ohopiyws peteiyav, xar tpi-
ov pe Pabirara yproniavikd Pudpara. Kar ot peig yvdproav mv glooogia tov
Aprorotéhn kat ot TPEIG TNV AVIIHETWMOAY KPLTIKA.

Lo onpgio auté ogeilope va nodpe 6Tt and toug ypévoug Tov Meydhouv Ale-
§avbpou n eMnvikii kovAtovpa yiverar yvworh omv [epoia kar oe SAn ™ Méon
Avarol kat n eMnvikit yAdooa yiverar n kowi yAddooa SAwv twv Aadv g téte
Owovpévng. Eniong n eMnvikii kovAtotpa kataxtd kat v navrodivapn Pwpai-
kh Autokparopia, otnv onoia eiyav vriotayei o1t EMnves. Xn ovvéyela kat Xépn
otn yprotiavikit Pwpaikit Avtokparopia, v kakdg Aeyopévn Bulavuivit, and
TOAD evwpis kat ovykekpipévws and tov A’ aidva avanrbooovrat StmAwpatiég
oxéoerg pe Toug [Népoeg kat Tovg ApaPes omnv Avarohd kar ané tov Lt awdva
pe rovs Ootpoyéthous, Toug Bnoryérlous kar pe GAous Aaotis o Adon ki étot
eppéows enaverodyerar n eAnvikit kovAtrovpa. Eidikétepa yra t Abvon kat ovp-
gwva pe T yvdpn tov [GAov Aoyiov Etienne Gilson n pesaiwvikh g Sia-

22



Nuaipeniopds tor Makaplordron Apytemoxémon Atnvoy & Maong EAados

vénon népaoe o Pacixés kpioerg kar Tig 8o kdtw and mv enidpaon g ema-
versaywynig g eMnvikig thocogiag: npdrta tov dwdékaro kar dékaro tpito
awbva pe v amodoyh tov Apiorotéhn péow twv ApdPwv g lomaviag kat Sev-
1epo tov Sékato mépmTo awdva, Stav moMoi EMnveg Adytor mépacav atn Advon.
Na onpeaidow ankdx 6 ta keipeva SramprBnkav otous atdveg péow popPwpévwy
avtypagéwy mov ot reptocdtepot noav povayol.

Mpoydpnoe Spws kat n emotnpoviki pedétn g SvuTkAg PECAIWVIKAS Ypappa-
1eiag, kat kateppipBn évag aképn pidBog, kard tov onoio o AprototréAng fitav
dyvwotog arous ovyypageis Tov dutikod Meoaiwva, kar 6T tdya Stav éyve yvw-
o166 («péow Twv ApdPwv»), dpyroe to Eilwpa Tov Tamopoy kat n Avayéwnon.

O Aprototédng umipge aopakds kopugaia popen, pe draitépws peydhn emi-
Spacm KQt TPV KAt Perd tov Meoaiwva, oe 6An ™ xptotiavooivn. O Apiotoré-
Ang bev éxer avdykn toug piBoug Twv avtimamkdv yia va tpnBei.

‘Exer 1duatrepn onpacia 1o ouvédpro oag ka1 Si16m yiverar oe ovvepyasia pe mv 1oha-
pit Snpokparia tov Ipav. EAnidw ka1 ebyopar va ddoete anavriioers oe kaipua
gpwThparta, dnws: efye npdypatt o Apiorotédng enidpaon otnv iohapikh da-
vénon; H pamws eiye adikds omy ippaviai, pe kopugaia ™ peydhn popeh Tov APi-
kéwa (Ibn Sina), xat ota 10hapo-tovdaikd kévepa nadeiag e lomaviag, pe tov
APeppdn xar Toug dMovs;

To ouvédpro aag, eAnilw kat edyopat 6t Ba anotedéoet otabpéd omv emormnpo-

Z z rd z Ié ” ’ rd
vikih épevva Twv Méowv Xpévwv. Aev eivar, kaBdg vapt(ete, aventoypévog o
kAd60g. Mag Aeimouv akdpn ot kpitikég exdboers, ta oxdha ta Paciopéva 6yt
oe 16eodoyieg alkd oe emompoviki pedém twv nnydv. Me yapd pov mapaxo-
AovBd 611 kat orny ENGSa, ydpig oto épyo Aywv mpwtondpwv, ot HECAWVIKES
onovdés, avantboooviat, kat propodpe va eAnilovpe 611 ovvropa Ba karard-
Bouv t Béon mov Toug a&ider.

Edyopat n S1ebviig emompovikf kowvétnra va avatpéyet oTa MpakTikd Tov ovve-
&piov oag, kat va Bpioker otig eronyfoeg oag ™ ompiypévn oe onovdr kat kpt-
KA Twv Y@V yvdon yia Ty enidpaon tov Apiototéhn oe AvatoAn kat Avon.
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Message from His Excellency

Ayatollah Javadi Amoli

In the Name of God, the Beneficent, the Merciful

Let me, first, express my thanks to Your Excellencies, dear guests and scholars

attending the seminar on the logical science. I wish you all to be blessed by
God, the magnificent.

The great people of knowledge and philosophy, such as Aristotle, are the
advocators of the school of prophets and those who are sent by God. The
prophets, who are the teachers of mankind, have their own students among the
learned and the knowledgeable people. Plato and Aristotle, and other great
people of the divine knowledge too, have appeared through the school of
prophets. The divine prophets came to convey to man the truth of the world,
and the truth of the man, and the relations between the world and the man,
which can only be achieved under the school of monotheism.

Is born with scientific mindman. The divine school flourishes the mind and

the spirit as well. It also teaches man what he does not know, and hence, places
the right path before him.

Aristotle dealt with logic which is the language of philosophers, he dealt with
theology which comprises the school of principles of being, and also with ethics
which trains man through the science of noble conducts.

Man with the help of thought, on one hand, and the good will, on the other, will
move towards perfection. Aristotle dealt with natural science, metaphysics, logic,
ethics and so on, to develop the boundaries of thought. He also dealt with
ethics in order to develop the sound desires.

Many years ago when the scientific circles resorted to Arnistotle and the Anstotelian
thought, they had actually adopted the school of the prophets, and then the
world became really filled with peace and friendship. But when they ignored the
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school of divinity and morality, such as Plato and Aristotle’s teachings, and
also the great people of the kind, the First and then the Second World War
began, with the daily wars now on the way. Today man is lost, he is not any
longer familiar with his origin, and does not know where he is going to. The
result, as we witness, is the existence of ceaseless bloodshed.

Aristotle’s scientific views have gone under great change so far. But what if
Aristotle were present and could live at our time. Certainly, he could have
surpassed the scientists who devised traveling into space, who managed to split
atom, and discovered the unknown parts of biology. In some two thousand and
thirty years ago he, through his instruments so rudimentary, could manage to
produce so much so that he proved to be the genius of his time.

The problem we are facing now ts that the people of the world are not well
familiar with Aristotle’s ethics, theology and logic. They give reason that the
world, when ignored Aristotle’s views, could get much progress; and hence
ignored him, and his scientific views; whereas Aristotle had compiled a lot. His
school of thought was to lead humanity towards the recognition of the self, to
know that his life is different from that of plant, animal, the sky and the Earth,
which are destined to be ended some day. Man ts a heavenly bird who ts now
confined to the cage of nature, but when he dies, he becomes free and flies into
the world of eternity; and then, what are left behind him will be his thought,
sound wishes and views that will live for ever. As man is not intended to live
on this planet for good, he should manage to reap the products of his noble
wishes, benign deeds and talks. Aristotle says, “The desire to be a God lover
avoiding mischief and arrogance can only be achieved through the faith in the
other world”. He, by putting forth his noble desire, wants to lead the lover
towards the beloved one. He proves that the universe is in motion through love,
not hostility, through gravity, not force, and through livelthood, not monotony.
He calls the desire of the lover “the first incentive to reach the ultimate reality”.

Avarkhos addressed Aristotle, and wondered if it was necessary for a man to go
to the teachers of ethics and ask for knowledge to help know himself. Aristotle
in response, said that any blind person who wanted to know what color his face
was, had to ask a person who could see, and a sick person had to ask a doctor about
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his illness. That will be the same with an ignorant person who is lost. He is in
need to go to the teachers of ethics.

The purpose of the seminars of this kind is getting acquainted with Aristotle,
his desires, his faith, and his views on theology, and ethics. In the field of natural
sctence when he refers to motion, and the source of motion, he intends to make
a bridge between physics and theology. He calls this movement the motion of
love towards God, who ts the source of the universe. That ts the same with the
lover when is attracted by the beloved.

I again express my thanks to the Excellencies, dear guests, and hope that the
esteemed present scholars and researchers will contribute to the development
of the logical views; the same as Aristotle did. He said science should be an
instrument to serve the mind. This is the mind that controls the instincts,
brings about peace and justice, and the divine culture to the world.

I also express my gratitude to the cultural center of the Islamic republic of Iran
in Athens, to Panteion University, and to Goethe Institute who kindly contributed
to the realization of this semunar.

Thank you, and God may bless you all.
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Xaperiapds tng A.E. vov ITpéopn ng
Opoomovéraxiis Anpoxpariag tng Ieppaviag

Dr. Albert Spiegel

Ané apyatotdrwv xpévwv n EMGSa anotekei Adyw tng yewypagukiig mg Béong
10 oravpodpdpt Avatodig kar Avong. [ToAd oroyeia and tn cogia kat Tov
puoTtikiopd g Avarolig Sieioduoav oe eMnvikodg poBous kat Toug epmiovTi-
aav. Katd rov 6o TpéTo Ot Mpocwkparttkol (pt)\écoq)om agopoiwoav epeefopam
tng Stavénong mg AvaroAri, évag peyddog aptBpés Twv onoiwy npoépyerar mba-
vétara and v apyaia [Tepoia. Kat ya rig avarohwés yprotiavikég kowdtnreg
Spws, n onpavtikétepn 1wy omoiwv eivat n EMnvikd OpBodotia, n ovvava-
otpogh pe v AvatoAi firav moAD evkoAGtepn kat eviovétepn an’ St yia Ty
Exinaia tng Adong. Aev Ba vmiapye ouvends katalnhétepog 1é6mog yia pa
aviaMayh plocopikdv axképewv petald Avaroris kar Abong ané v EXAGSa,
enetdn ouv toig GMotg, yra pag roug Avtikodg n EMGba anotelel kar anote-

Aovoe avékaBev tnv korrida tov dutikod tpdmov oxépng.

O Joseph Lortz anokalet oro épyo touv «H 1otopia mg xaBohxrig exkhnoiag», Tov

S S S
xprotavé théoogpo Bwpd tov Axwvdro wg «tov Abyto twv ayiwv xar Tov dyo
Twv Aoyiwv».

Axépa kat ohipepa pag agriver éxBapfoug o exmAnkrikég ouvdvacpds kat n ovv-
Beom tov apyaiov e Tov Ypromavikd Tpémo oképng. Evag ouvduaopds mou exppd-
G kat v eAnida pag, 61 mépa andé mv dvapyn e§éAén Tov avyypovou kéopou
jte Ta emotnpovixd tov Sebopéva kar mewpdpara, Ta onoia dnpovpyodv réoa
epwrhpata éoa kat anavrovy, propei va vndpet pia odykhion avdpeoa omy evo-
ndpxovoa yvdon kar tig perapuorkés alies.

Kupiapya orotyeia orov aroyaops tov Ayiov Owpd anotedodoav n Bffhog xat ot
xprotiavikés napaddoers. H dMn Spwg peydAn empport otov Tpéno oxépng tov
npoepySrav and évav ek Twv onpavrikdtepwy Prhoodpwv s apyaiag ENddasg,
tov AptototéAn.
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Qg 18rogurig kat movég pabnrig Tov ANBéprov Tov Meydhov, avakdAvpe ota
[Navemotipa twv [Naproiwv kat g KoAwviag to xd\hog tng oxéPpng kat Tnv
aia Twv apydv Tov AprototéAn. X Avtiki Evpdmnn vmipyav Spws yia aidveg
pévo Piypata twv épywv Tov EMnva @ihéoogpov. H avakdupn tov épyov tov ya
Sevtepn popd eiye Eeavitoer and ™ pakpwvi BaySdm, om xpuont enoyi ™g onoi-
as (800-866) povoovlpdvor otoyaatés §exivnoav va oupmAnpdvouy kat va Oepte-
Advouv t Bpnoxeia Tous kat @thooopikd.

Ta xeipeva Tov Aprotoréhn égracav omv Evpomm péow mg lonaviag, n onoia naps-
Aeg Tig kuprapyovoeg avriBéoers katd m Sidpkera Tov Meoaiwva, anotehodoe kat

Téno ovvdvrnong Tov pouoov)\pa\nxo() Kat ToU YpProTavikov NOATopoy.

"Onws ouvnBiletat o’ évav avvropo yatpetiopd, avapépbnka emypappatixd orov
Tpdémo pe tov omoio o prmtékng enéotpepe and v apyaia eMnviki Adon
péow g povcovApavikig Avatolig ot Aattvikia Adon. v apyaiétnra fitav
évag and tous kevtpikovg otoxaotés. [pv Spws o Envag @rhéoopog anoteAé-
oet §avd  Pdon yia tn vedtepn phooogpia tng Aatvikig Adong, o apaPixds
xéopog epn)\outimnxe Kaeopto'nxé and tn okéPn ToL Katd ™ 51épxe|a ™oL

Meoaiwvd tov.

Optopévor mohitikoi emothpoves tpoPAémovv orpepa tnv avrinapdBeon twv
moAtTiopdv kat o pavlog kokhog g otpatiwrikig Piag omv Eyyi kat t Méon
Avatoln gaiverar va Béhet va toug Sikardoer. [ia tovg kakonpoaiperovs oty
Evpdmn kat ™ povoovApaviki Avatodf Spws, n avedpeon kotvdv onpeiwv kat
pdhiora oe eninebo Bepdrwv dwrikig onpaotag, xkabiotarar emraxtikh avdyxn,
wore va karanokepnBei n Satpovonoinon aMidwv. Eva ororyeio exkivnong amo-
telei ofyoupa o povoBeiopds, éva dedrepo ototyeio, cupmAnpwpatikd, n arodo-
X xat apopoiwan qn)\oooq)mbv pevpdrtwy, ta onoia emnpéacav kat TOvS Sbo
noAtiopois pas.

Mmopei va undpyouv caraviotés, ot onoiot ovepebovrar pta olykpovon péypts eoxd-
Twv ov Ba Pubioer Tov kGopo ot epeima kat ordym. Ot neproodrepor Gvbpwmnot
Spws pooPAénovv oe pia axpnvixii kat avBpdmvn wn pe e§aopdhion twv vAr-
kv ayaBdv, moktiopixhi todvpopeia xkat edevBepia, kabg kat oefaops Twv
avBpwnivwv Sikarwpdrwy kat alknlokatavénon. lepdror ekniba orpépovran
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aképn — evouveidnra f vroguveidnra — oty niom kat o otoyaopsd, mpdypara
Ta onoia divouv vénpa oe avth ™ fwi. H povooulpaviki kat n yprotiaviki eme-
&epyaoia twv apydv tov Apiototéln pnopotv o’ avtd To onpeio va pocpépouvy
™ Porbeid Tous.

Evxapiotd Beppdrata toug Siopyavwrtés tou ovvedpiov yra mv evacySAnoh toug
pe avté 1o Bépa kdrw ané ovvBiikes, ot onoieg dev eivat ot 1davikdrepes yra v
nipoaywyh Tov drakdyov petalh Xproraviopod, Iohdp kat Aiagwriopod.

31



Xasperiouds tng A.E. tov Ilpéapn
ng loAapixig Anpoxpariag tov Ipdv

Medhi Mohammadi

In the name of God

Your Excellencies, the Minister of Education and Religion, the Be-attitude,
the Alternate of the Hellenic Ministry of Culture, the Rector of Panteion
University, the Head of the Islamic Communication Organization, and the
Head of the Islamic Azad Universiry,

Dear Thinkers and Scholars, Ladies and Gentlemen,

The history of relations between Iran and Greece is full of events demonstrating
the mutual benefits they got from each other’s civilization. Greece has played
a great role in the flourishing of thought and human culture. The science of
logic and politics that today have got their common language, found their root
in Greece. On the other hand, the Iranians, according to Greek literature, are

the people who advocate the freedom of opinion, truth and justice, benevolence
and moral conducts.

Dear friends,

The story of the ancient Greek philosophers such as: Socrates, Plato and Aristotle,
and the other great thinkers of the world history and culture such as, Laotse
and Zoroaster, have their special place in our today’s memory and culture.Plato’s
Republic and Aristotle’s Politics, as the source of philosophy and politics, have

always been given the due appreciation by the world thinkers of philosophy and
politics. :

The relationship between Iran and Greece belongs to the old history. The
influential character of Aristotle had great impact on Philip, the king of
Macedonia, and his son Alexander. Alexander, due to his conquests, took with

him the Greek philosophy to the East. Historians have said that when Alexander
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invaded Westemn Asia, there were some physicians and philosophers accompanying
him. They were Aristotle’s students carrying his viewpoints and philosophy to
the East. The first contact of civilizations got rooted at this age. The Iranians
and the Greeks set to establish educational communications, and in the long
run, their impact on each other helped the appearance of the new thinkers and
scholars.

According to the ancient Iranian history, seven Greek philosophers, due to the
tyrannical rule by the Roman Emperor “Justinianus”, made a trip to Iran to
continue their studies at the Iranian schools of philosophy. In the 7th century
AD, the city of “Jondi Shapour” in Iran was the center of teaching of Greek
philosophy in Western Asia. The school of “Jondi Anoushirevan” continued
its importance in the world of Islam up to “Shapour” which was established in
555 AD by the Iranian king the period of “Abasian” dynasty. This school

became a model example for many other scientific centers in the Islamic world.

The Greek philosophy had great impact on the Islamic philosophy, but it bore
changes being suited to the views of the new thinkers. The Islamic philosophers
began to develop this knowledge, so much so that in the late Middle-Age, and
even up to the renaissance period, it could play a vital role in the flourishing
of the new scientific studies such as: medicine, astronomy, mathematics,
mechanics, polices, chemistry and geography. In this way, the Spirit of Aristotle’s
could join the East and the West, the wish that Alexander wanted to fulfil by the
help of sword.

Dear friends, and Excellenctes

We are now engaged in a highly critical world, far from the “policy of dialog” among
civilizations. Today we are witnessing cruelty in the name of religion, domination
in the name of civilization, dictatorship in the name of expediency. These are
the phenomena of the “policy of force”. Democracy is based on dialog among
the independent and liberal sides, and I may recommend that the policy of
“Dialog among Civilizations” be adopted as the ideal one to provide the world
with the rule of people, ethics and democratic values. It respects the differences
of the world, and proposes a wide universal out-look eliminating the central
and marginal policies of force.
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The story of the Greek philosophy and culture, before and after Islam, and the
philosophical communications between Christians and Muslims, and thetr
effect on the Eastern philosophy, and then its return to Greece, and to the
Western world, is an interesting one that is to be presented by the esteemed
thinkers and scholars. But it is to be noted that we are living in a millennium in
which great philosophers of the past have had immense influence on its formation.
We should learn to live together, tolerating our differences, and talk together,
respecting our diverse views. Respecting the views of others as ours, is the main
prerequisite for dialog.

Greece as the cradle of civilization and a progressing member-state of the EU,,
and the Islamic Republic of Iran as anancient and a powerful country in Asia,
can play new roles in the establishment of regional and international peace and
stability. [ hope the two countries, by the use of thewr potentials, will open new
horizons in theirlong-standing mutual relations.

Thank you
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Mohammad Reza Darbandy

In The Name of God

Mr. Chatrman, dear professors and guests,

Let me first express my deep feelings towards beloved Athens and the great
personalities of its ancient past such as: Socrates, Plato and Aristotle.

The first impression that I expected to receive while entering Athens was the
attraction of the magnificent tombs of these great Hellenic scholars. I imagined
“The Plato’s Academy” that would attract scholars from distant parts of the
world, and the school established by Aristotle at Lyceum being kept as a
museum to welcome visitors, the signs erected at the ancient city of Athens
pointing to the location where Plato held his argumentation circles, and to
the park where Aristotle contemplated in peripatetic fashion, and to the pillar
against which Socrates used to lean making his speeches, and so on.

When I was in Tehran making preparations to come to Athens and take my
new office as the cultural counselor, I managed to visit the Reverend Javadi
Amoli, the divine spiritual leader awaiting the ultimate peace the world-over, who
warned me of the importance of the land I was going to visit; the land of great
scholars such as Plato and Aristotle, the great man with whom are our prayers
all the time.

Taking His Excellency’s advice | made my mind to make the best use of my
stay in Athens, and to satisfy my thirst of knowledge with the ancient Hellenic
sources. On entering Athens, to my disappointment, I found lictle expectation
of what I had imagined. To realize my expectations and to pay the due tribute
to the ancient Greek scholars, I, as the Iranian cultural counselor, set up to
communicate with the Hellenic educational centers requesting for a seminar
on the subject.
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Here I have to express my deep gratitude to the Rector of the Panteion Unuversity
H. E. Mr. Vavouras whose great contribution made this seminar possible.

I hope that this occasion will pave the way for the annual anniversaries held in
honor of the great scholars of Iran and Greece.

I seize the opportunity to draw your attention to the books exhibited in the
hall. These are the books on the Hellenic culture, literature and history translared
into Persian. There are some three hundred books in this regard, of which I

could manage to put only one hundred on display.

Let me express my thanks again to all the professors and guests who, through

their essays and cooperation, made this seminar possible.

Thank you all, And good luck.
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Dr. Abdullah Jassbi

In the Name of God, the Merciful, the Compassionate 1 cherish Plato, but 1
prize reality more than him. This Statement is Credited with Aristotle

Excellencies,

Ladies and Gentlemen,

While thanking H.E loannis Vavouras, Honorable Rector of the university of
Panteton and Iranian Cultural Advisor to Athens for inviting me to this conference,
it is a pleasure for me to be among you distinguished scholars and professors
and speak about a man who ts known as one of the greatest scholars and leamed.

He has been the author of logic and wisdom and the one who followed the
path of his teacher, Plato. A scholar who facilitated acquiring of knowledge by
mankind and believed tn dignity of human being in pursuing knowledge and
wisdom without resorting to profit. Aristotle's works were translated in the
early centuries of emergence of Islamic which resulted in strength of Islamic
Philosophy. Our Islamic country, Iran and Greece have long been the origin of
ancient civilization and the land of great scholars, philosophers and scientists
during the long history of mankind, thus I suggest both countries to make Joint
efforts in recognizing their scholars.

Honorable Colleagues,

Distinguished scholars and honorable audience,

As you are all aware, the invaluable cultural heritage of the ancient Greece to
the human treasury house is not hidden to the men of thought and the share of
Aristotle in this bombastic inherited wealth and its impact on history of idea and
thought is a great and undeniable one. Aristotle is not only a distinguished-
philosopher but an efficient and active writer. If we make reference to the list of
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his written works kept in the school of Alexandria, he has written around 550
articles (in its Greek sense) written on papyrus. Aristotle's works, particularly
his book entitled "Metaphysics" s of great significance.

“Metaphysics” is considered his masterpiece in philosophical aspect. The
significance is revealed once we consider its decisive, profound and ever-lasting
role in emergence, formation and development of philosophical ideology,
particularly in mediaeval theology of Christianity as well as on Islamic wisdom
and philosophy.

Since along the history of the Islamic philosophical thought, you may not find
an area in which there is no trace of Aristotle's original works or those credited
with him. Hence, all great Islamic philosophers and scholars are unanimous in
his praise; in a way that Molla Sadra, the most distinguished contemporary
Islamic philosopher and pundit calls Aristotle: “Philosopher the great”.

Other Islamic philosophers including Kandi, Farabi and other contemporary
scholars in philosophy have approved the prominent position of Aristotle as a
master in philosophy.

* Farabi has written a book on interpretation of the Aristotle’s Metaphysics and
Abu-Alt Moskoyeh in his philosophical theory mixed the ideas of Aristotle,
Plato and the religion of Islam and introduced a new ethical philosophy which
has always been of great significance in East and the West.

On the other hand, Avicenna, a well-known Iranian Physician studied the
Aristotle's philosophy and integrated it with that of neo-Plato and afterwards
with his significant intelligence mixed them with the theology of Islam. In this
way he presented some new philosophical concepts which do not appear in the

original Greek philosophy.

Farabt, another famous Iranian scholar also studied all Aristotle's works and by
extracting some of his noble ideas and integrating them with those in Islamic
and religious concepts, devised a new philosophy known as “Islamic philosophy”.
In this regard, Aristotle ts known as the “First Teacher” and Farabt, for his great

efforts made to study and explain the Aristotle’s works is known as the “Second
Teacher”.
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The process was not confined to extorting and compiling the quotations by
Aristotle. The Aristotle's works, welcomed by the Muslim in East due to their
philology, reappeared in an Islamic form in Arabic language. The through
Andalusia, Spain by the effects made by Ibn Roshd the Spanish Islamic
philosopher, it made a great influence on mediaeval philosophy and contributed
to the emergence of the Renaissance. It is noteworthy that the Arabic versions
of the Aristotle's works are considered as sources of original ideas of him and
Greek philosophy, due to the fact that some of his statements have been missed
in the original works.

Aristotle was born in Greece, learned or discovered philosophy, his philosophy
was welcomed and appreciated in Egypt, Transoxiana and Mesopotamia and

returned to Europe as tn a prominent mentor in philosophy.

Aristotle was indeed the first who found out that there s a sertes of issues
which are not categorized in sciences such as mathematics, biology, ethical and
political science. He believed these subject are to be considered as specific, and
independent science. Perhaps he has been the first who found out that the topics
wn this science (the relevant axis of issues discussed) is the concept of “being”
or “extstence”.

However, the issues pertaining to this science were later extended to a far broader
areas; the proof of which is evident in comparing Aristotle's Metaphysics with
that of Avicenna and Mulla-Sadra. However, Aristotle is the first who explored
this science as an independent science with a specific stand and prominence
but he gave no title for .

The Aristotle's works were compiled in the form of an encyclopedia after his
death, entitled “Metaphysics”. Later it was translated by the Islamic Scientists
as “Ma Baad-O- Tabiceh”.

We may here point out the concept of “Ontology” addressed in his “Metaphysics”
which is an issue of fundamental interest in all ancient philosophical versions

and schools of thought.

Although the Aristotle's ontology appeared tn a new framework in Islamic
philosophy but it remained to be the core of intellectual ideas.
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One may not even imagine “neo-Plato” ideologies without making reference
to the Aristotle's “Metaphysics”. Hence, the Aristotle's “Metaphysics” is crucial

and decisive in “ontology” in general and “theology” in particular.

Dear Colleagues,

To make the long story short, Although mankind during the past milleniums has
mostly been towards manufacturing and completion of destructive weapons for
killing hts fellow human beings, looting their wealth and occupying their
territories, but there have also been some great scholars and noble figures whose
tdeas and teachings have been antipode of expansionism and a resolution to a
sound social life and coexistence, dialogue instead of clash conflict and war and

dedicated themselves to people to heal their'pains.

These figures have indeed been messenger of God, thinkers and philosophers.
Messengers such as Mosses. Jesus, Mohammed (peace be upon them) and
phtlosophers such as Socrates Aristotle, Avicenna, Sohrevardi, Farabi and etc
have all prescribed the medicine of wisdom for healing the cruelty of mankind.
In short, philosophy is a trend towards philology and wisdom and wisdom in tum

means love and friendship.

While thanking all my colleagues and all distinguished audience, I hope for
increasing development of friendship, understanding and love among nations
as well as welfare and prosperity for them. At the end, it is a pleasure for me
that by taking part in this conference I have contributed to the establishment and
conttnuation of sctentific, academic, educational and cultural relations between
the Islamic Azad University of the LR. of Iran and University of Panteion,
Greece, durability of thoughts, ideas and beliefs of past scholars, initiated by the
International Conference on “Intercultural Dialogue” held in Tehran.

May God bless you all
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Xapertouds tov Ilpoédpov
tng Miebvoiis Erarpeiag EMnvixrig @1hooopiag

KaBnynt Kwv/vouv Bovdotpn

Makaptdrrare, E€oywrare, Koprot IpeoPevrai, Koprot Ynovpyoi, Koprot [Tpu-
tavers, Koprot Zuyxkhntikoi, Kupieg kat Kiprot ouvdadelgor, ayanntoi gortntég
KAt POLTATPLES.

Empéyre pov katd npdrrov va evyaprotiow mv Opyavwtuat Emtpomi tov Zuve-
8piou kat ta I&pvpata mov anepdotoav va opyavwei kar va Sre€ayBei ro napév
Tuvédpro. Lroug tapaypévous kat emkivduvous katpovs nov {ove efvat ndvro-
TE K4TL TO YPACIHO KAl CNHAVTIKG TO VA OTPEPOVHE T TPoooxA pag ato nape)-

B6v kat 1’ auré va aviperwnifovpe pe cveon 1o TapSv kat pe AN 10 péAov.

To napév Luvédpro pe Bpa: «O Aprototédng we yégupa perald Avatodig kat
Aboews» pag vmoypewvet va Qéooupe apytkd to epwnpa i evvoovpe wg Avaro-
M kan i ewooipe ws Abon. [Tota eivat n Avatold kat ntota eivat n Adon; [Notof
anoteAovv ty AvatoAn kat otot mopedovrar pog ™ Avon. To epdrnpa avté éxan
ofipepa Seywproth onpaoia, enetdn, Adyw tng nhexrpoviknig teyvoloyiag, Jodpe
o€ éva okovpevikd ywptd (global village) kat n emkovwvia pag eivar ovtomxa,
dnhadh abéopevtn and témovs. Mnopodpe va emixotvwvodpe pe kdmotov ywpis
va npoodiopilerat o témog TOUL.

Kupiwg dpws paiverar va yperdletar andvinon 1o gpdmnpa nod kefrar n grhooco-
¢la Tov Aprorotéhn. e notov kGopo aviker o Aprototédng; Eivar oto perad
(61wg Aéyet o tithog Tov Luvedpiov) fi eivar mavrot; Ev ouvropia Ba pmopovoe
va AeyBei 6t n AvaroAn kar n Adon kaBopilovear ané ™ yewypagukn Béon, omy
omnoia Bpiokerar kdnorog oe debopévn crryp, alld kar and g ouvbiikeg mov
éxouv kabiepwBei xar éxouv oyéon pe v poyid tov HAiov.

‘Ooov agopd 1o Sevtepo epdympa mov etédn pnopovpe va mobpe 6t o Apioro-
TéAng ~ wg ekdg — Sev Ppiokerar pévo oo Avketo, omv ABriva it ora Ztdypa,
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al\d mavrod, enetdnt ot prlocogikég Tov avrhipets eivat Tavrod kat tGvrote emi-
kaipeg. Aviiker Snhadn o Lrayipitng prhéoogog otov tpito Tpémov Tvd kéopo

(third world) ka: dev deopederar and yewypagikois npocdioptopois.
O Apiototéhng Aoméy, o [MAdrwv, o Mhwrivog, 0 Hpdrhertog (kat Aot ot Mot

“yovéor g avBpwnémrog” yia va BupnBodpe rov Makpuyidwn) Bpioxovrar exei
arov “1pito K6opo”, oTOV KOO TwV eV Kkat Twv adidv, Twv Bewpidv kat Twv
ovvektik,wv avtitAipewv. Kar Sev éxovpe wg GvBpwnor va kdvovpe timote GAho
napd va npocrtpégoupe o' avtovs yia va perakdBovpe ané tn Sk tovg apeti

kat copia. Kat onwodnnote o’ autd Bonbodv mod ta Yuvédpra, énwe to mapdv.
¢ p W¢ TO Tapo

Tia v kahotuyid pag o Ipavikég Aaég ald kat Aot o1 ApaPeg éyovv petdoyet
xkatd to napeABév mg npetépag naideiag pe oMot tpénovs. Etot o Apiototé-
Ang dev eivat " autoig §évog, all’ owkeiog, Smwg otkeiog eivar o€ pag o APep-
péng, o APikéwag, o AN Dapdpm kar noAoi GMor

[" auts kat o Ipavikég Aadg Sev eivan kdmora ydpa g pakpvitg AvatoAng, alAd
dvBpwrot mov efvar kowvwvoi g eMnvikiig nardeiag kar mg phooogpiag. e kap-
pid mepintwon kat oty ovoia Sev Bewpodpe Tovg suvadégous pag pthoco-
@oivres and to Ipdv kat tig dAhes apaPukés xdpes ws Avatold, pe my éwora e
aviikouv o€ kdnoto dAo paxpvé kéopo kar tortiopd. Etor 6Aot €8 padi pro-
podpe va ovppthocogricovpe kat va otoxacBodpe pe apopph To molvonpavro
Bépa Tov Luvedpiov.

Kupieg kat kdpror ouvaderpor,

Zobpe ot évav kéopo peraBalSpevo taydrara, nov kuprapyeitar anng Sradaoies
g maykooponoinong, ot onoieg éyouv kakd al\d kat kakd amoteAéopara oe
évav kéapo 6mov n Apyaia Xogia, n Xogia twv ENdvwvy pthoodewy, eivar
ndvrote napovoa kat Ba eivar napodoa, enerdn anorelei 1o xdpro evononTikd

otoryeio ot kibe mepimrwon yra Shouvg Tovg avlpdimous.

Q¢ EMNnvag Siavoobpevos kat pthooogdv amodéyopar v avtidnpn yia pia
owoloyti kat ovvdpa mMAetovokpanikit toAmotiki avriAmpn Tov kéopov. Ané mv
dAAn pepid, péoa oe autav Ty ToAvpopepia Twv 18ewV Kat TwV TOATOpWY, STws
€£TOVIOE ka1 O nps’aﬂng mg Opocmov&axr'\g Anpoxpariag tng [eppaviag, epeig
motevovpe 6t n EMnviki Siavénon, n EMnviki pthooogpia anote)ei autd Tov



Xapeniopds tov [poédpou e Awbvois Erapeiag EMnvikng Qooogpias

anokakeftat “ta kabéhov évra”, Snhadn tov kowvé mapavopasTi, To ko oTot-
Xeio SAwv Twv katactdoewv.

Ot apyés xat ot afies Tov EMnvikot molmiopod, nkadh o Stdhoyos, ot apyés
g hoyikdtntag, g Sikatoovvng, tng wodtntag, g Snpokpartiag, g eAevde-
piag kat Twv avpwmivwy moitikdv Sikarwpdrwy eivar npdypara tov eBepelio-
oe n EMnvikit Stavénon kat grlogogia. [t' avté n ENnvikit pihocopia eivat
ndvrote kat navrayod napovoa, eite mpdkerrar yia Avatoln eite npdketta ya

Avon eite npdketrat yia Boppa eire mpdketrat ya Néro.

Ze éva Luvébpro oav 1o mapdv ndviote Srarvundvovrar rapadoorakég kar dMeg
gppnvevtikés andperg. [Niotedw Spws ét o’ autd o Zuvédpro ogeihovpe va oto-
Yaotolpe mo onpavikd yta v enoxh péoa oy onoia odpe. Aev éxer vonpa amidg
va opthovpe yia Tov AptarotéAn kat mv agia Tou kat va enavolipe toug Meydhous
EMnves ghoodpous. ANwore Sev yperdletat kavévag ané avtods tov S1ké pag
énavo. Autd mov éyer Ty vpioTn onpaocia eivar va avayvwpifovpe T peydAn
oupPoAf Twv aviMApedv TOUS Yia TO OTipEPa, Yia TR ONpEPIVA Hag Topeia oTov
kéopo kat va éyovpe avtods wg 0dnyd, Smov avtd yperdletar, yia va Ppiokouvpe
xat va Padiovpe mv opbh pag nopeia.

Ta ovo1ddn homév yapaktnpiotikd Tov oovpevikod noktiopod Twv ENAvwv
Umopei va pag evidvouy kat va pag gépvouy oe enagn kat emxowvwvia. Etor pro-
podpe va pthdpe pe Tov oePaoctéd Tpdravn tov [Mavemornpiov tng Texepdvng
eni dpeg ya ta rrhpara avtd mov tievrat oto napév Luvédpro, kabg kar pe Tov
ayannté kat dGMote popewtiké AkérovBo tov Ipdv ¢iho xbpro Perlaveaveéy
(mov efvar padi pag oy Ipavikh avienpoownia kat ov efya mv Tph va éyw ™
o0y tov pabhtpid pov), yrari akolovBodpe v apyhi g Aoydtnrag, Ty
onoia eBepelivoe o Aprototéhng, ald kat v rpéTpomii Tov va {odpe pe owppo-
ovvn kat apet.

Epeig Aomév 5 wg EMnves prhocogoivies Sev éxoupe mapd va ekppdoovpe
15 PaBirares evyaprotieg pag kat npos to Iaveeo [Navemoripuo xkar mpog mv npe-
oPeia g Opoomovdiaxiig Anprokpatiag mg Teppaviag kat npog mv Ipavih npe-

oBeia kat npog SAovg Soouvs Ponbnoav wote va apyioet oripepa b avté to

Yuvédpro.
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Ex pépoug Shwv twv EXAvwy ghocogotvrwy, tng EMnvikig Oilocogikig
Eraipeiag xat g Awebvois Eratpeiag EMnviis Ohooogpiag, twv omofwv exw mv
A va efpar Mpdebpog kahwoopilw tovg ouvadédgous pov ané to Ipdv, ané
1a &Ma eMnvikd xat §éva [Mavemorapia, Toug sbyopat kadd Srapovi oy wpaia

ABniva kat kaAf emrvyia oto ZuvédSpid pas.

Xag evyaptotd Beppd
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Tevixn er0aywynt ovo Oépa Tov Lvvebpiov
and 1ov Opdripo Kabnynra @ihocopiag

tov Ilavreiov Iavemornpiov

Xpnoro lavapa

To Bépa Tov Yvvedpiov mov fexivdpe andpe, emrpéner Svo Tpdmouvg mpoocéyyt-
ong: pia nov agopd v lotopia, 1o tapeldév kat pia mov agopd to ohpepa. H
Iotopia pag evdragéper we peakiorikn Bdon Twv cvyypovwy avadnmicedv pag kat
n enikapn ohpepa npohnparikit tpootiéter kivntpa yia tnv 1otopixh épevva,

iowg meproadtepo npoxkAnTikd ané pévn tn xapd mg 1oTopiKig mAnpogdpnons.

Zépovpie S o a oropikit Sradpopn emd (1o Aydrepo) arbvuwv, and tov 6o éws
kat tov 130 p.X,, ta keipeva Tov AprotoréAn Aertodpynoav we G§ovag evoroinong
™mg ‘plkoaotpmr’\g oképng o€ o)\ék)\npn ™V TOTE YVWOTA Otkovpévi: apyEg Tou bov
aubva, ot dutikég neptoyés Tou Bactheiov twv Lassavibiv oty [Mepoia éyouv
e€eMnviatel o€ peydho Babupd, énwg BéBaia xat n Lupia, n Meoonotapia, n
Afyvnrog. Lrov Xprotiaviops tng Lupiag, mov Siabéret mhotto nvevpatikdv
Kkévipwv eMnvikig taideiag (oyohdv kat povaompidv) avbodv or aprototehxég

petappdoes kat and ta ovprakd mepva o Aptototéng kat ota AsySpeva «péoa
nepotkd» (pahlevi).

Metd v xatdhvon 1ov kpdroug Twv Lacoavidwv and tovg ApaPeg, Tov 70
adva, kat omv nepiodo mg duvaoreiag twv Opayadiv apyad xat twv ABBacbiv
Ot GUVEYELQ, EXOVHE TG PWTES pETaPPdoets Tou Aptototédn ota apaPikd — m
ouvdvinon mg apiorotelkis @oco@iag pe TOV KAVOVPYIO TVELRATIKS KGOHO TIOV
owodopei n Bpnoxeia tov lohdp. H xalliépyera rou Apiotorehiopod otov woha-
k6 kéopo Ba ndper exmAnkrixég Sraordoeg kar Ba cvvodedoer Ty enékraon
mg kuprapyiag Twv Apdfwv ota véua Suapepiopara mg Bulavuviig Avtokparo-
piag, oe oASkAnpn t Bépeta Agpixi kar ato peyakdrepo pépog g lonaviag.
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Avdpeoa ota 1oAAd kat kopugaia gploco@ikd avaotipata mov avédele n apa-
Buat péoAnpn Tov Apratotédn, §bo ovdpata eivar ta neploodTepo yvwatd oto
S1eBvés kovd: Zmv Avarol o APuéwvag (Ibn Sina), nepowig kataywynis, kat omn
Abon (Ionavia) o APeppdng (Ibn Rushd). Ekei, omv lonavia, oo Sebtepo o
1ov 120V audva, o1 1atpoghéoogot Tov ToAébo Ba perappdoovy o apiototehikd
‘Opyavov (ta €6t PiAia Aoyiknig Tov Aprotrotéhn: Karmyopias, Ilepi ounveiag, Ava-
Avnxd mpérepa, Avadvnixa dorepa, Tomxa, Yopionxoi éAeyyor) ané ta apaPikd ora

Aatvika.

‘Evot n logica nova nov képide o Aprototéhng Ba npayparonoioer pa kataryi-
ot £i0080 oTov kavovpylo Kéopo Te evpwnaikig Avong kat Ba anotredécer m
Pdon tng Taydramg kat exmAnkTikiig avirmudng evés Tpwtéyvwpou ya mv avdpw-
nétra roATiopod, Tov dutikosvpwnaikov.

Avtit eivar pia e§aipeTikd oYNpATIKA KAt APaIpeTIKA LITOTHTWON TG 810890}1:’19
nov akolovBnoe n onovdh Tov Aptatotéhn ané Aaods kat kotvwvies TOAD dia-
popetikég perathd Tous, Aerrovpydvrag npaypartikd ws yégupa 1t GEovag evornor-
ntikég TG Prhocogikig avalfitnong twv aviponwv. INpayparikd, xdpn otovg
Lopoug, orovg [1épaeg kat atoug ApaPes, To péya apiototehké kepdAato g
apyatoeMnvixiig napddoong avadeixbnke oe mavavBpimvo kripa pe 1otopiki

vaapmﬁ pova&m'\ KAl aKaATaywvioTn.

Béﬁala, ya va cmvSécovpe auTé To EVOMOINTIKG EMTEVYUA TOV aplO'rOthlxoﬁ
KAnpoSoTApatog pe Tovg eNikapovs Ty emoYh pag npofAnpatiopois kat Tig
onpepivég avaykes, Tpénet va mepdoovpe and kaipia epwthpata nov anarrody
ooPapni kat enimovn avapérpnon padi tous. Na depwmBoipe, my.:

Tiari o Sutikoevpwnaikds kSopos, evd mpocédaPe Tov Apiototéhn and Toug Apa-
Bes ws ohopdvepn Pdon mg molmotikig Tov avdmrugng, Tehikd Srapdppwoe évav

om0 noAttiopod 1800 Srapopetikév and tov nohtiopsd Tov apaPiko’ kGopov;

[Noiég fAtav, orouvg )\tyo'pevovg HEOOUS ALWVES, O1 pea)uo‘rucs’g artieg evdapépo-
vtog Tov nepoo-apaPikod kéopov yia tov ApiototéAn kat Totég Twv Sutikevpw-
naikdv Aadv;

Ynnp§av Stapopés g neporkig ané v apaPikit katavénon tov Apiototédn;
Méoo Slatpopenm’l kat and 1 H0o Arav n SU'rmowpwna'ixﬁ xaravonon;
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IMéoo Srapopomnototviar kat ot tpeg avtég aprororehixés napaddaeg and v
eMnvikh «avayvwon» tov Aptototéhn;

©a propotiaaye va evionicovpe otoreia piag apaPikig karavénong tov Apt-
orotéhn ot procogikh napdboon mg Evpanng;

Motd ororyeia ™e aprorotehikig napdboons emtpénouy Poaéyyion vootpomwy
AvatoMig-Adong ofipepa;

[Towd n onpaoia tov Apiorotédn yua v avdntudn edikd tng emomnpovikig

peBodoloyiag kar yvdong o Sutikit Newtepikénra; Tlowa n wydv enidpaoh
10v otov tohrtiké nohruiopd tov apaPikot kdopov;

Lnpavrikoi peletntég anodidovv evBives orov Apratotén yra mv «EKKOOp{KeD-
on» (secularization) tov Xpiotiaviopod ot Adon — xupiwg pe ™ popeph von-
awapykod eEopBoloyiopod (rationalization). loyvet kdrt avdloyo kai yia ™ pov-
covipaviki tapddoon twv Aawv g Avatolig;

Tow Béon éxet omv apafixi nardeia kat extaibevon o Aprororéhng ofipepa - mowa
Béon éxer otn Sutikh mardeia kar ekmaidevon o Aprototéhng onpepa;

H Suoxolia evég ouveSpiov va culntioe f éotw kar va Béoet pia véao evpeia
npoPAnpariki, dev eivat n éxraon kau nohvmhokétnta wwv Bepdrwv boo, vopi-
4w, 0 yeyovds 61t To nepreySpevo twv Mewv Avatohh xar Avon al\ale pika oe

&acpopeuxég 10TOPIKES nepté&oug (napcmépna O€ avOpOoLEg LOTOPIKEG IpaypaTt-
xoTnTeg).

Ot kéopor toug onoioug yepipwoe o Aptatotédng oro dedrepo piod tov 120v

aibva, etvar aStvaro va ouykpillotv pe tig 1otopiké tpaypatikémreg ov onpai-
voviar ohpepa pe g Mégetg Avatohi kat Adon.

Téte mov n Avon yvidpde yia npdrm @opd Tov Aprototén peragpacpévoy ané ta
apaPkd ora hativixd, o apaPixds kdopog efye Adn riow Tov eprd, TovAdyiorov,
aubves Bavpaorig kalkiépyelag e ghooopiag, Twv pabnpatikov, ™me ynpeiag,
™G arpikhs. To vravdmnrokro xat kaBuorepnpévo Tphpa g Téte orkovpévng
firav n Sutikd, kevepiki kat Pépera Evpdmn. Ta xawvovpyta @dAa xat ot gulég
Mov tnv eiyav karakticet, Adn and tov 5o xat 6o p.X. awdva karakdovrag tn

Avtuch Pwpdixi Avtokparopia, Bpioxoviav aképa oe otabio oyedév npwroyo-
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viopod. Avribera, n elMnvépwvn téte aldd kat n apaPikit Avatodn {ovoe and
audveg oe eninedo katd keakiv kaliépyerag kat TOATIOTIKWY eMTEVYHATWY

Kkuplohextikg exmAnktixd.

Th propotioe va katakdPet téte n PapPapikit evpwnaikn Adon ané Toug evvoto-
Aoyixots kaBopropots, Tig cvompatikég avakvoeg, T Astrovpyikétnta e pebo-
dov, v avaywyn otig mpdteg apyés kat T Sidkpton TwV TPWTWY apywv andé ta
emkaiptkd «évdoa» mov elonyeito o Apiototéhng; Kdbe éuneipog tng eMnviknig
avdyvwong Tov AptoTotéAn ekmARTOETal PIPOCTd oTY QVATPOTIA TwWY SpwV Kat oT-
Xwv Tng aptototedikig Srakextixig mov ovvavrder orovg Bewpodpevous kopv-
paiovg aprorotehiotég g pecarwvikig Avong: Quwpd Akivat, Méya ANBépro,
[Térpo APeAdpdo.

‘Opws ot éumeipot g eMnvikig avdyvwong Tou Aptmoré)\n onavifouv ofpepa
Spaparikd — o€ Avarods kat Avon éxet anoddtws kuptapxiaet n dutuait apiato-
teAwit mapddoon: ta eppnvevTikd KpLTAPIa KAt N EpPNVEVTIKA OTTTIKA TTOL KABE-
pwoE o evpwnaikés Meoaiwvag. Aev yvwpilw av kdu avdhoyo damotdvouy ota
S1kd toug nepPdaMdovra ot onpeptvoi mépoeg kat GpaPeg Aptotorehiotés. Avté
nov &pw etvar 6t otn diebvia Piioypagia mpoortés eppavilovrar xupiwg ot
epyaoieg Sutikdv peketntdv Tov nepokow kar apaPikot aptatotehopod.

Tia va {nthoovpe ofipepa orov AptatotéAn  yépupa xat ndAt avapeoa oe Ava-
oAt kat Adon, xperdderar vopilw va éyoupe cagh eikdva, TOLES LOTOPIKES TIpay-
patkétnteg evroniouv o Svo Aédes. Xperdlerar iows kat n eniyvwon St keije-
va kat pévo (éotw ta ropuéotepa) dev aproivv yra va ovykpombei yépupa opya-
vikfig ovvdeong %o Sragopetikwv kovwvikdv mpaypatikotitwy. [Tpéner ta kei-
HEVa va Tapamépmovy o¢ oTopikd évoapkn npéraon nohmopod, aliwg péva

ToUC Ta Kelueva edxola vrotdooovrar ot 18goloyikd a priori.
Vg M p

O Apiototéhng Aertodpynoe kdnote ws yégupa petadd Avatolig kat Adong, emer-
8 161e 0 EMnviopds, wg évoapkn totopikit tapovoia mokimopo, dev hrav ovre
Avatoli ovte Abon, ald éva avoiyté oravpodpdut mov propodoe va mpo-
olapPdver kat va agopordver fi va petayyilel emppoés oe Avatorn kat Adon.
Thpepa o EMnviopds eivar pévo Abdon, évoapkn idarrepémra eMnvikod moki-
Tiopob Sev undpyer, n eMnvikénra eSavrdeitat oe ouvaroBnpatiopoig kat pnto-

peies.
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Tevika ewoaywyn oto tépa tov Zuvedpiov

Avtiovotya, n Aé&n Avarohn onpepa tavrilerat otnv kowvh ovveibnon pa\hov
anokAeloTikd pe Tov kGopo tov Johdp, éxer -oopRoli- évdetn 1o 16pd PifAio
rov Kopaviov, émwg n Avon éxet Tov ovpPoliké g eviomops, Ba éleya, ot
Aaxiipuén Twv aropkdv Sikarwpdrwv. lohdy kar Suth Newtepidnra (modemité)
poddet va avtmpoogwnebovy S kéopovg astpBarovg kar asdprwrovs.

To Kopavio dev yvwpiler Svakiotikés avribéoeg mvedparog kat vAng, Bpnoxeiag
ka1 rohrreiag, Oeiov vopov kat kooptkod vépou, dytov kar BéBriov. H pov-
sovhpaviki kowdtnra eivar adraipern, Opnokeia kar kpdrog Tavtilovray, o Beiog
vOpOg eivar kat kooptkds vopos, n ghooopia yiverar andlura kat adiapioPh-
ta «Bepanawida g Beoloyiag» (ancilla Theologiae). H éwota tov movod

anoppo@d Tnv éwota Tov PAocEPoV, STIWS aoppoPd kat TAY Evotd Tov ToAi-
™m.

Avtifeta, otn dutika Newrtepikérnta v npotepatdtnra éxet n kardpaon g
POoMG, TWV JIKAWHATWY TOV PUOIKOD aTSHOV, TWV apXwV Tov Puotkod Awaiov
~ N petaguoikn efvar pdvo pa evdexSpevn atopkit emhoyh. O ywplopds tng
Bpnoxeiag and to xpdrog ovviotd Bepehidhdn npobnébeon rolttkng opydvwong
g kowwviag. Afovag cuvoyig g cuMoyikétnrag eivar pia opBoloyi odp-
Baon (éva «kowwwiké oupBéAator), eyydnon Aetrovpyikémrag mg adpfaong
anotekel n vontikA kavétnta (okéPn kar kpion) tov arépov. Aev eivat toyaio
6t n Avtis Newtepdmra npoinéBeoe v andppupn tov Aprototédn (rpofd-

Be and ™ Stapdyn Aprorotehixddv it Lyoraotikdv kar Newtepikiv f Tpoodeu-
TKedv oL kopuPdBnke otov 180 ardva).

To ouvédpro Tov apyiler onpepa edd, oto Idvrero Tlavemoripio mg ABhvag,
e T OAOGTIEN yia pag ovppetoyit suvadédgwy and to Ipdv kar cuvadédgov
an$ v leppavia, propei va eivar yévipo, av vnepPei, ywpis va napakapdet, o
eninedo v akadbnpaikdv evbiapepdviwy, poketpévou va ouvbéoe o Bépa pag
e ta peakioTikd Sedopéva tov 1otopikod napdvrog. Ot lpavoi, o Teppavdg kat
ovENMwnveg etonyntés va pag kataBéoouy kat ta oupnepdopard tovg and  peké-
™ g loropiag, aAld kat ta avoryeia nov ot Srot emonpaivouv oto uplo'tore)\\—
K6 épyo wg peakiotikd evbexdpeva va errouvpynoet kat tdht onpepa o Aprototé-
Ang oav yégupa avapeoa orov oAb takamwpnpévo, Bacaviopévo kéopo Tng
Avatohig kat otov nyepovevovia kéapo tng Avons,.
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[Npoowmnika, Ba pov emtpépete va kheiow tn OUVIOMN KAt GYNHATIKA AVTA YeVI-
kN sr0aywyn oto Bépa Tov ouvedpiov, pe Tv vrGpVNoN uag kaiplag aptototehikig
apyns:

H emomiyn, n véyvn, n Bewpia éyouv ko ™ Suvarémra expopds kar enakiBevong
péow Tov Adyou. Opws n Aoy enakiBevon dev etvar amd peBodoloyixit — éley-
X0s g opBdmrag e Baon pia «avtikepevikiy, Snkadn ovpPartikh hoydtnra
1eB660v. H opBdmra «korvwviag épyov eotix, eivar kovwvikh n enaknBevon g
yvong, PePatdverat drav «ndveeg opodofovion kar éxaotog empaprupeix». [t avtd
kat anoSeiyverar «xuptwtdt Twv emotpdv n mohriki». Eivar to nedio h nol-
Tk Smov «1o opbds SravoeioBa Ppioker wg kproapro g opbémrag kar otdxo

«t0 0pBg KowVwvEiv»,

"Eotke 8¢ kai 1dg méAerg ovvéxew h ghia

xai of vopoBétar paov nepi adthv anovdalev

fi Ty Sikatoovivnv:

N yap opévora dpotdv T th @ihiq Zoikev givan,
tavmg 8¢ pdhiot’ épievran

xai thv ordow &Bpav odoav pdhiora Eedadvovov-
xkai pdwv piv Svrwv oddév 8¢ Sikaroovvng,
Sikator &’ dvreg npoabéovrat ghiag*.

* HOwd Nikopdyeia 1, 1155a 22-31
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The Universality of the Aristotelian Thought,

as a Bridge between East and West

Hans Daiber
Professor of Goethe University of Frankfurt a. M.

The caliph al-Ma'mun in the 9th century s said to have had a dream, in which
he asked Aristotle about the best speech. Aristotle informed him that the best
speech is what is correct to the individual insight and what the listener considers
to be good, because he must not fear any bad consequences. This dream might
be a fabrication; it is preserved in a version from the 10th century and attributed
to the Christian philosopher Yahya Ibn ‘Adi; it specifies the good (al-hasan) as
something acceptable to reason (‘aql), to religious law (shar') and to the opinion
of the plurality, the “masses”.

This statement can be interpreted in different ways. At first sight, Aristotle
appears to be a proponent of rational reasoning; good ts what corresponds to
the individual rational insight and what is accepted by the other — etther because
it has no bad consequences or because it corresponds to religious law and to
the common opinion.

The dream looks like a harmonization of the divergences of Islamic schools of
law since Abu Hantfa, the founder of the oldest school of law in the 8th century.
The involvement of Aristotle as a proponent of the concept of good according
to critical reason will give rise to further observations.

The dream parallels Aristotle’s rationalism with the rationalism of early Islamic
jurists who could not reach an agreement about whether personal reasoning or
religious tradition, respectively common sense should be preferred. According
to Aristotle rationalism determines what is good. The utilitarian aspect prevails. -

This utilicarian aspect and its rationalistic background ts not only shared by
Istamic schools of jurisprudence, but also by the socalled Mu'tazilites, who
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commonly are labelled as freethinkers in early Islam but who should be understood
as intellectual circles who tried to develop an Islamic dogma on the basts of

Koran and reason and as defence against dualists and Christians.

During the reign of the already mentioned caliph al-Ma'mun the Mu'tazilite
doctrine of the createdness of the Koran became the official dogma; herewith the
Mu'tazilites intended to save God’s transcendence and almightiness, his infinity,
the Koranic ghayb of God, from any involvement in the finite visible world; as
a consequence the visible Koran could only be something created by God and
should be distinguished from its eternal meaning.

In their doctrine of creation the Mu'tazilites distinguished berween substance
and accident: God ts the creator of the substances, not of the accidents which
inhere the substance.

This is based on Aristotle’s distinction between the concrete-individual, the
prote usia , the “primary substance” and the Platonic general, the essence, the
deutera usia, the “secondary substance”. Similar to Aristotle the Mu’tazilites
considered the substance as a general essence, of which the form becomes visible
in the accidental realization, in the accident. At the same time they made the
description of God, the talking about his attribures a problem: language fails in
grasping God's essence from his attributes as every definition would “define” and
thus limit the infinity of God.

In their combination of the Aristotelian concept of substance with the Koranic
doctrine of God's transcendence, his ghayb, the Mu'tazilites prepared the ground
for future discussions on logic, language, epistemology and causality. The terms
substance and accident are discussed in Aristotle’s Categories and in Porphyry's
“Introduction”, his Isagoge to Anistotle’s Organon. Both texts, together with Aristotle’s
De interpretatione and Analytica priora were already available to the Arabs in a
summary, which is said to have been translated from Persian by Abdallah Ibn
al-Mugqaffa, who was executed in 756 A.D., or shortly afterwards and who was
the advisor of the ‘Abbaside caliph al-Mansur. Following the model of Syriac-
Christian theologians and their christological discussions about the nature of
God-father and God-son the Mu'tazilites and generally Muslim theologians
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used the Aristotelian Organon as a tool for theological argumentations and
deftnitions.

In doing so they integrated the Aristotelian heritage into a Koranic doctrine
of creation, in which the hierarchy between God-creator and his creation is
emphasized. God cannot be the creator of the visible things, as his transcendence
has no direct relation to this world. God has only created the substances, the essences
but not the accidents, the existent things.

Here, the phenomena appear to be degraded to something which cannot be
measured from its cause. Aristotle’s “horizontal” explanation of the effect as
something similar to the cause - Aristotle’s anthropos-anthropon-genna-
argument - s replaced by a vertical cause-effect relationship, which includes
the inferiority of the effect to its cause. The effect is no more similar or identical

with its cause. Cause and effect are separated from each other because of their
ontological difference.

A variant of this solution is the assumption that there exists an endless chain
of intermediate causes between the first cause, the Aristotelian prime mover,
and the final effect: this proposal enabled the Mu'tazilite Mu'ammar Ibn Abbad
as-Sulami (died 830 A.D.) to combine the Aristotelian principle of the
preservation of nature with the doctrine of intermediate causes.

This doctrine of intermediate causes can be compared with the Neoplatonic
doctrine of the intermediate emanations from the divine One, which includes
similarity and dissimilarity. It is echoed in Ibn Sina’s concept of different modes
of existence with regard to priority and posteriority, self-sufficiency and need,

necessity and possibility. The cause, Ibn Sina’s first cause, has more “truth”
than the effect.

Ibn Sina’s assumption of intermediary causes is criticized by Ghazzali in the
I1th/12th century as denial of God as determining factor, because it means
God'’s replacement by the causality of nature. According to Ghazzali God
remains the all-determining cause etther through nature, the conditioning causes,
implanted by God in the substances, or through primary and unchangeablé
causes, namely earth, seven heavens, stars, celestial sphere and their perpetual
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motions, which are created by God’s decree. Consequently, God can even
annthilate causality by effecting a muracle.

Here, Ghazzali follows the Ash’arite theology and lays more stress on the
involvement of God in his creation; contrary to the Christian philosopher John
Philoponus from the 6th century he did not separate God, the transcendent
creator of substances, from nature inhering these substances and determining

their causaliy.

The starting-point of these reflections is the Aristotelian notion of the prime
mover which became modified under Neoplatonic influence and within the
context of a koranic world-view. Already al-Kindt in the 9th century, the fust Islamic
philosopher, took over the Aristotelian (Met. 993b27) explanation that “most
true is that which causes all subsequent things to be true” and defined philosophy
tn accordance with Aristotle (Met. 993b20) and Plato (Theaet. 176 A.B) as
*knowledge of the true nature of things, as far as it is possible for man”; Kindi
explains metaphysics, “the first philosophy”, as “knowledge of the first truth,
which is the first cause of every truth”. He argues that “knowledge of the cause
is better than knowledge of the effect” (Kindi, Rasa'l 1 101,1).

Here, the search for causality appears to be connected with the search for truth.
The Aristotelian notion that the effect, the dertvative truth is inferior to the
cause, the first truth ts, under the influence of Neoplatonic emanationism,
developed to Ibn Sina's concept of an hierarchy between divine essence and the
existent beings of creation. The divine first cause cannot be recognized by
human mind which requires the inspiration of the divine revelation. Here, Ibn
Sina took up the doctrine of the philosopher Farabt who died in 950 A.D.

Farabi moreover developed in an original manner the doctrine that the essence
of a thing can only be concetved in the shape of a picture, which imitates the thing,
This resumes the Aristotelian notion that we can only think in the shape of
pictures. Accordingly Farabi ascribes to the universals of philosophy a pictorial
and symbolic pendant in the particulars, in religion.

He parallels this with the Aristotelian bipartition of philosophy into a theoretical
and a practical part, into knowledge and ethical action. Under the influence of
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Aristotle’s Nicomachean Ethics Farabt considers religion as a kind of practical
philosophy which with its prescriptions and laws as realization of theoretical
philosophy is a way to supreme happiness, to the “good which is strived after for
the sake of its own”. As in Aristotle this striving after the good requires “reflection
and choosing”. It is a kind of “reflecting and choosing” which we can compare

with the Mu'tazilite concept of free will to choose and make decisions guided
by reason.

Sofar Farabi presents in his main work, i the “Perfect State” (al-madina al-
fadila) ruled by the prophet-philosopher, a complex picture of Aristotelian
tdeas, within a koranic world-view mixed with notions from Aristotle’'s commentators,
like Alexander of Aphrodisias and mixed with Platonic-Neoplatonic concepts.
Anstotle's Logic, Metaphysics and Ethics were assimilated in a manner which

reveals universal structures related to language, logic, eptstemology and ethics.

New in Farabt is the incluston of ethics, of Aristotle’s practical philosophy.
Here | should remind you of the dream by the caliph Ma'mun, in which Anstotle
appears to be a proponent of rational reasoning as a way to the good; Anstotle
is said to have explained the good as something that corresponds to the individual
rational insight and what is accepted by the other - either because it has no bad
consequences or because it corresponds to religious law and the common opinion.
As already said, the juristic background is quite evident and ac the same time
we are reminded of Farabi’s religious concept of the good and his Aristotelian
postulate of “reflection” and “choosing” as condition for the striving after the

good.

“Reflection” and “choosing” reappear shortly after Farabi in Miskawayh's
philosophical ethics Tahdhib al-akhlag “The Refinement of Character”, which

w the foosteps of Aristotle’s Nicomachean Ethics (1107aff.) propagates the virtues
as means (Gr. mesotes) between extremes; therefore the virtue of justice (adl)
with regard to God, fellow-men and forefathers plays a key role in Miskawayh
and induced him to include chaprers on love and friendship which lead to
harmony among the people. Miskawayh's Aristotelian concept of the mean -
between two extremes reappears in Ibn Sina’s encyclopaedia “Book of Healing”

(Kitab ash-Shifa’) and has some similarity to the popular saying khayr al-umur
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awsatuha wa-sharr as-sayr al-haghaqa “the best things are the middle and the
most evil way is the most troublesome”. This saying, however, misses the
pedagogical aspect of Aristotle and tends to constder the middle as the easy
way.

It ts not superfluous to pay attention to this rationalism of ethics not only as
part of Aristotelian thought, but also as a part of universal thinking. This was
developed in Islam under the influence of Aristotle and his commentators and
in the context of the shari’a, to a basically normative ethics. This normative
ethics was in single cases aware of the relativism of values but contrary to Western
ethics remains “theocentric”. Modern discussions of human rights in Islam
until now did not take into account the richness of argumentations and reflections
about ethics among Islamic thinkers of the past. Here too the universality of
Aristotelian thought could become a bridge berween East and West, Orient
and Occident, Muslims and “unbelievers”.

In addition, the untversality of Aristotelian thought in its impact on Islamic
thinking can be a bridge between antiquity and Europe: As we have seen, Muslim
scholars since the 8th century reflected upon God, his creation, causality,
epistemology and the concept of truth, upon the limits of mind and language,
here with regard to the description of God or the explanation of the divine
word of the Koran. In doing this they recurred to Anistotle’s logical work, his Organon,
to Aristotle’s “Physics”, “The Heaven and the World”, “Coming to Be and
Passing away”, “Meteorology”, “The Soul”, “Sense and Sense Perception”,
“Book of animals”, “Metaphysics” and “Nicomachean Ethics”. Aristotle’s
“Politics” seems to have been known to the Arabs merely in the shape of a

paraphrase.

Most of these books, moreover some works attributed to Aristotle in the Greek
or in the Arabic tradition, were from the 12th century onwards translated into
Latin; in addition the Arabic commentaries which often reshaped the Aristotelian
texts in the spirit of the Greek commentators and Neoplatonic philosophers; 1
refer you to Ibn Sina, Ghazzali and above all Ibn Rushd who contributed in an
essential way to the philosophical disucssions by medieval philosophers like
Albertus Magnus and Thomas Aquinas. It was Ibn Rushd, the Commentator of
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Aristotle par excellence, whose Aristotelian rarionaltsm contributed in an essential
manner to the integration of reason into faith and religion and prepared the
way to tolerance.

Nowadays, scholars in their study of medieval scholastic philosophy take seriously
the contribution of Muslim medieval chinkers. We have scientific projects being
engaged in the edition of the Syriac, Arabic. Hebrew and Arabic-Latin versions
of Aristotle and his commentators (“Aristoteles Semitico-Latinus”), of the
Arabic and Latin versions of Ibn Stna’s “Book of Healing” (“Avicenna Latinus”)
and Ibn Rushd’s commentaries on Aristotle (“Corpus Commentariorum Averrots
tn Aristotelem”); there is a growing number of publications on Islamic philosophy,
theology and science (“Islamic Philosophy, Theology and Science. Texts and
Studies™). This increasing interest of modern scholars in East and West once
more exemplifies the universality of Aristotelianism in its search for reasonable
and ethical norms.

Here, the historian becomes a participant of the human dialogue between those
committed to this search for reasonable and ethical norms. This human dialogue
on the basis of universal Aristotelianism can diminish the gap between fatth
and reason and can contribute to the creation of a global morality, far away
from fundamentalism and terrortsm.
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emompovikn oképn. Oa emyerpriow, Aomdv, va defw, S ot avakakiperg oto ydpo
mg KBavuikiis Quouaig kar Quotking twv Lroxewddv Lwpatiwv npoopépouvv
éva efapetixd evbapépov VAkS yra va ndper véa Gwit kat nepiexSpevo to Apr-
ototehkd povrédo Tov uotkod kdopov. Autd, énws Ba vroompifw, pmopei va
yivet 1810{tepa oagég av Ipowpnoovye ot 81epa')vncm g exmAnKTkig avalo-
yiag mov @aiverat va vdpyer avdyeoa omnv ewdva g ebong mov avadderar o
otyypovn Quoiki kat aTov TPéTo pe Tov onoio npoonddnoe o raypimg @S-
go@og va opioer Ty mpun HAn.

O tpénog, PéPata, pe Tov onoio avagéperat o ApiototéAng oy npdytn BAn, Sev
efvar dporpog mpoPAnpdrwy, aAld, avriBera, éxet npokalréoer aréppoves oudntih-
oeig petrafd Twv pedetnrdv Tov Aprototehikot épyov oe GAn mv pakpaiwvn napd-
Soon éws kar onig pépeg pag. O Adyos yia tov ontoio n katavénon tov Tepieyo-
pévou mov enédibe otnv mpitn iAn o Lraypitng anobewvierar e§apetixd Svoye-
pig etvat, Sxt pévov n mowihia Twv opiopdv, alhd kat o napdSofos Tpémog pe
tov onofo npoonddnos o pAéoogog va v opioer. Ti efye, aAibera, oo vou tov”
o Apiororéhng Srav xapaxtpile v mpim dAn we “. . .76 npiov drroxeipevov éxdory,
€§ of yiyverni 1t évumdgyoviog un kark ovuPeBnxés” * (Pvo. 192a32-3), f Srav Sikw-
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ve, “GAMd piv dparpoupévov urixovs kai mAdrovs kai Pifovs obdév dpipev dmoermdpe-
vov, mAsnv i T éom 16 Sp1lByevov o Totrwv, hote Y FAnv dvaykn paiveolar uévny
ovoiav ovrw oxomoupévors” (Mer. 1029a17-20)%;

©a npénet va movpe 6T o1 anavrioeig ov enexeipnoav va dwoovv ot pekentég
Tov Aprototehikod épyov pwrtilouv kdbe popd pia Srapopetici vy ™ TplTNg
tAng. Etot, o H. M. Robinson, yra napdderypa, toviGer v anovoia ovykekpipé-
vwv ipoodiopropdv. «H mipdm 6An”, napampei, “sivar éva anoyvpvwpévo vAks”
nov orepetrat k4Be Benkod npoodiopiopod. .. efvar éva ev Suvdpa oV, 70 oToio pMo-
pei va um'lp&l WG GLYKEKPévn ovrdTnta pévo btav mepdoet atny ev evepysia
kardotaon ot pa ovykekppévn VAnx?. O E. Zeller Siver pia mo neprextuct mept-
Ypapn, émouv ouvdéer v Aptototehit npdrm ¥An pe to yiyveoﬁo,l ™g @vong kat
™v ovroloyikih katnyopia Tov Suvdpet, v amovaoia npocdtopiopv, aA\d tav-
téxpova kat ™ Suvarétnta mg VAng va dexBei GAoug Tous npoadiopiopois’ (o.
247).

To yapaxmproukd akpiPs autd mg tpoodroproypénrag Siverar pe akdpn nepro-
adtepn éppaon and tov Luyten: «Mmopodye va notpe”, napatnpei o pihéoo-
@05, “61t n OAn, oe avriBeon mpog Tov mpoodioptopd g ovoiag, dev pmopei va
efvat tinota neprooStepo and anhi npoodiopiopémnra... pa térowa amih npoo-
Sropiowpétnta npéner va anoxheier kGBe npoodiopiopd. Me GAa Adyta, mpénet

va eivat kaBapn anpoodropiotia (i kakbtepa, anovoia kdBe poodioptopot)»*

T{ onpaiver Spwg, 611 n mpwrn OAn “8ev eivar Tinote, al\d pmopef va yivet Ta
ndvra”, i St “Sev pmopel va eivar rinote neproodtepo andé anhh npoodiopior-
pémra”; E&G ta npdypara nepiméxovrar. [apd tig a&iéAoyeg mpoondDeieg mov
éxouv yiver va 50Bei pia Mdon oxetixd pe o Bépa autd, to Paokd epdrenpa napa-
péver: Oewpodoe, mpdypat, o ApiotoréAng v mpwm An wg To mpayparixd, to
oyarov vmokeiuevov, Tov uotkod kéopov; Lro epdrmpa avtd éxovv SoBei and
v mAeloPngia, fows, Twv peketntdv Tov Aprototelikod épyov apvnrikés ana-
vrioetg.

Mia ané g mo axpaieg efvar avti Tov Barringron Jones, o onoiog vnoompile
67 n Apiororelkit ipdrm BAn é@raoce oto onpeio va @aiverar “6Ao xar nepro-
o6tepo ws éva xaxSyovoto acteio, n tumiki Ppevdaiobnon evég peraguorkon”.
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Aev eivar tinota neproodrepo, napampei, andé “pa kabapd ki éwola”™ kau
“Wa plooopiki katyopia ov ypnotponoteitat ws epyaleio yia ™ oxaypden-
on tov ewotohoyikob Ydptn tng kabnpepivig pag ovditnong yia m peraBoAi ™
H 6An, domdy, eivar andix “éva aderavé novkdpico”, Ba unopovoape va modpe
napagpdlovrag Tov yapaxmpiops nov mg anodider o Piéoogog avtds ® “pa
éwvola kevih mepieyopévou”, n onoia dev éxer kavéva avtikpiopa oTo PUOIKG KSOpO.
Avth, wotdoo, n Teksig apvnmiki e1kdva g mpmg dAng Sev epnédioe xdmor-
oug GMovg onpavrikods Aprototehiotés va npoonabiicouy va owoouvv T guot-
i npaypatikémnra g BAng oto AptatoteAkd poviédo tov Yuakod xéapov.
Topgwva p' avtods, Aomév, av SeyBodpe 61t omv Aprototehxi guouch ho-
cogia vndpyovv VAES ovaieg pe 1816treg mov peraBdovrar, téte Sev pmopei
napd va undpyer pia éypomim i oxetiki pog ™ popeh KA, n onoia napapéver ora-
Beprt kdtw ané xdOe Sradikaaia aAkayris. H npuimn dAn, Aomdv, éxet pra guoudat
npaypanikéTnta pe 11§ 1916tTes Spws pévov g suppevoiss h éyyrnimg dAng."
Iapd ro yeyovdg Spwg 611 o1 vmootnpixtég g droyng avtig Sev eivar Sare-
Berpévor v anoppipouvv Ty mpaypatikémra g mptinng fidng, eviotrorg Sev eivar
npSBupor va SexPotv én aurh eivar To éoxaro, Gpoppo, anpocSidproto, aStapopornointo
VA, 1o omoio — ovppwva pe ™ Sk toug avdyvwon ~ Sev efvar Titote dAho
napd pia adiapoponoinm vAn.

Le avrifieon mpog avtés mig Sbo npooeyyioes, and g omoisg n pdren exppdler pia
axpaia apvntiki Gmoyn, evid n devtepn pia evdidpeon Aoon, éxer avanruyBet -
evtuyds- and pia pepida Khaowdv Aptaroteliotdv pia pwpaléa mpoondfeia
Sidowong g puokig npaypatikémrag me mptiTng HAng pe Ty éwora Tov Bepe-
MdSous vAkod, to onoio anorelei to drroxsiuevov Tov yiyveoBar kat g peraPo-
Mg mov cuvteleitar péoa oto puows kbopo.

Exeivo nov yapaxmpier dooug kvobvrat mpog v karedBuvon avth eivar, 6
Ta emyepfpard Touvg avanmbooovrar pe avapopés ato ido to Aptorotehid épyo,
kB kar o Lyohaowun napadoon.'' Aev undpyer, BéPara, apgiPolia ém avrod
0V eiboug n Tpooéyyion eivat anoAbTws avaykaia o éva Tpdro oTddio ya mv e~
tevén evds térotov eyxepriparos. IMioredw Guws dn n Sepedvnon Tov nepeyopévov
mg Aprototehixiig guotkig priocopias, kat erdikétepa mg Aprotorehxiig mprimg
#Ang, pnopei v' anoxticer peyakbrepo BdBos kat va yiver ravtéxpova 1Siaitepa
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eAvoTiki, av emyepRooLE va T ouvdéoovpie pe g Teheutaies avakakiperg oto
xwpo tng KBavrikig Quotkri kar Puatkig twv Zrotxetwddv Zwpatiwy. '

[ia to Adyo autd, 6' avarri§w v npoondBetd pov va Swow pia andvrnon oto
Bepelddeg epdynpa, Tl efvat n mpwm A katd Tov Yraypitn, oe dvo orddia: oro
TpWTO, Ba emyetpiiow va pwrtiow, pe avapopég oto 810 10 Aptototehikd épyo,
TOV E0WTEPIKO 550}16 mov sVVdéeL Toug Totkidoug TPSMOUS e Toug onoiovg ntpo-
ondBnoe o Aptotoréhng va opice v mptim n ws o mpwrapys, abtagoponointo,
anpoodiépioro, mpaypartié viokeipevo kdle peraolis péoa oo guokd kéopo.
O eowrepuds autds deapds, Ba vmoatnpi€w, eivat n ovrodoywd katnyopia Tov
duvdpet, n onola - Snwg eAniw va pavei péoa and v avélvon nov O' axo-
Aovbrioet — amote)ei v ovoractikétepn Sidotaon g mpimg fAng. Ev ovveyeia,
oo debtepo pépos, Ba npoonabiow va ouvdéow v Aprototehkh guotkn @tho-
gogia, kat eldidrepa v mptirn HAn, pe t ovyypovn Quowknh, Grov, émws ekni-
Gw va gavei, tpoPdMet a ovvapnactikh eikéva evég Suvapikod povréov tov
@uotkol kéapov.
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Mépog I

H npdsm vAn kat 1o Apiototehikd povrédo g @dong

1. Atékpron pera&d mpuirng fAng kar Sevrdpas tAng

Mpw npoywpricovpe ot pia oe BadBog Siepetivnon mg Aprotorehikig éworag tng
npditng BAng, Ba ftav ypropo va emonpdvovpe To Yeyovés, 6t n mpoaéyyton
g OAng and tov Lraypitn pthéoogo npayparonoweitat oe Svo enineda. Mo
ovykekprpéva, oto mpdro eninedo, n GAn ouvdéerar pe Ta avrikeipeva g xabn-
HePIViiS pag epmepiag HE TOVG OLYKEKPIHEVOUS XWDPO-XPOVIKODG TIPOTBIopIopovs,
hic et nunc. Anote)ei, Snhadn, 10 VAKS Twv acBntdv, opat@v, antdv, Kvov-
Hevwv, peraPalSpevwv avuikepévv, To vAké and 1o omnoio anotelovvrat ot
aropukés, kabékaotov ovaies. O xakkds, yia napaderypa, and rov onoio puidymke
10 dyalpa, ivat éva koppdry XaAkow HE YWpo-Xpovikos Tipocdiopiopois kabg
kat kabopiopéveg 1diénreg, dnwg eivat to Pdpos, To prkog kat To TAGToS, TO
oyfipa, o ypwpa k.TA O yakkds, Aoumdv, o pdppapo, 1o §HAo, k.0.k. y1a Tov
Aprototéhn eivat n OAn, pe tnv éwota tov vAkob ané to omoio anotehovvrar
fi karaokevdlovrat ta npdypata. L' avtAv o Lrayipitng anédide tov épo dAn

bevreépar.”

H 6An, Aotndv, avti yia tov AptororéAn anotelotoe pévo to mpdro emimedo g
mpayparikSrag Tov vAkow kéopov. IMioteve, dnhadn, o pdoogog 6t yia va
xatavofioovpe To oBvoro g dopfig Tov PuOtKkoD kéopov, kaBbg kat t Bepe-
Mdn Sidoraon me vAng, Ba wpémet va npoywphoovye o' éva Pabirepo eninedo
npayparikémrag. Exei Sev éxovpe mhéov va kGvoupe pe v OAn, Smws ™ yvwpi-
Jovpe pe tig aroBhoets pag, alAd pe pia GAAn Sidoraon g HAng, v onoia -
yia va t dakpiver and tnv nponyotipevn — ovépaoe mptotn An'"t. Qa npéme,
PéPara, va onperboovpe 8, 11 0 Aptototéhng ypnowponotel kat Ghhoug Spous,
énwg n oydtn BAn iy To mpiTov Umokeipevoy, k... Mepikés popés, pdhora, xpn-
opomnotel pévo m Aégn OAn yra va Snkdoer avtd, to onoio Bewpei wg 0 éoyaro
BepehdSes vAS kdDe peraPorig on @don. Avti, Aomdv, n nowkihia Twv Spwv
nov Ypnotponoinoe o Zraylpx'mg — 6yt navra, Oa npéneL va MOVYE, HE OLVEMEIQ
— obfiynoe Toug pekerntés tov oe Sraguwvieg, Syt pévov yra v anéSoon Tous ae

dMeg yAdbooes, ald - xat kupiwg — ya Tov Tipoodioptopd Tou nepteyopévov Tous.
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2. H npdrtn 8An wg dmokeipevov s petaPolig kat mg kamydpnong

Ba npoywphiow, Twpa, oe pia npdrn tpoondbeia avdlvong Tov nepieyopévov
m™g Apiototeluaig npdrmng VAng. E&d efvar onpaveikd va Bupépaote, duya tov
2Zraypitn n npan BAn dev eivar pévo 1o dmokeipevovng peraPoliis, alg eivar
Tavtéypova kai 1o HIokeipEvov Mg katnydpnong. To mpwro, ivat auts to onoio
TPooPépet, Katd T yVdpn pov, To ovroloyikd véBabpo yra to dedrepo. Ag
dovpe Spws 1o kabéva and avtd ywprotd. Xra Ment e Qvoxd, 1X.7, o Aproto-
téAng napampei Yapaxtnpiotikd to e€ig:

Ei 8 i éom mpimov 8 unkén xax’ dMo Adyeru éxeivivov, oo mprimn dAn-

ofov ¢i 11 yii depivn, 6 8’ anp uh niip &M mdprvog, 6 mp HAn mpin

ot 166 1 odoa. (Mer. 1049a25-28)"*

H mpimn 5An, Aomév, yia Tov Ztayipim eivar autd, 1o onoio ivat kowvé ota téo-
oepa orotyeia (yn, vepd, aépa, pwnid) kat o onoio anotekei To VIGOTPWHA MGvw
oto onoio vrdpyovy 6Aa avtd:

... Aéyw yap SAnv 16 mpivrov dmokeipevov éxdorw, é§ of yipverai T
évumdpyovrog un xara ovufepnxds. (Pvo. 192a32~33) *

Avrd efvat kdnoa and ta ywpia, Ta onoia karadetkviovv t Béon tng mpwrng
OAng wg mpog ta atopikd, kabékaotov avikeipeva, Srov n VAN mailer 1o péio
Tov eoydrov OepehubSous vrokerévov g petaPolvis. lia va oupmnpwBel, Sy,
n exéva Ba mpéner ot ovvéyera va npooBéoovpe kat ta ediig: n HAn Ppioxerar
é§w and ™ opaipa tng pevéoews kar g phopis. H id1a Snhabn eivar dpbaprog kat
ayévmmog (“AM’ dpBaprov kai apévnrov dudyxn avriv evar” Quo. 192a28-29), napd
70 yeyovds 6Tt ta mpdypara nov vrékeawvrat ot peraBoAn, ta npdypata o yev-
viobvrat kat neBaivovy, eivar griaypéva ané Hin. «Aev vrdpyer yéveon xar pBopd»,
1oyvpileral o Aptototéhng, «xwpis GAn kat atobntd odpara» (Pvo. 128b33-
34). EmmMéov, éva dMo evbragpépov ororyeio eivar 1o e§ig: evdd n mpwm An amo-
Tehei 1o Bepehddes vAKS Twv atopdv, kaBékaotov ovaidv, n ida dev éxer ywpr-
ot vmap§n: “mumv ot yupromiv aA’ ael per’ évavmioews” (Tepi yev. ki pf. 329a26-
27). Téhog, n GAn xaBeavtiv Sev eivar avehnnh pe vig arobhoeg (PA. Iepi yev.
kai pf. 319b15-17) xar ~ avtd ov Svoyepaiver akpn neproodrepo kdbe npo-
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ondBera katavénong tov eptexopévov s — Sev éxet yapakmprotikd yvwpiopa-
Ta: efvat anolvtws dpopypos. Iotog, Aomdv, Ba pnopooe va apvnBei 6t ha avrd
pag oSnyovv ot obyyvon; Av {nrovcape ané tov idio Tov Lrayipitn va pag Sei-
§e1 auté o puompddes — kard moAAoGG — VAIKS ToL KSOpOV, Sev Ba pnropovoe,
ofyovpa, va kdvet kG téroro. Evot, o pévog tpénog mov Pprike yua va enyfoer,
ti £fye oTO VO TOL Grav pAovae yia Ty Mpwtn UAn, firav pia avaloyia:

‘H § imoxespévn ptots émornmi xar’ dvadopiav- s pap mpds avdprd-
vra yadxdg fi mpds kAivnv §Aov fi mpds &Aho T Tivv éydvrwy popprv [A
An xai] 16 duoppov yet mpiv Aafetv rhav popprv, odrws airn mpds
ovoiav éyer kai 10 T60¢ 11 kati 6 &v. (Pvo. 191a8-13)"

Avuté efvan éva ané ta ywpia ta oyenikd pe mv npim An, ta onoia éyouv npoxaléoet
atéppoves ovinmioes. H duokolia nov epgavide opeiderar kat' apyiv oto yeyo-
w55, 611 0 Aprototédng eméhele pa avaloyia ya va enyfioe T ewooldoe pe mv npum
An, xat, katd devrepo Aéyo, oro yeyovdg St ypnowonotei to eniBero duoppov
(rovAdyrorov odpwva pe v mpoodixn tov Diels, v onoia vioBerei kar o
Ross) bimka otnv 0An."* To epdrnpa mov anaoyolei Toug pekerntés tov Apt-
oroteAikov épyou eivat, av npdypatt o Xraypitng evwwoodoe 6t n BAn Sev éxer
xapia 1&iémra, kat, av vay, 1éte i akpPds eiye oto vou Tou;

BOewpd éu yta va ddooupe pia andvmon oto epdenpa avtd, eivar avdykn va
xaragoyovpe oe moMd GMa - e§ioov onpavikd — Apratotehikd ywpia, émov
efvat oa@hg, katd m yvpn pov, n tpdBeon tov Lraypitn va apapéoet ané v
nipurrn BAn Shoug Toug poodiopiopovss. INpaypar, oro Piphio VII wwv Mera ra
@uoixd, n An, oyvpilerat o Apiototéng, eivat 6, éyer anopeiver apov aparpé-
govpe SAovg Toug Tpoodiopiapons:

AN pnv aparpovpévov uixovs xai mAdrovs kai PaBovs 008év dpipev

omoAesmuevov, mhnv ei' o éomy 76 dpriBuevov Hmd TotTwy, thowe Ty dAny

awiyxn pafveolas uéviv odoiav otrw oxomovpevors. (Mer. 1029a17-20)"
Kar ovveyileu:

Adyw §’ GAnv fi xaf’ aivmv prire 1i prive moodv rive &AAo undév  Adye-

Ta 0ig wptorar 16 bv. (Mer. 1029a 20-22)*
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Av npdypatt, Aotmév, o Lrayipitng ewootoe St and v nptmn tAn anovoddet
kdBe npoadiopropds, Téte terar to edfig Depehuddes epdrmpa, o onoto, Smws eiba-
pe, Srxdler Tovg pedetntés Tov ApiototeAikob épyou: vidpyer kdTt péoa oTo PUOL-
K6 k8opo, mov va pmopel v avriatoyei o' autd Mo o Apiototéng ovopddet mptTh
An; Av agpatpécovpe and v HAn Ghoug Toug TPoadioptopols, Swg Toug yvw-
pilovpe and v epmerpia pag yua ta vAkd avrketpeva, pAnws téte Sev éyouvpe
dMn emhoyn, napd va odnynBodpe otnv dpvnon g HrapSis tng; Na katald-
Coupe, Snhadn, oo ovpnépaocpa ér n GAn yia Tov AprototéAn Sev eivar tinote
dMo ané pa “amdi déa” tou vov, éva “aderavé movkdproo”, pia “éwora kevit
neptexopévov”, orepodpevn ke puotkig mpaypatikérag; Av, napdia avtd,
dev efpaote npéBupot va eykataleipoupe v avdyvwon g HAng wg Tov éoyd-
Tov mokepévov e petaBodng, ov éxer éva mpaypatikd avrikptopa oTo Quot-
k6 k6opo, Téte éyoupe So emhoyé: eite Ba anopasicovye va efpacte mo petpto-
naBkeis kat va petvovpe kavoronpévor pe v avdyvwaon g mptmng g ws ovy-
yevois, fi oyeTikrig pe ™ poper, VAng, (2) efte Ba avaldBouyte to mo dborodo eyyei-
prpa va avadnrrhcoupe yia ™y mpm A éva npaypatixd avrikpiopa péca oro Ppoot-
K6 kéapo. H Sebrepn emdoyn anotelei 10 otéy0 pov ot pedém avti. Iprv and
avtd, Spuw, Bewpd avaykaio va enyow ev ouvropia to Adyo, yia tov omoio n ano-
Soyh tng avdyvwong g ouyyevois BAng Sev amordeiet kat’ avdykn mv anobo-
X tng Tpaypatikémnrag g éoydrng BAng wg Tov vrokepévov g petafolns.

3. Luyyewis An ka mpwmn #An: SYo enineda @uoig mpaypatikémrag

O Aéyos yra tov onoio motedw, 6Tt popody va ouvVTdpYOUY WS TIpaypaTikég
péoa oto Aplcrtote)\txé povrédo Tov QUOLKOD KOOV, TGO N Guyyevig 1t OYETt-
kit pog th popei OAn, 600 Kkat n mpiTn AN, pe v éwota Tov oydrov TToKerpé-
vov g peraPoliig, eivat 1o yeyovds S, Snws motedw, vrdpyouv ya tov Xrayt-
pim &%o enineda VAng, ov avriotoryody oe S0 Tomous perafols: (a) ™ pera-
BoAn Wdrotitwy kat (B) ™ peraPoli ovordv. Me tov Sedtepo tomo peraolig
ovvbéovrar §bo emmhéov enineda VAng: (1) n ovyyevig OAn (materia signata, xata
mv Owpionkn napadoon) kar (2) n éoydm A npdmn SAn (materia prima, xata
toug Lyohaonikots). Tdpa, Soov apopd oy npwn Sidkpion (peraPoln Sio-
thrwv), ag BupnBodpe 6t obpwva pe to Aptototeliké povrédo tov guatkod
kéopov, n gion anoteleitar and ovykexppéva, kabéxaorov, atopixd avrieijie-
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va, atopkés aobnté ovaies, ot onoieg eivar priaypéves and éva opropévo vAkS.
‘Orav ovpPaiver kdnota peraforn 1Somitwy, To vokeigevo eivar 10 ouykekppé-
vo vAKS avtikeijevo, ov Tapapéver To dro. Ztnv nepimrwon avth, 1o orabepsd
Unokeipevov eivat — oo enineSo g epnetpiag — o ouykekpipévo, atoBntd vk
avriketpevo, n atoptkh Snkadh ovoia:

.. BMoiwois uév éorrv, Srav dougvovrog Tod Gmoxetuévou, aiobnrod
Svros, perafiin &v wois aimod mdbeorv (Iepi yev. xai pf. 319b11-12)
Auté Srevkpvilerar akdpn neproodrepo ota Quotkd 1.7,

... At 8¢ piyveoBau Tibv oboribv pdvwv, ket uév TEAMa pavepdv on dvd-
ykn tmoxeiobal 11 16 y1yvouevov—rai ydp moodv Kkai mo1ov kai mpds
Erepov xai MOTE kai 0¥ piverar DokeIuévov TIvdg, S1a T udvny T
odoiav unbevos kar’ dAhov Adpeatiar dmoxesuévon, 1a § dAha mivra xara
t7ig ovoing. (Dvo. 190232-190b2)*

‘Orav, wotdoo, é\Bovpe o Sedrepn Sudkpron (peraPorn ovordv), dnkabn otn
Yéveon kar pBopd, o Aprotoréhng npoywpd oe éva Babtrepo entredo mpaypansdmrag,
népa and rov atotnté vAkS kéopo:

.. 61av §” Aov peraPaldn un dmouévovrog aioBntod Tivos ths Hmoxer-

Hévov 107 avTod... péveas fidn 16 rorotrov, Toii ¢ popa. (Ilepi pev. xai

90.319a15-19)*

Me éMa Adyia, pévo otav nepintwon tng petaPolis ovoudy, g yéveong kat
g @Bopdg (5nhadn tng ovorbdoug peraBoliig) o AprototéAng elodyet v vAn

wg 1o otablepd np@wrov vokelpevov.

... Méyw pép Anv 16 mpivrov dmokeipevov éxdorw, € of yiyverai Ti évu-
ndpyovrog unt kara ovpfefnxds. (Pvo. 192a32-34)

E&d épws vndpyet 1o e§ig mpdPAnpa: dnws onpeiwoa Adn, o mpiwrov vmokeipe-
vov éxdorw éxet yra tov Lraypitn kat éva GMo nepieyépevo. Aev eivar pévo 1o
éoyarov vidotpwpa g perafolig, alld eivar kat To Umrokefpevoy TG katnySpn-
ong. Erot, ota Mera ta Quoxd VII.3 ovvavrobpe v s efapetica evbragé-

povoa mapatipnon:

75



AHMHTPA ZOENAONH MENTZOY

Tk pév yap dMa 1fig ovoiag karnyopeitar, admn 6 iig fAng, (Mer. 1029a
24-25 )zs

To epdrmnpa, Aomdv, nov tierar eivar, s propodpe va cuvdudoovpe mv 1Séa
™g npdrmg BAng ws Tov anpoadidpiotov, un atobntov, dpoppov vrooTpwpa-
105 TV PUOIKOD KSopOY pe v 1&éa Tov vnokeévov g kamydpnong, 1o onoio
katd tov Lraytpim eivat n ovykekpipévn ovaia (16 t66¢ ti);

[ia v' anavricoupe oto epdnpa avtd, motedw Su efvar avdykn va Aboouvpe
npéra 10 npdPAnpa tov oyetilerar pe v VA wg MPWTOV IMOKEUEVOV TG peTa-
BoMng: o6 eivar to vréotpwpa tng peraBolrng Srav éyovpe va xdvouvpe pe
yéveon xar gBopd; Etvar dpaye o vhiké and to omoio éxer priayrei éva npdy-
a, LY. 0 xaAkdg Tov aydApatog fi o §Ao tov kpeParioy, A phAnwg eivar kar,
n épevva Tov onoiov Ba pag odnyroet o’ éva Pabirepo eninedo Tov guokod
xéopov; H andvenon nov Ba npoonabiicw va Bepehidow, Snwg idn Shkwoa,
efvar 6t npdypart Ba odnynBovpe o’ éva Babirepo eninebo mg odoraong Tov LA
xob kéopov. Avté Spws pe kavévav tpémo Sev ovvendyerar 611 pmopovpe v!
apvnBovue ta e

(1) Ze x&0e eninedo, n HAn Twv aiobntdv npaypdrwv oyerilerar ndvra pe to
ouykekptpévo avrikeipievo, to omnoio Ba mipéner va anotekeirar ndvra and éva ouyke-
xptpévo VAS, avdloya pe To eidog Tou:

“Eosxe §¢ 6 Aéyopev elvas ob 166 aAA” éxeivivov, ofov 76 kifibmiov ob

§iAov &M §iAsvov, 008¢ 10 Sidov pii &M yrirvov. (Mer. 1049a18-21)*
Eniong,

“En riv mpés 1t 1 6An- &Mw yap eider &hAn dAn. (Dvo. 194b8-9)"
Aev ywpdet, domév, apgiBolia 6t ota §bo napandvw xwpia éxovpe Ty 1déa mg
ouyyevols OAng (matoria signata), n onoia Spws motedw 61t Sev ravtilerar pe

v npd VAN, pe mv éwora Tov APWTo éoydTov Hrrokeuévov e petaBolis.
Tnv dropr pov avri Ba npoonabiow va ompw ot ovvéewa:

(2) Ze xdBe eninedo, xaBe aropuat ovoia efvat ovvdem ané BAn kat popeni, érov
n YAn efvat to 1draitepo vAKS g popPnis te:
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KBavriig Quokng kar Quouais twv Yroyeiwdav Lwpariov

Eviwv § éuépa i #An é€ dvayxng érépwv Svrwv, ofov mpiwv otk &v pévor
10 éx §vAov, 008’ émi Tii kivovon aitia TotTo- 00 yhp mornoer mpiova é§
épiov fi §vdov. (Mer. 1044228-30)*

Eda eivar cagig n tpéBeon tov Lraypim va tovicer m orevit oxéon mov ouvbéet
™y HAn pe ™ poperi, kdtt To onoio gaiverat xat and To axérovBo ywpio:

.. 11 oydrn GAn xai 11 poppn Tadté kai &v, <rd pév> Suvduer, 16 6¢
évepyeia. (Mer. 1045b18-20)*

Le ywpia, hotndv, dnwg avtd éxovv ompiyBei Soot vmootnpifouv mv avdyvwon
mg ovyyevois UAng. Eivar dpws opbh n avéyvwon avri;

E&d npémet, katd  yvdpn pov, va npoaéfovye Sraitepa ta efiig onpeia: Eivau
avdykn, kat”apyiv, va e§akeipovpe pdra pia ovyyvon mov éxet SnpovpynBei
ané 1o yeyovés 61t kdnoton 1duaitepa afiéhoyor pekentég rov Aprototehikod
épyov, 6nwg Ly o Charlton, éyovv anobdoet tov épo éaydm #An oro ywpio
1044a28-30 ye tov 6po proximate matter. Kar avté nov éyer aképn peyakbrepn
onpaoia eivat, St dev Ba npénet va Srapiyer g npoooyris pag 1o yeyovds, 6m oto
\og avtod Tov Ywpiov (1045b18-20) o Zraypitng oyvpierar 6 n éoydm
UAn efvan Suvdper kar Syt ev evepyeia. H mapanipnon auti tou phoodpou Bewpd
6t eivar ebarpetixiig onpaoiag yia toug &g S0 Adyous: (1) pag obnyet apéows
oy 1béa tng mpdmg BAng, n onoia Sev eivar Suvatdy va ravrilerar pe v eyyv-
Tén BAn, epSoov n Sevrepn éxer xwpo-ypovikods pocsdiopiopois. (2) Mag obn-
ye{ ooy avaloyia rov cuvdéer péoa oro Aprototehé épyo Ta ovrodoyxd fedyn:
An-poppfi ané  pua peptd, xar Stvaprs-dvéppera, ané mv GMn. Avté Bewpd 6t
pmopei va ypnotpedoet wg éva woyvpdrato emiyeipnpa yia va otprydei n Gnoypn,
6t n Aprotorehn npyen OAn éxet évav kat’ e§oxriv Suvdper yapakripa.

Me Bdon, honév, 1a 6oa avémrrula dg €5, motedw 6t vrdpyouv ovoraotikd
epeiopara péoa aro idio 10 Aprororehixé épyo yra va omnpiyei n avdayvwon g
npdrng BANg, wg Tou NPUToL égydroy UmoKeuévor s peraBolitg, tapd tig ava-~
Popés Tov Pthogdpov orny VAN pe Ty évvota g ovyyevols fi aYETIKAG HE T
Hopeh Ang (Ly. “mpiwv ovk dv yévorro éx Ehov” Mer. 104422830, xar “&vbpw-
mog yip &vfpwmov yewd” Puvo. 194b13)
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Avutés, o1 avagpopés Sefyvouv, katd T yvwpn pov, pévov Su vrdpyouv evdidye-
aa enineba mov o8nyobdv ané v éoyarn An, A 10 éoxaro VA6 and to omoio
efvat griaypéva 6ha ta aroBntd npdyparta, oy kde eldut ouykekprpévn ovoia,
n omofa eivat ndvrote yia tov Apiototéhn cvvleon piag tdiaitepng popeng kat
prag Siaitepng VAng: to paméd Ay, oto dwpdrié pov eivat pa ovvdeon and pia
1S1aftepn popent kat éva 1daitepo §0Ao (VAkS) and to onoio éxer karaokeva-
otei. Aev ywpder apgiPolia 611 avtd to vVAKS (§0Ao) anotekei éva 18iaitepo yapa-
Ktnp1oTixd Tov Tpane(iod 1o, Wote va propovpe va ovopdlovpe o tpamél SHA-
vo. Qoté00, 6nws éxw "dn napatmpnoet, o ApiototéAng dev orapard ovo emi-
nedo tov atoBnrod EHhov, Tov xakkod A Tov pappdpov x.0.k., ald nder mo
niow, ota téooepa otoryeia SAwv Twv LAKGV cwpdtwy (vepd, yn, aépa, mup), Ta
onoia eivat eniong atobntd. L ovvéyea, pdhom, npoxwpei akdpa neptocdTe-
po, o’ éva PaBbrepo eninedo, 6mov ouvavtd v mpim HAn:

Ei 8 7 éom mpiimov 6 pnxén xor’ éMo Adpermn éxeivivov, oiimo mptim An

ofov €i 11 yfi agpivn, 6 8 anp un mip aAda miprvos, 76 mip HAn mprirn ov

160 11 odox. (Mer. 1049225-28)%

Av, howndv, Ta 6oa avémrula wg 8w propodv va yivouv anodextd, téte Ba mpé-
TEL va pag oSnyr’\oouv OT0 oupmnépaopa, 6t avtd nov efye oTo vou Tov o Apt-
ototéhng Grav phodae yra mpiim An Sev pnopei va frav n ouyyevig /eyyutden GAn.
AvtiBera, vopiQw 61 avagepsrav oto Pabirepo vdotpwpa SAwv Twv emméSwv
0V LAKOD KSOpOL: TwV OUYKEKPIHEVWY ATOHIKWY OLOIMV, TG ouyyevols DAnG,
Twv Teg0dpwv otoryeiwv, kat, Téhog, aképn kat Twv evavriwv. Eva e§apetikd
evdiagépov ywpio, kard T yvdpn pov, ov Snhdver akpiPis avth  Sidoraon
ng mptirng HAng efvat To axéAovBo:

AueTs 8¢ pauév uév elval va SAnv Tiov owpdrwy Ty aioBntivv, ahha
TavTny 0b ywptotny dAA’ dei per’ dvavnboews, €€ fig yiverar Ta kaov-
peva oworyeia. Siproras 8¢ mrepi atmiv v épors axpiPeéoepov- o urv GA’
éme1§it xai Tov 1pdmov ToiTov éomv éx Tiig GAng T& orbpara Tk mpiwra, S1o-
p1oTEOV Kati TrEpE TOUTWY, oy uév Kai mpriTny oiopévorg elvan ThY FAny
TV dpiptoTov uév, Imokerpévny 8¢ roig évavriors. oie pap 16 Bepudv
OAn T Yuppib ofre Toimo 11 Oepyi, dMa 16 Dmoxeipevov duporv. (ITepi
yev. kai 90.329a 24-33)
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KRavrieng Poowng kar Prowig oy 2 togeiwdor Lwpatiov

H 0An, domév, gaiverar edw va eivar tpdypan to éoyarov Hmokeipevov tov guot-
ko0 kéopov. L' avti  Sidoraon g GAng Ba mpéner va mpooteBei axépn pia
eCloov onpavrkh moyn. To doyarov Hrokeipevov dev eivar pev pia ev evepyeia
aroptkni ovoia, éyer wotdoo tn duvardnta va yiver éva ouykexprpévo npdypa.
‘Evot, ora Mera ra Quoixa VIIL1 o Apiototéhng dnAdvet:

... DAnv 8¢ Aépw fi un 168¢ 11 oDoa évepyeia Suvdper éori T66¢e T1.

(Mer.1042a27-28)

Av, Aomnév, deyBodpe, 61 n Aprototehikit avridnyn yia mv mporn iAn ava@épe-
Tat ¢ kdre mo Depeliddes and  ovyyevir/ eyyotdm VAn, to endpevo Phpa pag
Ba eivar va avalntioovpe pa ikavontonTiki andvnon oo epwnpa, av n npw™m
vAn énwg T ovvékaPe o Aptototédng prnopet va éxet avrikpiopa oto PuoKS
kéopo.
E& Oa npéner va nw 611, katd ™ yvpn pov, to 6Ao Gitnpa nov pag anacyo-
- et Sev agopa 1o yhpo Twv Aoykdv kar onpacodoykdv avakboewv, alld, avri-
Oeta, éxer évav oapus ovroloyixkd yapaxtipa. Av Oéhovpe, katd ovvénewa, va
KaTavoRCOLHE TO TIEPIEXOHEVO Tng EayaTns fAng, etvar avdyxn va v e§erdoovpe
ws pia ovroloywkit katnyopia kat cuvdpa ws pia éwota-kAetdi yra v e§ynon g
Soprig Tov puotkov kéopov. fia o Adyo autd, o endpevo Prapa pov Ba efvar va
ouvbéow v mptim ©An pe 1o ovroloyikd oikodSpnpa Tov Lrayptm phoadeov
€101, WOTE VA PWTIOTOVY TEPIOTSTEPO KATIOLEG AN Tig ONUAVIIKGTEPES nXﬂ)pt’g
g Aprotorehnis Bewpiag ™ npuwrng tAng.

4. H oviohoywn Srdoraon g npimg iAng

Eva ané ta kalvtepa onpeia mov TPOCPEPOVTAL YA TNV KATAVONON NG ECWTE-
pucis oxéang mov ouvdéer mv mpdymn BAn pe to owodSpnpa me Metaguaknig, eivat
o Aprototehikds opropds t [pdrmg Ohooogpiag we g emothpng Twv tpdrwy
apywv kat arriwv:

6 yép 16 émioracar 81" avrd aipovpevos Ty pdAiora émorhauny pdhi-
ot aiptiverau, Toravtn §’ éomiv f1 100 uddiora émornrod, pakiora 8 ém-
oTNTa T8 MpWwTa Kai T& aima- S1& pap Tavra Kai éx rovTwy T@Aa yvwpi-
Grat, aAA’ o0 Tadra b1a Ty dmoxerpévwy. (Mer. 982-b1-5)*
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Avutég o artieg, Snwg vioonpilet o Lrayipitng, mpémet va eivar artieg oe oyéon pe
™ @bon evég nmpdyparos, Snkadi Tov vrog avtov kabeautd:

"Eorv émoriun 11 fi Qewpet 76 Sv kai 1& TovTw dmdpyovra xaf’ aird.
atm §” éotiv ov8eptd Tiv v puéper Aeyopévwy 1t adTh... émei 8¢ Tas dpyas
Kai 1&g drpotdras aitias (nrovuev, Siikov s ploeis TIvog avTas dva-
yxaiov elvar xaf’ airhiv. e odv kai of T orotyeia Tiwv Svrwv nrodvres
attag Tag dgyas éfriTovv, dvdykn kai T& oTotyela T Svrog elvar pn Kot
ovpuPePnxds, dAX” 71 8v. 616 xai nuiv 10D Svrog f &v Tig mpidTag aitiag
Anmréov (Mer. 1003219-33)*

H Aprorotehiki, homév, Meraguoiki efvar otevd ouvbedepévn pe ™ Bewpia twv
teoodpwv artiwv (PA. Mer. 893a24-32), n onoia tautéypova karéyet KEVEIpIKii
Béon ato Aprototehiks povrého Tov Quorkod kéopov. Av AdBovpe, Aoméy, urépn
pag ™ oxéon avti, Téte mpokvnrer St n Metaguown ouvvdéetar eniong pe vy
Apdn HAn, n onoia pe ™ oepd ™g ouvdéetar pe Tig atopkég oVTiEg TOL KGOV
g epmerpiag mov peraPdMovear: “o0bé mavrds iAn éomv dAA’ Sowv péveais éont xai
perofodn ei &Anda” (Mer. 1044b27-30). Emmiéov, éxet onpacta va pnv Eexvod-
pe 6 ta téooepa Aprorotehikd aima — VAKS, popeikd, mointikd kat TeAikd —
ouvdéovrat pe v ovaia, n onoia propel va yivet Ka)u’)tepa katavonti pe 6povg
twv Bepelwddv ovrodoykdv katnyopidv Tov Suvdper kar evepyefa Svrog:

"Enei 8¢ Aéyerar 76 &v 70 wév 10 7i fi mo1ov fi moodv, 76 ¢ xara Svvapurv
xai évieAéyerav kai xard 16 épyov, Sropiowpev kai mepi Svvdauews kai
bvredeyeiag, kai mpiirov mepi Suvapews fi Aéperas uév pdhiora kupiwg, ov
it ypnowpordrn yé éor mpds 8 PovAdueBa viw. émi mAéov yap éomv A
Stvausg kad 11 évépyesa ibv pdvov Aeyopdvu ko kivnorv. (Mer.1045b3 3-
1046a3 )

5. H npiinm 6An, ws 1o anpoobiépioto dmoxeiusvov e peraBoliig

Ta Paokéa yapaxmprorikd Tov ovrodoykot Jedyous duvdper-evepyeia 6vrog eivat
yvwotd. To Suvdpet ov efvat auté to onolo teivet va anoxtiget T popPn, evid
70 evepyeia ov eivat 1o éupopeo ov. To Suvdper ov, emopéwu, etvar auté nov ore-
pefrar mg popeiis, Snhabrt eivar autd mov Sev éxer anoxmioa axépn ™ popeh Tov,
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Kpavrikag Quakig kar Duoikng twv Zroyetwdov Xwpartiwv

éxet wotéoo ™ Suvarétnra va m AdPer oto péMov. ‘Orav oupfel avd, Ba nepd-
ot and mv ev Suvaper omv ev evepyeia katdoraon. Kard ovvénewa, éva xoppdre
péppapo eivar Suvdper dyalpa, o dpovoog dvbpwnog eivat duvdper povoixds
évBpwnog, éva Pehavidr eivar Suvéper Behavidid kat to éppuo etvat Suvdper Ppé-
90s. Avtoi ot §%o tpémot Tov dvrog, Gyt udvov dev eivat o xwprotd npdypa-
Ta, al\d epmAékovtar pe Ttoto TpéTo, wote va anotehovv Tig S0 SPetg Tov avrob
vopioparos. Kat efvat téo0 orevd cuweaopéva to Suvc’xpa € TO evepyeia ov,
wote Ba pmopovoape va nodpe 6ni o1 Sbo autés kamyopies pali pe o ovrohoykd
Ledyos GAng-poperig anotehobv touvg Baocikoig mAdves tévw otoug omoiovg
BéAnoe va omnpifer o Lraypitng pAéoo@og o ovrooyiké tov povréro yia 10
YiyveoBar Tov kéopou:

.. 1t éoydrn BAn xai 71 popen TadTd xai év, <16 év> Svvdper, 16 8¢

évepyela. (Mer. 1045b18-20)*°

Avth akpiPds n 1déa ™g Tadriong g HAng pe ™ Sbvapn — énws éxw 1dn napa-
tprioer — anotelel Ty mo ovolactiki fvbedn tov Suvapikod yapaxtipa g
Apiorotehkiig DAnG. Kat eivat evdiagépov va napampricovpe, emniéov, 6t auti
n idua 16éa, péoa ané m pakpaiwvn ovfitnon névw oro Bépa g oyéong ov
ovvbéer v OAn pe t popen, éxet odnyrioer pa peydn pepiba Aprotrotehiotdv
otnv dpvnon g mpaypatikétntag g mptiTng tAng: av n VAn, oyvpilovrar ot
vnooTPIKTéS avTig ™S droyng, eivar Sdvapg, kat av — ocdppwva e Tov Apt-
ototéAn — n dbvapig eivai orépnon e poperig, Téte n HAn Ba npéner emiong va
Tavtiotei pe ™ OTéPNON, Kat KATA GUVENELA € TO HN OV.

Avth Spws -motedw- eivat pia oA otevi eppnveia g Bewpiag Tov Zrayerpitn
ya v OAn, yia toug e&ig o Adyous:

L. Av ka1 eivat aAiBera 61 n Sovapg exppdlet T orépnon tng popenig, o Apr-
ototéhng, evrodro, Tovilet To yeyovds 6t n Sdvapg kab’ avth efvar kdtt Tepto-
odrepo ané otépnon. To va nodye ém 1o X orepetrat mg poperis W, efvar kdnt nepro-

odtepo amnd 1o va movpe ét o X eival un-W. ¥

‘Orav Ly Snhdvoupe, 611 1o éuPpuo, to onoio eivat Suvdpe Bpépog, omv mapoi-
oa pdon orepeital g popeiig Tov Ppégovs, avté dev onpaiver anhdg 61t o
éuPpuo dev eivat Ppégos. To 6n omnv mapovdoa pdon Sev eivar Bpépog eivat kdnt
oAb o onpavtikd kat mpaypatikd and pa ami dpvnon, H161 avté rov Tovi-
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Gerat eivar n Suvatdtnra, n Sbvapg Tov epPpdov va yiver Bpépog ato péMdov,
epdoov PéBaia undpSouv or kardMnhes ouvdiikes (PA. Puo. 192a4-8).

‘Exet, Aowndv, peydAn onpaoia, katd ™ yvdpn pov, va npocégouvpe 1t vrdpyovv
Svo anépeig Tov Suvdper, yevikd, kat g VAng, e1dikdrepa: n apvntikh dnopn
™g orépnong, kat n Betuat dnopn, n onoia exppdde pia Tdon yra mv npaypdrwon
Tov téAoug, Tov okomov. Me d\a Adyta, n HAn Sev eivar amhdg kar pévo exeivo
70 omoio otepettat popgig, alkd avrd mov éxer ™ Suvardmra va ndper Sragopeticds
popepés. H OAn efvar autd to onoio Ppiokerar oy katrdotaon tov yiyveoBat, evd
n popen eivar 1o Téhog avtig g e§ehicting Sabikaoiag. H HAn, woyvpilerar o
Aprototéhng, «efvat kT Tov omoiov n kdpra @bon efvar va emBopel A va teiver rpog
v evepyeia vrapénn.

Emn)éov,

.. 1t DAn éom1 Svvaper, 61 EMBo1 &v eig 16 elbog: Srav 6 ye évepyeia
T67E év T eiber éoriv. (Mer. 1050a15-16)"

"YAn, Aoy, kat popeni, Sdvapig kar evépyeta, eivar Svo eficov mpaypatixd kat
aywprora perald Toug aroryeia i SPerg Tov dvrog. Ané v Gropn avt, n BAn wg
Suvdper ov anofaivet To ovrodoyiké vtéPabpo tov duvapikod povréov e Apt-
orotehikitg prhooogiag g gvong. H HAn, Bewpnpévn wg Sbvaps, npoopéper 1o
é5agog yta va npayparonondei n perdfaon ané m pia kardoraon omv GAn.
Me mv éwota auth, propodpe va modpe St n HAn n idra yiverar pia apyi pera-

BoAng.

Av yiver, homnév, anoSexti n avdluon twv ewoudv ov enexeipnoa g edd, téte
n npirn HAn Bewpnpévn wg to anpoodiépioto, To Gpoppo UMoKeiuEVOV TG peta-
BoMig péoa oto @uotké kéopo, Sev Ba propodoe pe kavéva Tpémo va ravtioBel
e 1o pn ov kat va BewpnBei wg pia éwora kevir eprexopévov. Ot mpoodiopr-
opoi, énws éxovpe det, aviitkouv oo evepyeia ov, otov kGopo g epmetpiag, Twv
ATOUIKWY OLOLWVV HE TOVS YWPO-XPOVIKODG npoadiopiopois. Qoréoo, dnwg éyet
Adn gavei, avté Sev kakbmrer oAéKAnpo To pdopa Tov Tpayparikob oro épyo
tov Xraywpitn, epdoov vrdpyet éva Pabirepo eninedo mpaypatikémrag, nov avi-
Ke1 atov kGopo Tov Suwiper Gvros, o onoios, efvar pev anpoodidprotos, propei Spwg
va 8exBel mpoobiopropois, akpPis xdpn oo yeyovds S otepeirar popenis: eivas,
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8nhadn, avdykn n vrokeuévn piion va otepeitar popers, akpiPs yra va pmo-
pel — 6nws avapéperar arov [Marwviké Tipaio - «o déxtng GAwv» va vroorel
peraoynpatiopots (BA. Iepi ofpavod 306b13-17). Av yiver Sexrit avti n droyn,
16te motedw 6Tt propodpe napdMnda va modpe 61t éxovpe To KAedi yia va kata-
vofgovpe o pého tng mpiitng tiAng, Syt pévov wg onoketpévov g petaBolis,
aM\d xat wg Tov éoydrov vrIoKEIPEVOL TG KathyGpnong:

... T& uév pop dMa 1iig oboiag karnyopetrar, atrn 8¢ Tiig tAng. (Mer.
1029a 24-25 ) e

Aiétt, av eivat aiBewa Su n mpiomn HAn, av xar efvan anpoadidpiotn, propei va
AiPer 6Aa ta €idn twv mpoodiopiopdv, Téte Ba aknBever kat o b1, av kat Sev
anobiderar wg katyopovpevo oe ki, propei yia tov ido Adyo va Aife kamyopripara,
xat étot va eivat to Oetikd UTtOKEeipEVO TG katnydpnong.

Aev npéne, wotdoo, va napaﬁk’\poope 0 yeyovSs St autd mov éxet Tpwrapyiki
onpaoia e5d eivar n oviohoyiki Sidotaon mg mptitng HAng, Bewpnpévng wg Tov
mptirov dmoketpévoy g peraPoriic. Me v éwota avti, n npdrm 5An npoogépet
70 é8agos yta va ouvredeoBei n perdfaon and 1o Suvdper oto evepyeia ov, kdtt To
onofo anotelel kat o mo Bepehiddes eidog tng kivnons.

6. H npdrm UAn wg apyn peraPaong and 1o Suvdper oo evepyeia ov

Lro onpeio avté Oewpd 611 anokakbmrerar n xpioyun oxéon pera§d HAng kat
poperis, Sbvapng kat evépyetas. H perdBaon andé m pia xardoraon omv dMn
anotekei pia Stadikaoia nov ovvreAeital péoa om @oon, xar yapakmpilerar anéd
Tov Aprototéhn wg kivnon, éxt Spws tomkh, ald wg nototikh petaPorn, wg
yéveon kat pBopd:
... il 0¥ duvdper Svrog dvieAéyera, fi ToroTirov, kivnois éorv. (Pvo.
201a12)*

O opropds avds, Snws eivar ko anodextd, anotelei pia e§arperind npwrétunn
avopeT@mon mg kivnong, 1éoo oto xwpo mg ¢1koooq>iag 400 xat oTo XWPo TG
emotipng. H perdBaon ané m Sovapn omv evépyea exppdlet yia tov Apioto-
téhn pia ecwrtepiah popegh kivnong, n onoia anotelei To ovorbdes ovoranks Tov
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npaypatikod péAov nov nailer n mptimn iAn otnv Apiototehiki erkéva Tov puot-
ko0 kdopov. H tAn, Aowmdv, éx1 pdvov Sev eivar pia éwora kevit TEpLEXOpévoU,
al\d efvat n inyh xat n kivntihpta Sdvapn tov yiyveobar g gvong:

.. 818 f1 kivnoig éviedéyera 100 krvntoD ft kivntov. (Pvo. 202a8)*

Me dMa Aéyta, Ba prropodoape va nodpe T eivat To eowtepixd 1drdlov yapa-
KTnpLotiké g @bong:

.. & T yap yéver 1ii bvvduer- dpyn yap xivnmxn. (Mer. 1049¢10)*

Yotepa ané mv avdhvon tov neprexopévov g Apiototehikig éwvorag g mpwmg
iAng, Ba nepdow oro xbpo g ovyypovng Guokiig, 6Tov moTebw 6Tt TPOCPé-
petat éva Bavpdoro VA yra va ndper mpaypatikd nepexSpevo n Apiororehuat oON-
Anypn g mptrng dAng.

Mépog I1

H edva mg @iong ot ovyypown Quokrit
kat n AprototeAdki Oewpia g HAng

7. Ewoaywyt

Etvat kotvég mhéov témog 6t pe Ty avyi tov 200 atdva, ta anoteléopata g
newpapatikig épevvag oe GAovg oyedSV Toug Topels Tng emoTipng, kat e1bixdte-
pa omv KBavriki Quowkd, efxav Spapatikés emmrdoeig otov péno pe tov onoio
npoonaBotoav o1 emomipoves va karavoricouvy o guotkd kéopo. Kabdg, pdht-
ota, npoywpovoe n épeuva oe SAo kar Pabbrepa enineda tng vAng, avakaio-
@Bnxav téoo pi§ixd Sraopetikés Truyés me VAN, wote firav abbvaro va eviayBodv
oto kAaoké mAaioo Twv ewordv g Nevrdverag Quoikis. Lro Sevrepo, Aot-
név, pépog g pedémng avtig Ba emkevepdow v npoooxh pov oe opiopéva
napddofa, al\d ka1 ovvdpa ovvapraotikd, napadeiypata ané mv KPavrih
DQuowtt kar Puowi twv Lroyerwddv LZwpariwv, pe okond va Seffw ét1 1o atn-
pa ya véeg xatnyopieg m’)»uupng Kat xaravénong Tov Puoikod KGopoL Mapamné-
pme ovo AprototeAkd povrédo g glong kat, ovykexppéva, ot Bewpia Tov
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Lxaypitn yia v nptim iAn. I8wairepo ného éAEng 1wv avalnriicewv pov Ba amo-
teléoer n kamyopia Tov Suvdper, n onoia, Snws motedw, npoogépet T fdon ya

pra Suvapikh avridinpn g YAng kat Tov PuotKos kdopou.

8. H KBavtikn Quown, n anpoodiopiotia me vAng xat o Suvdpet
Xapaktipas Twv kPaviikdv @atvopévwv

Eexvivrag Ty neptmAdvnont pag otov k6opo twv kavekwv gavopévwy, Oa mpé-
neL xat' apyfv va onperdoovpe, ot n avdrruén g KPavruaig Quotkig nponh-
Be and ™ pelétn g Atopkig Quotkng, 6mov yia éva Sidotnpa Tpiwv mepinov
awdvwy koptdpxnoe 1o Nevtdvero povrého Tov puokod kéopov. Loppwva pHe
10 poviého autd, 1o oHvoro TS PuatKig TipaypaTikémTag anotelsitar and Gropa,
ta onoia aAAnAemdpovv perali Tous we pépn piag yrydvriag pnyavig. Kat emer-
81 1a dropa avtd eivar apetéPAnta, n pévn peraBoli arov vAS kéopo eivat
avth g noodntag, n onoia pnopel va e§nynBei pévo péoa ané mv kivnon oto
Xwpo. Edw, Ba npéner va onperdoovpe 61t undpyer éva ovoractiké onpeio avri-
Beong nPoO§ TNV APlO‘tOTC}\lKﬁ avn')\mpn Yia 10 @uoKd kéapo, dTov Kupiapyo
ororyeio efvar avtd tng motémrag kat 6xt mg nooémras. Lro Nevrdvero, Aot-
név, kéopo-eidwlo Sev undpyer xdpos yra ToroTkovg peTacynpaTIopovs, yia
avdrrugn kat yiyveoBat, yra wépaopa ané m Suvdper omv evepyeia kardoraon,
ororyeia mov ouvdérouy To Aprototehikd poveélo Tov guokod kbéapov. Lm Nev-
tivera Quoki SAa e§nyovvrar péoa anéd vy noodmra kat v kivnon, n onoia
pHetapépetar and 1o éva KOppATL TG KOopIKAG pnyavis oto GMo pe pia andlv-
™ avaykardtnra, Ywpis v' agriver mepilbidpro yua to kawogpavés, yra Ty anpoo-
Siopiotia kat 1o twyaio. Avtd o yevikés ypappés anorelovv ta Paoikd ovorart-
K4 Tov pnyavioTikod VIeTeppIvVIoTIKOD KoopoedwWAoL, oupPwva He To onoio n
e€EAiEn oAéKxAnpov tov Lopnavtog pnopei va npoPAepBei pe andvm axpPBela
e Péon toug vépous e Mnyavikig, epdoov PéPata yvwpilovpe tig apyixég ouv-
Orixes.

Ot véeg avaxakinpers, wotéoo, ato pkpd-koopo édeSav St kabg nepvodpe and
Tov kGapo g KAipakag oty onoia Govpe, 6mov woyder n Nevrdvera Mnyavi,
010 e0WTEPIKS TG CVATAONS TOV ATSHOV, Sev éxovpe pévo va kdvouvpe pe pia

aMayh oo péyeBos Twv avikepévwv. [epvodpe, pdAov, oe éva nototikd S16-
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popo eminedo guaikAg mpaypatikérag, érov n VAn eppavilet napddoes 1516-
TNTEG Kat TPGTIOVS GUUTEPIPOPAS.

Avté, Ba npémeL va ovpe, firav kdt mov efye pave fidn pe mv avaxkdAupn tov rhe-
KTpOVioL kat TOL TPSTIOL e Tov omoio Kiveltat yOpw and tov muphva. Atamiord-
Bnke, Snhadn, 61t o nhexrpévio eiye v 1&iétnTa va kiveitar and pia poyid oe
pia GAAn pe éva tpéno “acuvveyi”, pe to Aeydpevo “kBavrikd dApa,” ywpis va
efvar Suvardy va npoPrepbei o akpPrig ypdvog mov Ba yiver n “petdmrwon” and
pia evepyetaxi otdBun oe pia GAMn. H Abon nov npotdBnke ané tov de Broglie
kat ot kupankés eodoeg tov Schrédinger, nov pooraBotoav va owoouy To ouve-
XA Yapaktipa g kivnong tov n)uslc:pov{ov xatd m perdntwon tov and m pia wpo-
Xtd otnv dAn, Syt pévo Sev unépecav va anakefipovv v 16éa g anpoodiopr-
otiag ané tov vno-atoptkd kéopo, ald éBalav Tavtdypova kat To Gienpa g Sir-
g @vong tov owpatidiov avrov.

Zrnv npoondbed tov va Aboet Ta npoPripata mov ouvdéovrav pe v anpoo-
81éprotn @von mg vAng, o Heisenberg ékave v emofpavon 61, 6tav napam-
peitar éva n)u:x'rpé\no ws owpATo, auTd oL pETPOVHE Efvat n Béon 1tov, evid 6tav
avnpetwn@emt ws KOpa, auté ov petpovpe eivar n oppi Tov. Kard ovvénela, wg
anotékeopa g dirrig pvong Tov nhextpoviov, eivar adbvaro va kdvouvpe tav-
éypova axptBr'l pérpnon mg Béong kat g oppis. Av, yua napddeypa, npoona-
Bhoovpe va evrontioovpe T Béon tov pe peydAn axpiBera, Ba xabei k46t axpi-
Peta otn pérpnon g oppiig, kat avtiotpdews. Avth n napddoln 15éa Pprike
éxppaon otnv “apynit g anpoodiopiotiag tov Heisenberg”, odppwva pe v
onoia eivat adivaro va éyovpe pia TAfipn neprypagh evég vo-aroptkod ovoTh-
patos (A.y. evég nhextpoviov, i pwroviov), S16m undpyer évag Puotkds neptopt-
opds omv axpiPera pe mv onoia propotv va petpnBoiv kdle popd Sbo pn ovp-
Patd peyébn, Snwg n Béon kat n oppd.

H anpoobiopiaria mg oupmepipopas tov nhextpoviov fi pwroviou kat o tapddodos
xapaxtipas me dirmig Touvg pdong eppavilerar oro yvwotd neipapa pe 1ig ddo
oxiopés **. Me ankd Aéyra 1o nefpapa avtd éxer wg e€hig: vnobérovpe 6t oté-
voupe pws péoa and pia oytopi ndyovg Tepinov evég exatoppvPLooTov Tov
pérpov. To anotédeopa Ba eivar pia ewéva nepiBlaong®. Edv, woréoo, tomo-

BetnBotv 8o oyiopés, n pia tapdMinha ntpog v GMn, Téte Sev Ba epgpavioBei
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10 anotéheapia g nepiBAaong, alld éva odvoho and kpoooots oupBolis. To
pavépevo g ovpPoliig obppwva pe Ty kopatikn Bewpla enyeitar wg £8Ag: a
xhpata Tov Putds repvodv péoa and g 800 oyropés ka1 mapdyouvv toug KpOO-
000g pe evalG§ aporPaia evioyvon kar akdpwon. AMG o epdpa Tov npoxi-
mreet efvat 1o akdAovBo: ti eivat oe Televraia avdhvon to nhextpéwio, i 1o PwTS-

vio; Efvar owpatidio, A xbpa;

Av akodovBicoupe ™ Bewpia tov Einstein yia 1o pws, Ba nodpe 6 etvar owpa-
1610. AAG, av fitav owpatidio, t6te Ba émpene, Stav éyovpe kat g o oytopés
avoiyrés, va nepvds pévov péoa ané m pia f péoa and mv GMn oyopi. Ané émowa
oxtopn ki av repdoel, n tapovaia g GAMng Ba énperne va pnv kdver kapia ano-
Aotwe Sragopd. Xnv npaypatkétnra 6pws dev ovpPaiver kGt térowo. Exeivo
mov Stamatdvoupe, Snws eibape, eivar 6, Srav avofyoupe evaAld mv kdbe pia
ané g o oytopés, Téte mapdyetar pévo to anAd dpotopa Svo ewdvwv (mepi-
Blaong), mov katalfiyer oe pia opotpopen katavopr, kat Gyt o Aemtég Qurer-
VEG Kat OKOTEWVES ypappés, Tov efvat apakmpiotikés Tou gavopévov g ovpfolds.

‘Oleg avtés o1 dramotdoetg, Aomndy, ouvérevav ot Groyn, 6 undpyer pia eyye-
vig anpoo&oploria OT0 Hikp3-KOOHO, EPGOOV N neplypaq)r’\ oV n)\snctpov{ou pmo-
peil va 80Bel pévo pe mBavémre kar Syt pe Tovg Khaokols armoxpatikois Wopous,
énwg foyvav oo mhaioto g Nevtdvetag Duoikig kar tov pnYaviotkon vie-
teppviopot. Odvnke, akdpn, bt oTov VRO-ATOPIKS KGOHO TO NAEKTPSVIO oupTe-
prpépetar dAMote wg owpatido kat dAAoTe ws Kdpa — avdloya pie g ouvBrikes me

netpaparikig Sidradng — Syt Spwg tavtdypova kar ta Svo.

Kard ovvénera, n épevva mg OLHNEPIPOPAS Twv owpatidiwy arov KPavaxd kGO0
efye wg amotéheopa m Snprovpyia Svo Pacikdv Tonwv npoPAnpdrwy, Ta onoia
Sev propovpe axdpun va movpe St éxouvy ﬁpet v Teliki Toug Avon: 1o npwro,
avagépetar oty 1déa g anpoodiopiotiag oe avridraotodt wpog v arméra,
énws avmh ioyue oto mAaioro g Khaownig Quokiis, evid to dedrepo oto yapa-
KTAPA TG TPAYHATIKGTNTAS TOL KGOHOL OV EPEVVOVV Ot EMTTAPOVES OTN UIKPO;:
okomixh xAipaxa.

Zto nhaioto twv npoonaberdv mov éytvav va efnynbei o mepropiopds mov 1ibe-
a1 otn Suvarétntd pag va npoodiopicovpe Tavtéyxpova kat pe akpiBeia Sbo pn
ovpfard peyén, Smwg Ay,  Béon kat Tnv opurt Tov nhextpoviov, o Bohr dia-
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tonwoe v droyn, n onoia eivat yvwoth wg “Bewpia g cvpmAnpwpatikétn-
1ag”. Loppwva p' avti, dev Ba mpénet va npoonaboidpe va aravriicovpe oo
gpwTNUA, AV TO nAektpévio eivatr owparidio A kbpa, kar avtd S161t o1 §bo ewd-
ves Sev efvar avripartikés petad toug, alld ovpmnpwpatikés. To 8o, dAware,
oyvet kat yta 1o @\ho edyos pn ovluydv peyeBdv: m Béon kar v oppn. Mro-
povpe, Smhadn, va perpricoupte Tv opprt ~ kat oty mepimtwon avth n Béon efva
aPéPain — énws kat to avriotpoo. Kabe éva and ta peyébn avrd ovviord pia

ovpmAnpwpartiki dnoyn tov xPavtiko?d “avrikepévov”.

Mia e§arpetikd onpavriki ovvéneta tng Bewpiag tov Bohr eivat n 18éa, 61t dev
éxer vénpa va anobdidovpe pia mhipn opdba tdrothtwy oe éva kBavrikd “avri-
kefpevo” mpv and v mpdn tng pétpnong. Kat avtd di6m, mptv and m pérpnon
10 kPavtiké avrikeipevo Sev éxet obTe oppn, ovte Béon: anlovotara, Sev undp-
xe.. H npaypanixérnid tov dnpiovpyeirar xatd  orypi axptBof)g ™g pétpnong.
Mpw anéd avth Sev vndpyer eivat, Ba Aéyape pe Aprototehikots Gpovs, un dv.

Aev ywpder appiBoria 61t 0 péhog ntov édwoe o Bohr ot pérpnon eivar apkerd
napddofos. Efvar Suvatév va novpe 6m to kfavriké “avrikeipevo” to Snpovpyet
n pétpnon ek Tov pndevdg; lia va mpoPodpe o€ pia ovoractki extipnon tov
npofAipatos, vopidw St eivat avaykaio va emonpdvouye to yeyovds, 6t n Bew-
pia Tov Bohr, xaBdg xar n eppnveia tg Xyols mg Koneyydyng nov otnpixin-
ke om Bewpia avth®, yapaktnpilovrar and pia xabapd Benciotikh otdon, es-
oov efaprovv Ty npayparikdmra Tov Kavakob “avakeyévov” ané mv naparipnon
ka1 ™ pétrpnon. H otdon tous, Snkabn, avth éxer 6Aa ta yapaxmnpiotikd Tov
Oerixiopov, yra Tov onoio 1o gbvolo Tng MpaypatikéTnTag aviker p6vo otov
kéopo g epneipiag, g ev evepyeia vrapéng, Tov aroptkod avrikepévou, Tov
Aprorotehkod 100 1, pe Toug ouykekppévous Ydpo-xpovikols Tpoodiopiopoi.
Karé ovvénea, doov agopd omv npaypatikétnra onotovdninote npdyparog,
autd pmoped, efre va undpyey, efte va pnv vrdpyer. To o 1oyde ka1 omv nepimwon
Tov nhextpoviov. Exeivo ov pmropotpe xat £8d va novpe eivay, eite dn vndpyer,
efte 1t Sev undpyeu: tertium non datur. H Béon, nkadn, avth Baoilerar otnv
xhaoui Aoykh twv §vo audv, n onoia Aerrovpyei Oavpdora Srav éyovpe va
kavovpe pe avrikeipeva g kabnpepiving epmerpiag, Snwg tpanédia kar kapéxhes,
fi pda xat moprokdha. H gdon Spws tov pixpé-koopou eivat téoo dragopert-
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ki, dote eivar adbvaro va yiver katavontii péoa oto TIAQiO10 TV KAGOWKWV KaThn-
Yopdv. Xnv mepimwon avth, enopévws, n Aoyki twv 860 aidv Sev enapxel
yia va propécovpe va Sdoovpe pia tkavonomtiki andvenon. H Béon pov, Aot-
ndv, eivat — kat e8@ akohovBw tov Heisenberg — 611 pia moM4 vrrooySpevn 6ié-
§oog Ba firav va etodyovpe otov opopé Twv kPavtikdy “avikepévawv” my Apt-
ototehkn karnyopia Tov Suvdper. Avtd pmopei va yiver neptooétepo katavonté
pe n Poribera tov akéAovBov napadeiyparog: *

Ag vroBéoouye, St TonoBetolpe éva nhextpévio péoa o' éva kifdrio eppntikd
Khe1otd, kat Bérovpe 1o epdrtnpa: o€ o6 onpeio Tov kiPwriov Ppiokerat To nhe-
ktpévio; H andvmon, odppwva pe tous kavéves mg KBavewig Quouais, eivar n
ehc: yia oo Srdompa Sev “BAémovpe” péoa oro kiPdrio, To kPaveiké pnyaviké
KOpa 1ov avtiotoryei oTo n)\em'péwo eivai cmlwpévo opoldpoppa oe Mo 10
kipdtio kat éror n mBavémra va Ppiokerar 1o nhextpévio o onotodirntote onpeio
Tou raPuriov etvat maviod n idia. Ag pavraocBoipe, wdpa, S Tonoberovpe éva abu-
népacto Sidppaypa ov ywpile to kPwrno oe Svo Bakdpovs. Xmv nepirrwon avnd,
Ba Arav puokd va avapévoupe 6t 1o nhekrpévio Ppiokerar orov évav ané Toug
860 Bakdpovs. Zoppuwva Spws pe Tovg kavéves g KPavrikig Quotkiig, Son
wpa dev “BAénoupe” péoa oto kiPwrio, To nhextpévio pe ™ popei Tov Kdparog
Pplokerat oto eowteptkd SAov Tou kifwrtiov — kat orovg §bo Snhadn Bakdpovs
- mapd 1o yeyovds 61 Toug xwpilet éva adianépacto Sudgpaypa. Tn oryph Spws
mov Ba “korrd§ovpe” péoa oro kiPdrio, To kopa Ba efapavioBel andropa and
tov éva Bdhapo kat orov GAAo Ba éyovpe To nhektpévio. Eivar, pe dMa Adya,
oav va vIipxav Tptv and my napatipnon oroug d%o Baldpovg §vo “vepekddn
nhextpéwvia-pavrdopara,” nepipévovrag néte Oa yiver n pérpnon, yia va peratpé-
et 1o pev éva oe “mpaypatixd” nAektpévio, to Se Ao va to e§apavioe®.

To napddofo avté npoonddnoe va 1o ekppdoet pe évav yhagupé tpémo o
Schradinger pe To nepipnpio vontiké meipapa, yvwots ws to “napddofo g ydrag
tov Schrédinger.” To efapetikd evBiagépov mov mapovotdle: To vontikd auvtd
neipapa eivar 6t Oérel p' évav Tpémo Spapatiké to pavdpevo g “emalnhiag
twv kKPaviikdv kataotdoewy,” kat mg “kardppevong g kupatoovvdpmong”.

[ia va yiver karavonté to nepiexdpevo twv Spwv Ba mpénet va éyovpe LIGYN pag
Ta e§ig: omnv KPavruah Mnyavixh 1o guows obompa napiotdverat pe pia xopa-
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toovvdptnon P, péoa o' éva ywpo Hilbert. H katdoraon épws tov ovoriparog
Sev éyet kapia oxéon pe v katrdoraon Twv QuotKdVY cuonpdtwy otny KAipaka
g epmeipiag pas. Ewbd dniadi om péon rhipaxa omv onoia ravodpaocte kdbe npdy-
pa éxer pia oagds mpoodiopropévn Brapén, Srav nepvodpe atov kéopo Twv KPa-
VIOV @avopévwy, To Quokd gbatnpa propei va anotekeitar and pia emalhn-
Xia 6%0 fi kat MeproodTepwv (éwg kat dnelpwv) kataotdoewy, ywpis kapia and
autég va éxer éva TIpovoptaxs status évavet Twv dAwv, éwg ™ otrypih ov Oa yiver
n pétpnon. Méhig dpwg npaypatronomnBei n pétpnon, ta npdypara alkdafoov
Spapatikd. Eapvikd e§apavifovrar 6Aeg o1 “endAAnAeg kataotdoets” extds and
pia. To obompa, SnAadd, nepvder oe pia tbroxanioraon (eigenstate) xat 1o ano-
tékeopa g pétpnong avniororyei oe pia tdonpn (eigenvalue). ESek Ba npémet
va npocé§ovpe 611 avth n peratpomi, Tov ovopdetar “katdppevon g kupato-
ovvdptnong” (collapse of the wave-function) oe pia tbroxarioraon, Setyver 6t n
avémruén twv kBavikdv ovotpdrwy eivar pn ypappuki kar pn avtiotpépipn. H
“kardppevon”, dnhadn, “tng kuparoovvdptnong” Sev exppdler pia moootixA,
alAd pia mototikht peraBorn. Avtd, BéBara, eivat kdtt To onoio Sev pmopei va
Bpet kapia Béon otnv Khaowh Quokn.

I Spws Ba efnynBei auté To mototiké yapaxmpiotiké; H eppnveia e Tyo-
Mg tng Komeyydyng dev pnopei va ddoer pia ikavonontika egiynon, Si1ét1, mws
eneoripava Aibn, avaperwnilet Ty npaypatikénra péoa and 1o npiopa tov Oett-
K1opov, kat Si6u eivar mayidevpévn om Aoy wwv §vo afidv. To pavépevo, hot-
név, avtd pmopei va éxet vénpa, 6w Uﬂocm'tptge o Heisenberg, av Kamcpt')you-
pe omnv Apiototedikh katnyopia tov Suvdper

...£Gv Bewpiioovpe 611 n Aéén “xardoraon” neprypdeer 1o Suvdper
xat 6xt pia [ev evepyeia] mpaypankémra — pmopotipe axdpn kat va
avtikataoticovpe ankd tov épo “kardoraon” pe Tnv éwota Tov
Suvdper (potentiality) — téte n éwora Twv “ouvunapyovowy kata-
otdoewv (co-existent states) eivar apketd evhoyopaviig, epSoov
pia Suvdper kardoraon pnopei va ovvondpyet fi va emkakdnrerat
ané a\eg duvaper kavaordoes.”

Avté obnyei eniong tov Heisenberg oto mo)d evbiagpépov ovpunépaoya, 6t ta

dropa i Ta otoryerddn owpdria oxnparifovy éva “xéopo and Suvdper karaotd-
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oeig (potentialities) i Suvarémreg (possibilities), mapd éva kGopo and eunerpikd

+ 50

8580pe’va .

AxolovBdvras, Aomnév, rov Heisenberg, 8a propodoape ki' epeis va vroompi-
Sovpe, 61 “ovvumdpyovoes kaviikés kataotdoes” avabbovrar péoa and 1o idio
vmoxeipevov. Amé Shes avrés Tis Suvdper karaotdoeis — ot onoieg pmopet pev va
pnv eivat ev evepyeia, eivar Spwg mpaypatikég — pia pévo mepvdet oTnv v evep-
Yeia drapin péoa and mv npan ™ pétpnons. Mia térotov idoug e§fynon pmo-
pei, BéPara, va yiver anodexti pévov epdoov anogacioovpe va napakdppovpe
10 omhootdoto Twv ewolwv tng KAaokiis Quotkig kat va avalnriicovpe dMa
ewotohoyikd oyfhparta, ra onofa @aiveral va éyouv ovataotikég avaloyieg pe to
Apiototehixd povréo effiynong Tov guotkol k8opov, kat v ovroAoyiki katn-
Yopia tov Suvdpet. *

H Béon pov avth ehniw 61 Ba evioyvlei neproodrepo, érav nepdoovpe otnv
egzpa')vnon OV pikpd-xoopov, GMws pag Tov anokakbmrer n Guoki Twv Lo
Xewddv owpariwv.

9. H Quoknt twv Lrotyeuwdwv Lwpatiwv kat n Suvdpet Sidoraon tng tAng

O épevveg oo xdpo g Quokiig Twv Xroryeiwddv Lwpariwv pag odnyodv omv
xapdid rov npoPAiparog nov avapéperar o cHoracn Tov Puotkoy kSopou: Ti
efvatr auté and to omofo Snpovpyibnke o kéopos, alld kat autd and To omoio,
oe tehevtaia avélon, anotelovvrar Ta vAkd odpata kat avrikefpeva pe Tig 1816-

mreg mov pag eivat yvwotég oty khipaka Tov kivodpaoTe;

Eivar yvwotd, 6t n aropiki Bewpia me abpavois HAng, Snws Srapoppdnke
oro nhaioto tng Nevrdveiag Quotkig, dev firav ovpPath pe o Aprototehké
povrého Tov Puokod kopov. H khaowi droyn yia tov vhixd kdopo firav ém avrdg
anotelovvrav and pikpd, ovpnayn, apetdPAnta owparidia, ta dropa, Ta onoia
anotehovoav Tovg Soptkovg AiBoug Shou Tov VAKoY kéopov.

-

H avridnpn avti Sev unéom kapia Spapatikit peraPoln, axbpn xar érav Sia-
motdBnke pe Ty avaxdvpn tov nhektpoviov, oto téhog Tov 190v ardva, 1
10 dropo eiye eowtepiki Sopn anatehovpevo and muprhva kat éva, A neploobre-

pa nhexrpévia (avdloya pe 1o £idog Tov VAKoD odpatog), ki Srav avakakipdn-
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ke 611 o {8106 o Muprivag efye dopr, epdoov anotedodvray and mpwrévia kat
verpévia. To pévo mov dMae Arav 6t n 16éa mg oraBepdtnrag mov yapaxthpile
1a dropa peraroniotnke ota nektpdvia, Ta Mpwrdvia kat ta verpdvia, edarriag
ng oyetikig otabepdtnrag nov qu;dw;av.

Zig apyés, Aoumdv, Tov 200v awbva, Sipopedbnke n egfig eikdva yia o eowtepkd
NG choTaong Tov arépow: Ta dropa anotehovvrat and Tov pixpd, TUKVG, Berikd
popuiopévo nrupriva. [Hpw tov Siaypdpouv Tpoyiés nhektpixd, apvntikd gopri-
opéva owpdria, ta nhektpévia. Ta nhextpévia Sieyeipovrar oe Tpoytés peyakire-
png evépyerag kat petaminrovy oe tpoytés yapnAdtepng evépyetag ekmépnovrag
pws. Ta npwtéwia kat verpévia pmopovv kt' autd pe T oepd Toug va SieyepBoidv
0€ KaTaoTdoelg LPnAGTEPNG EVEPYELAS KAL VA PETATECOLV OE KATAOTACES Xapn-
Abtepng evépyetag, 6mwg ta nAextpévia ybpw and tov mupfiva. Aramotdbnke
axdpn éva e§atperikig onpaaiag pavépevo: étt o pida oAbV ané Tig Tupn-
vikég Sradikaoies, Pploketat o peraosynpaniopds twv verpoviwy oe tpwtéwia.
Ddavnke, Téhog, b1t petadd Twv ovoratkdv Twv atdpwv Spovv Srdgopeg duvd-
Hets, ot onoieg eAéyyouv Tn oupmeppopd SAng g HAng, kabBidg kat Twv Proloyr-
KWV, YNPIKOV KAl TTUPNVIKOV GAIVOUEVWY. napé ta véa avtd 8e80péva, 10 aro-

kS povréro mapépeve To Paoikd efnyntikd oxfpa ya t cvoraon g VAng.

L ovvéyela, Spws, Ta npdypata dAafav axdpn mo Beapatikd. H épevva ovo
eowtepixé g VAng anexdhvpe pia anépavmn nowihia cwpandiwy kar évav ave-
§aveinto mhotro Suvdpewv kar alnAembpdoewv, Ty Hrapén Twv onoiwv kaveis
Sev pnopodoe g téte va paviacBei. [apdMnha, pe ™ Snpovpyia g KBave-
kg Hhextpo-Avvapixig ané tov Dirac, §68nke n duvarémnra va neprypagodv
ot Aenropéperes twv Srapdpwv alnhembpdoewy peradd twv pwroviwy kat nhe-
xrpoviwv. ESd a§iCer va onperwBei, 6 pia and ng Paowkés 15éeg mov éxkerve péoa
mg n Bewpia tov Dirac firav 61 n iavriki oupnepipopd ovvendyerat Tovg peva-
oxnpanopods HAng oe evépyaa kat avriotpopa, To Sapkés tépacpia and vVAkd owpa-
idia oe pn VA “owpatibia” ov eivar popeis Suvdpewv. H Bewpia, pdhiora,
tov Dirac npéBAepe axépn v Hrapfn Tov Berikd popriopévov nhextpoviov,
Snkadn vov modrpoviov, kdr tov Sev pnopodoe va pnet ora xakovma me Kha-
ounig Atopkiis Bewpiag, kat ravtdéypova dvotye to Spépo yia va ¢8doouv ot
Duokoi otnv exmAnktikh Sraniotwon, éu oe kdBe owpdtio om @don avrioror-
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Xel kdmoto avri-owpdrio, To onoio éyet mv {dua pdda pe to owpdrio ald avriern
Tph ya 1o nAektpikd poptio.

Téhog, éva akdépn efaipetikd onpaveikd atotyeio, Tov nepieiyav ot ouvéneteg Tng
Snprovpyias g KPavrikig HAexrpo-Avvapixig, fitav 1o yeyovds dtt n iSa n
nhexrpopayvntiki Stvapn anoteleitat and “owpdria”, ta onofa eivar popeis
avtig tng Svvapng. fia Ta “owpdna” avrd, ta onoia ovopdoBnkav “Suviper
owpdna” Ba phiow pe neproodepes Aeropépetes otn ouvvéyeaia. Ipog 1o napdv
ag onpewwdel, 6t oy katnyopia avth Twv “SUVé}IEl owpatiwv” npootédnkav
apyérepa kat dMha, Smws ta peodwia, pe Ty avialayh Twv onoiwy yivovear ot peta-
oxnpatiopol péca oTov MUPAVA TWV VETPOVIWY OF IIPWTOVIA KAt TWV TIPWTOVIWY

o¢ verpéwia. *

Zn Sexaetia Tov '50 kat otig apyés tng Sexaetiag Tov '60 n exmAnkcrici O8vo-
O€Ld TOL PKPS-KOOpOV oLVEIOE va naipver draotdoers anpdopeves. Eror, pe ™
Xpon tepdoTiwy emrayvvrwv kabiog kat Baldpwv puoakibwv, avakakbeBnke
pia peydhn nowkia owpaniwv, Twv abpoviwy, ota onoia §6Bnkav ovépara
and ta ypdppara g EMnvudis adpaprirov. Ola avrd BewpiBnke 6m firav oror-
Xewodn, dnkadnh ywpis eowreptkh Sopn, Snws axpP ta méwia, npwrévia xat
vetpévia Kkat pe Tov 1péno avtd pdvnke va peratonilerar n évvora Tov CTOIYEW-
Soug owpatiov o' éva Pabitepo eninedo tng VAng.

Zra péoa, wotboo, g Sexaetiag tov '60 n ekéva nov mpotddnke firav dut ta
adpdévia — évag Snkadn and toug §to Pacikoiis Tinovs orous omoious katéralav
ot emothpoves Ty mowdia Twv vro-atopikdv owpatiwv — Oa énpene va Bew-
pnBoiv obvieta, anotehodpeva ané dAAa owpatidia, Ta xovdpks. Iapd o yeyo-
vd¢, 611 Sev ritav Suvatdy v' anopovwBei éva téroro vno-atopikd “owpdnio” Smws
70 xovdpk, n Bewpia avth pndpece va Aetrovpyhioet, éws Stou fpBe kat n nepa-
paruch g emPePaiwon. Me Bdon ta ebopéva avtd, kat pe t rpoobiixkn véwv
oroyeiwv katd mv nopeia Twv epevviy, ot Duoikoi karaokedacav éva toxVPS
Bewpnmid owodSpnpa, To Moveého twv Koudpks, to onoio nyei nig aMnherabpdoes
peradh Twv pkpo-owpariwv pe aperian axpiPeaa, xabdg eniong avdys mv repd-
ora nowkia Twv cwpandivy nov avakaligbnkav katd g tekevtaieg Sexaeries
e opropéva pévo Bepehddn ovorarikd. Méoa ané 6Aeg avtég ig ouvapnaon-
xég avakakinperg anoxakigBnkav vée, dyvwotes wg téTe, 1d16mTeEg ™g BAng, ot
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onoieg odfiyncav avandpevkra oe pia tekeiwg Sragoperuai edva g Sopng kat
0V Yapaxtipa ™S VAng oTo EowTEPKS Tov atdpov. Ta otoryerwdn “owydria”
8ev propovoav mhéov va BewpnBoiv ws ot cupnayeis, aperdBAntor opukoi Aot
Tou PuOKOY KGOV, STws emti atdves Bewpoivray ta dropa.

AvtiBeta, ta nepdpara anoxdAvpay, Snws eidape, T Ta cwpdria otov pkpd-
xoopo éyouv pia gevyaléa kar aorabi Hrapin, kabBig ovpPaivovy actrpamaia
Sapkeis peraoynpariopoi and to éva vAké owpdrio oro GMo. Anokdhvpav
Spws kat AKGPN MO EVIVTIWOIAKA PAIVOpEVA, 6TWS Eivat Ot TEPUTTWTELS “yéve-
ong” kat “expndévions” twv VAV owpatiwv, n peratpomi tovs Snhadh anéd
VAn oe evépyeia xar avriorpoga. Térotes nepirdoeig vdpyovv ndpa moAés.
ZopPaiver X.x., 6tav éva pwtévio TPOoKkPohOEL oTov TTVphva evdg atépov, va
SnpovpynBoiv ané ™ adykpoven avth éva fbyos nhektpoviov-rolpoviov. H
Suadikaoia pws Sev oraparder e66. ‘Orav 1o nodirpévio mov SnptovpyiBnke
ovvavenBei pe éva nhextpéwio, éte ovpPaivet n avriotpogn Sadikaoia. To -
yos nAextpoviov-rolpoviov efagavilerar kar o Béon tov Ppiokovpe pepikd
pwrévia vpnAig evépyetas. ESd akpiPg éxovpe mv exmhnkrii Siadikaoia pera-
oxnpatiopod vAkdY owpatidiwy ot “owparidia” mov eivar popeig evépyeras,
Snwg 1o PwTéVIo, kat Sxt VAng.

Or avakakipeg avtés, ov Sev eiyav To mponyolpevs Toug ota éws téte Sedopéva
g Quotkig, odfiynoav onpavrikéraroug Guaoikoig emorhpoves va avabewph-
oovv Bepehudders avridipeis ov efyav emkparmioer ks téTe yia To Yapaktipa kat
g 151émes mg HAng kat va katagiyouv o dMa oyfipara. ASie edd va avapépoupe

v napatiipnon tov Heisenberg:

Ti eivar éva ororyerddes owpdrio; Aépe yia napdeypa amhis “éva
verpéwo,” alAd Sev propodipe va Sdhoovpe pia capis tpoodiopt-
opévn ekéva... 1o pévo Tov pnopei va §0Bei we neprypaei eivar
pia ouvdpmon mBavémrag. ANG téte BAéner kavei dn odte akdpn
kat n 1§1émra mg vrapng... Sev aviiker 0° autd ov Meprypdperar.
Eivat pia Suvarémra dmapéng fi pia rdon npog dmapln, *

otnv ontofa o Heisenberg 8iver enfong 1o évopa g “potentia,” Snhadn tov
Suvdper pe v Aprotorehixh onpaoia.
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Onws gatvetar, Aowév, and Soa pe adpés ypappés mepiéypapa, om véa ewdva Tov
PUOKOD KGOPOL Sev PTopel KaVEIS Va aYVORCE TV EwTEPK oyéon TV anoka\JTTETal
perad Tov Suvdpet kat Tov evepyeia. Avth maipver T popen pias eowtepixig
kivnong, n onoia mephapPdvetr, Snwg tovidet o David Bohm, “Syt pévov petaro-
nioes oro XWpo, ald emiong SAeg Tig Suvatég alhayés kat peracynpatiopois
g OAng.” Av AdPovpe, Aomdv, umépn pag SAa avtd, Bewpd St vrdpyet €da-
@0 yta va vrootnpiGet kaveis, 61 n Aptototehiki katnyopia Tov Suvapet prropel
va Aerrovpyhoet akdpn kar péoa otn ovyypovn Quotki wg éwora-khedi yra v
xaravénon Tou xapaktipa kat g dopitg Tov Puokod kéopov.

Oa emxevipwow, Tpa, TV MPOcoyn Hov o€ HVO and Tig MO YAPAKTNPLOTIKES
neprTdOoErg Tov avakaAbgBnkav kard mv épevva Tov pIKPS-KOTHOL Kat Ot OToi-
& motevw, 6t Ba propodoav va ompifouv 1o emyeipnya yia 1o mpaypatkd
nepiexSpevo tng Suvdper Stdoraong mg GAng péca oto Puokd kéapo. Luyke-
xprpéva, 8’ avapepBd omy nepimrwon twv “Suvdpet owpariwv” (virtual particles)
Kat Twv kovdpkg (quarks).

9.1 Ta “Suvaper owpduia” kat n Aprorotehki mprirm An

Oa npéner kat’ apyfiv va ovpe étt ta “Suvdpel cwpdna”~ dnwg dMwote kar
Ta kovdpks — anotehovy pia evrehds Sexwprorit kamyopia “owpandivwv,” Snwg
Ba pavel ané v neprypagh mov 8" akohovBricer. Loppwva Aowmdv pe mv KPa-
vt HAextpoduvapuai, oy onoia avapépBnxa ién, érav §to nhexrpévia mn-
oddouv 1600 kovd, oTe va propotv va alMnhembpodv, téte avialddooouv éva
Wafrepo €idog pwroviwv, ta onoia BéPata Sev eivar vAkd owparidia, aAld popeis
Svvapng. Ta gwrévia avtd epgavifovral §agvid péoa ané pia kfavexi Srakd-
Havon 1600 aotpamaia, WOTe pe kavévav TpoTo va pnv propovv va aviyvevBoov.
Téroia “owparibia” eivat ra AeySpeva proléwia, Ta onoia efvat ot popeis Twv
duvdpewv nov vdpyovy oto Lipmnav.™

Exeivo mov éyet onpaoia va Bupdpaocte ebd eivat éti: (1) ta “Suvdper owpd-
na” eivar SAa aorabn kai (2) éyovv pia puowih npaypatikémra, n onoia efvar
ané m gdon tng pn napampiopn. Me d\a Adyia, Ba propovoaye va nodpe
e Aprototedikois Gpoug St éxouv pia duvdper ~ xat Syt ev evepyeia — npay-
parikétnTa.
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Eva e§aperikd evbragépov onpeio oxetikd pe ra “duvdper owpdna” eivat o
yeyovés 6t n avralayh Tovg mpayparonoteitar ndvrote oto “kevd”, To omofo
Sev avtinpoownever pia nabntknh, adpavi anovoia tng HAng, alld, avriBera,
Bewpeirar onpepa evepyd xar Suvapikd. ‘Omnwg fidn eixe Seifer o Dirac, Ba npéner
va ovpnepthdBoupe oy 1déa mov éyoupe y1a 1o kevd, pwréwia, peadvia kat eoyn
OAng kat ave-HAng, mov ouvavrdvrar kat alknho-expndeviovrar, efapavidépeva
oo kevd, To omoio efvat TApes kPavtikdv Srakvpdvoewv. Oa Saverotd 8w ané
tov James Trefil pia noAd amdn eéva, n onoia pag Ponbder va karavoncovpe
i ovpPaiver. Ag pavracBodye To “kevé”, dmov npaypatonoiovvrar ot kavrikés
Srakvpdvoetg, oav éva Tydvt 6mov Privoupe onépous kakapnokod yia va kdvou-
pe or kopv. ESdh oupPaiver kdtt avddoyo pe 6oa ovpPaivouv oto kaviis kevo.
Ta kakapndkia Srapkis okdve kat avanndovv péoa oto tnydvt oe Sidpopa
onpeia, néte e8¢ kat néte exel, pévo mov Sev npémer va Geyvodpe St omv mepi-
mtwon twv “Suvdper cwpatiov’, n “Orapdi” Toug dev propei oté va Samotw-
Oei pe v dpeon epmelpiki napatipnon.”

H 18éa, téhos, Tov Suvdper Bpioket axdpn éva toyvpéd emyeipnpa otny nepintw-
on Twv KoLdpKs, Ta Paoikd yapakmpioTikd Twv onoiwv pag napanéumovy pe évav
Tpémo exmAnktiké oto Aptototehiké poviédo Tov PUOIKOD KGOPOU.

10. Ta kovdpks kat n ApiototeAikn npwrn tAn

Ta xovdpks Bewpovvrat orpepa, dnwg eidapte, ta éoyatra ovoratikd g HAng.
Loppwva pe To HOVIEAO Twv KOLdpks, Ta “owparidia” avtd eppavidovrar oe €&
Sragpopetikodg TOMOULS, O1 ONOioL anotelodvrar ané tpia {evyn: up kat down,
charm kat strange, top kat bottom, (# truth xat beauty). To kaféva ané ta
ga')yn avtd anoteAeftat and tpia ypdpata (colours) étot, dote va vndpyouv 18
notkihies and kovdpks. E&d eppavilet efaipenid evbragépov o yeyovss, 6m ta kov-
dpxg éxovv ndvrote kAaopartiké nAexrpikd poprio. Eva npwtévio, yra napdSery-
pa, anotelefrar anéd tpia kovdpxs TwV onoiwv Ta nNhextpikd opria efvat +2/3, +2/3
xat -1/3. To 8ebrepo, emiong e€aiperikd onpavriké onpeio, efvar 6t ta KoLAPKS
8ev pmopotv ntoté va PpeBoiv wg owparidia pe ehetBepn avtdvopn rapén, yrati
Ppioxovtar ndvea ovo eowreptxd Twv adpoviwv. Evi, dnhadn, eppavidovrar oav
va pnv eivat oxebév xaBéAov xoMnpéva, xat kard cvvéneia Ba avépeve xavels
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61 Ba pnopoveav va e§ayBoiv Ay. and o npwréwio, eviororg, ki téroro eivat
tekeiog advvaro. Exovv, pe dMa Adya, anéhurn edevbepia oto eowrepixd twv
adpoviwv, dev propoiv Spws va “Spanerevoovv”. Kard ovvénea, ta xovdpkg
“undpyovv”, éx1 wg aveldpnra owparidia, aAAd wg ovoratikd otoryeia GAwvy
UTIO-AaTOHIKWY owpatiwv, Smws ta mpwtévia fi Ta verpéwia. O Xéyog yta Tov onoio
ovpfaiver auté eivat o edig:

Ta yhovéwia eivar ot @opeis Twv Suvdpewy mov ouvéyouv ta kovdpks. Auts, Aot-
6, nov ovpPaiver pe 1a ydovéwia etvat St alAnAembpodv perald toug pe pa aviak-
Aayn eniong yhovoviwv. Etor, kaBig ta xovdpks xwpilouv 1o éva ané to Mo,
n 81’1vapn IOV Ta OUVEXEL TElVEL TIPOG TO Amelpo, pe anoré)\zopa va pnv propovv
noté va anehevBepwbodv. Oa npéner eniong va BupnBoipe 61t Ta kovdpxs epgpa-
vifovrar o€ tpia ypdpata, kéxkivo, pmAe kat mpdotvo (kat Ta avi-KOLApKS oe
avti-k6kkwvo, avei-pmAe kat avei-rpdotvo). Kard m Snpovpyia twv yAovoviwv,
ta kovdpxg avralhdooouv évav tepdonio aplBpé and ylovéwia, pe ovvénera ta
Xppard tovs va pmopody va alhdfouv pe pia tpopaxth rayvmra. Qotdoo,
70 tehikS anotéheopa eivar mdvrote éva Gypwpo Mpwtévio 1 verpévio, xwpis va
nopei va undplet oté éva aveSdptnto Xpdpa, pe pia ev evepyeia dmapn.

O 6106 kavévag Twv v YGer emiong kat yra ta nhextpikd tous gopria. To
dBporopd toug (névra pubv kovdpks pe KAaopatikd goprio) mpénet va Siver évav
axépato apBud, mov eivat o nAextpikd Qoprtio Tov mpwroviov 1 Tou verpoviov.
Eneidn Spws ta kovdpxg gépouvv goptio oe khaoparés tpés, efte Betixd eire
apvntikd, Ba npénet va yivouv térotot suvbvaopoi perald tprdv Khaopatikdv
apBpdv, dote va Sdoovv wg tehiké anotédeopa m povdda. Evoy, yra napd-
Setypa, yia va oxnpatioBet éva mpwrévio yperdlovrar 5o up xovdpks kat éva
down. To dBporopa Tov goptiov avtdv Twv TPV “owpatidiwv” (u+2/ 34
u+2/ 3 4 d'l/ 3), Siver o @optio Tov npwroviov To omoio tgodral TPog ™m
povada.

Av népoupe, homdv, unépn pag Shes avrég Tig exmAnkrikés avakakvperg oe oyéon
je Ta kovdpks, T6te Ba propovioape va vroompioupe St poopépouv éva oD-
Tipo vAkS yra va ndper véa fwi kar nepreySpevo n 1&éa g Aprorotehikiig npd-
g BAng. Oa pnopodoape Snhadi va nobpe orny nepimtwon Twv xovdpxks, 6T
éxouv évav tpdmo “Omaping” o onolog eivar mdvrote Suvdper kat noté evepyeia.®
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‘Orav nepvodv arnv kardoraon tov ev evepyeia Svrog, 16éte vrdpyovv pévo o
pop@f Tov TpwToVioy f Tov verpoviov, twg akpiBdg n Apiototehn Tt HAn
UTdpyet ev evepyeia pEVOV OTR oLYKEKPIPEVR HOPPR, WG éppopen AN

.. 1t GAn ot Suvdper, 51t éABor &v eig 16 eidog- Srav 8¢ ye éveppeia R
161e év 1D £iber éotiv. (Mer. 1050a15-16)7

)

Yupnépaopa

Exeivo mov npoondbinoa va 8eiw oty nepriyno pov - pe Synpa ndvea m giho-
co@ikn ontikft - atov mapddofo, aAld kat cuvapraotikéd ovvdpa, kéopo TwV
kBavidv patvopévwy kat Twv vro-atopikdy “owpatiwy”, elvat S, kaBdg eloyw-
povpe o€ Sho kat Pabiotepa enineda tov VAKOD kSopov, N PHon autod Tov ano-
xahobpe VAN kat o Tapddoog tpdnog e tov onoio cvpmneprpéperat, alkdler pid-
kd. Tverat éror pavepd 61t eivar avdykn va ava{ntr’ioovpe véeg xatnyopleg kat
e§nyntikd oxfpara, ta onoia napanépnovy oro Apiototehikd duvapikd poviého
g @ovong kat erdikétepa oty Apototehki cOMPn tng mptirng fing.

Auté honév mov mpoteivw eival, St n Aprototedkn mpirn fAn pmopet va Ppet
7o avdhoys g, Syt PéPata oe kdmoro ouykekpévo “owpdtio” oto pikpd-koapo,
émwg LY. ota kovdpks, alG o yevixi eikdva mg BAng ov éxer Srapoppwbei otov
k6apo Twv kPavrikdy gavopévwy, dnov akpPds n 1déa twv capds tpoodiopt-
opévwy, otabepdv, avebdpmrwv atopudv cwpandiwy, pe Bidmres tov tapadomaxd
éxovv anodobei otnv VAn pe v khaowki g éwora, éxer exheiper. Xtn Béon tng,
énws eidaye, xuptapyei Topa n e1kéva Twv pn oaPws mpoadioptopévwy “owpa-
nbiwv” nov éxouv pia epripepn, aorabi, anpoodidprom kat Sapkuix; peraoynpanddpen
*mapén,” n omoia yapaxmpilerat and to Sapkés tépaopa and mv ev Suvdper omv
ev evepyeia kardoraon.
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H andvenon pov, Aowtdv, oto apyiké epWTNHA OV ¢0eoq, efvat dtun Aptotote-
Akt mpdytn OAn pe kavévav tpémo Sev Ba propotoe va BewpnBel ws pia éwota kevin
nepreyopévov, éva “adeiavé movkdoco”, pa amit oVAAPn tov vou. Avribeta, extdg
ané mv emyepnuatoloyia mv ofnoia pnopei va aviAioet kaveis and ta id1a ta Apt-
ototehikd keipeva, ot véeg avaka)u’)\petg oro xwpo g Duoikig mpoopépouy éva
exkmAnxtikd VA6 yra va ndper véa {wit kat mepiexSpevo o Bavpaotds tpémog pe
Tov ontofo ouvéhaPe v (Séa tng mptimng HAng o Lraypitng phéoogos.

H Béon pov avti, eivar éPato 6t dev avumpoowneder v khaouh avdyvwon
tov Aprototehikod épyov. Exw, dMworte, ouveidnon tov yeyovétog, 61t dev Ba
éPproxe anapaitra odppwvovs ovte Toug Duoikois ekeivoug ov PAémovv pe
kayvmopia Tnv eloywpnon mg @rlocogias oto di1kéd toug xdpo, alkd odte kat
Toug apyeis AptoTotehioTés, ot omofor emAéyouy va eivat kald nepryapakwitévor
péoa ota teiyn Twv Aprototehikdv kerpévwv. [apd g Suokolies, wordoo, kat
ToUg KIVOVOUG TIOV Ve Juta TEToIoL €idous Tpooéyyion, Béhw va motedw Gt khei-
ver péoa g pa Suvapki mpog Tpeig katevBovoes: avoiyer, kar’ apyiv évav moAd
vrooySpevo opilovra yia pia véa avdyvwon tov Aprototehikod) épyov péoa ané
™ oOVOEoH TOL HE TN oVYXPOVN eMOTARN éTot, Wote va mpoPAnbei o exmAnkrikd
enikatpog kat Staxpovikds tov yapaktipas. To anotédeopa avté propet va éxer
Kkat pia akdpn eSapetikd onpavrikh avddpaon. To véo nepieydpevo mov armo-
KToUVv ot Aptcrore)uxég xartnyopies pnopei va npoo@épel, pe T oetpd Tov, éva
mohdTipo evwwotoloyikd epyaleio yia va pBdoovpe oe pia Pabirepn karavénon
TOL XapakTipa g cUYXPOVNG EMOTANG Kat Tng dopfig Tou guatkod kéopov.
Téhog, edv emrevyBoiv o1 dbo mapandvw otdyot, é1e n pelétn g Aprototeh-
101G oxéPng péoa and to mpiopa autd pmopel va et kat To e§fig eupitepng onpa-
oiag o'(pe)\og: va MPOoPEPEL Tig t:wmo)\oyucég exefveg yépupeg mou eivar avaykaieg
yta va mpaypatononBei Syt pévov n evoroinon twv emompdv, alld kat n ena-
vagivéeon tov PLA0COPIKOD TTOXAGHOD HE TNV EMOTNHOVIKN OKAPN.
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Lnpewoetg

' Tig Béoeg pov oyetika e To Aptototehikd poviédo Tov PuotKkod kGopoL, Kat
etSikbtepa pe v Aprotorehiki mpuwrn UAn, tig éxw napovoidoet oe Sidgopeg
evkaipies pe ™ popei StaléSewv, perantuyiakdv ogpvapiwy, fi avakovdoewy
oe Zuvébpra. Le dnpooievpévn popei o1 o npdopares oxetikés pehéteg pov
etvar o e§ig: “What is Matter for Aristotle: A Clothes-Horse or a Dynamic
Element in Nature?” oto Demetra Sfendoni-Mentzou (ed.), Aristotle and
Contemporary Science, Vol. I (New York: Peter Lang, 2000), 237-258. “Xpé-
vog kat yfyveoOar otov Aptototéhn xat tov Prigogine”, INpaktika tov Awebvoig
TuveSpiov “O Aprorordng Liugpa” (20-23 Lemrepfpiov 2001, Ndovoa-Miela),
Nédovoa 2002. “Apiototehikit npdyrmn HAn kat obyypovn Quoun”, IMpaxtiké rov
60v INaveMnviov Xuvedpiov, “O Aptororidng kat n emoyn pa” (19-210xrwPpiov
2001, Ieproods Xakibikng), Ocooakovikn, 2004.

**...70 éoyaro UTloKe{pEVO TOL xaO¢ npayparos, and 1o onoio to npdypa yevwé-

Tay, kat 1o onofo péver orabepd kard pdmo Syt ovpmwpanks” (Pvo. 192a32-33).

*“*ANG av apatpéoovpe o piikog kat To mAdrog kat BdBog, Ba Sovpe S tinote
8ev anopéver wg uréAowno, mapd povdya autd ov Tuydy opiletar and g 161émTes
avtég. Note n YAn eivar avdyxkn va napovordlerar wg povadiki ovotia énerra and
éva téroto tpémo Bedvpnong (Mer. 1029a17-20).

* H. M. Robinson, “Prime Matter in Aristotle,” Phronesis, 19 (1974): 168188,
o. 168

* Edward Zeller, Aristotle and the Earlier Peripatetics, Metagp. Costelloe xat
Muirhead (London, 1897), 342~348. BA.William Charlton, Aristotle’s Pkysics,
Iand II (Oxford: The Clarendon Press, 1970), 129.

¢ Norbert Luyten, “Matter as Potency,” ato Eman McMullin (ed.) The Concept of
Matter in Greek and Medieval Philosophy, (Notre Dame: University of Notre Dame
Press, 1963), 102-123, 0o. 106-7.

7 O Barrington Jones, “Aristotle’s Introduction to Matter,” Philosophical Review
83 (1974): 474-500, 0. 474
* To 810, 0. 476.
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* D. M. MacKinnon, “Aristotle’s Conceprion of Substance,” oto R. Bambrough
(ed.) New Essays on Plato and Aristotle, (London: Routledge & Kegan Paul,
1965), 97-119. Ed& o ovyypagéas xapakmpilet mv Aptototehcit pdym VAN

ws “clothes-horse”.

" H avéyvwon tg npayng OANg wg ouyyevols i OXeTIKiG TIPOS T popPh — Kat
n andéppupn g dnopng 61 n mpd GAn anotelei 1o éoyaro, anpoadipiaro
vnokefpevo g aMayhg — éxer nporaBei e afiéAoya emyepripata ané tov William
Charlron (PA. Appendix rov Bifhiov tov, Aristotle’s Physics, 1 and 11, émm.,
00.129 x.e.). Lty {Sa ypappnt xiveirat kat o Thomas Olshewsky oo apBpo
tov, “The Matter with Matter” oto Demetra Sfendoni-Mentzou (ed.), Aristotle
and Contemporary Science, Vol. I (New York: Peter Lang, 2000), 203-219.

" Evag and 1oug onpaveikétepous uroompiktég g tpaypatidtntag mg Apt-
ovotehuchig mptimg FAng eivar o Eman McMullin, o onoiog éxet napovordae éva
nokd onpavriké épyo oxetikd pe o Bépa avté (BA yra napdderypa, “Matter as
a Principle,” ovo The Concept of Matter..., 6n. n., 173~212, xat “Four Senses of
‘Potency’,” 6m.m., 299~-319). O Joseph Owens, eniong (“Matter and Predication
in Aristotle,” oto The Concept of Matter..., dn.n.), npoywpei oe pia earperixd
evBrapépovoa avdhvon tng éworag g mpiimmg HAng, wg vroxepévou g katn-
Yépnons. ‘Ocov apopd Spws oto epdmpa, av n Apiototehwi mpuwm dAn pnopei
va Bper pia O¢on orn odyypovn Duowkh, odnyeitar ot pia apvntiki andvinon.

™ Yxerxd pe 1o Oépa aurd, o Patric Suppes éxer avarrriéa ovoraotixd kat evbia-
pépovra emyetpripata ota eig épya Tou: “Aristotle’s Concept of Matter and its
Relation to Modemn Concepts of Matter,” Synthese 28 (1974): 27-50, kat
Probabilistic Metaphysics (Oxford: Blackwell, 1985). Ooov agopd om Baberd
ouyyéveta Tov ovvSéer T Aptototehikii @hocopia kat ovyxpovn emotipn, PA.
eniong Milic Capec, “Two Views of Motion: Change of Position or Change of
Quality?” Review of Metaphysics 33 (1979): 337-46, Eftichios Bitsakis, “Quantum
Statistical Determinism,” oo Foundations of Physics 18 (1987): 331-335,
“A generalization of the EPR Criterion of Reality,” oo L. Costro et al. (eds.)
Problems in Quantum Physics, (Singapore: World Scientific, 1988), 3-23, xat
“The potential and the Real: From Aristotle to Modem Physics” oto Demetra
Sfendoni-Mentzou (ed.) Aristotle and Contemporary Science, Vol. 1 (New York:
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Peter Lang, 2000), 135-200.
" H materia secunda twv Xyolaotikdv.
" H materia prima twv XyoAaotikdv.

s *Av Spwg undpyet dAt kdnoto mpdro kat avtd o mpdto dev xapaktnpiletat
ma oOpPwva HE KGO0 Mo ws éxefvivov, auté To npwro eivat pd VAn. Edv
mY. nyn eival aépvn kat o aépag Sev eivat mup aAAd mopwvog, to up Ba eivat
npdytn OAn pn évrag éva 166 1" (Mer. 1049a25-23).

16 Z s 2 A 7. ’ 7 ’ 7

Auté mov ewodd pe Tov 6po VAn sivar akptBds o éoyaro vmokeipevo, kowd
oe $Aa ta npdypata g gong, tpovmotiBépevo wg ovotactikd, Syt cLpTTWHA-
k6, ovotatikS tovg” (Do, 192a32-34).

7 *H vnokeipevn @von prnopei va yvwoBei kat’ avaloyia. [iari, 6nwg eivat o yak-
k46 yra to dyakpa, To §HA0 yra 1o kpePdrt, i n KAn kat o dpopyo yia o,1dhno-
Te Mpdypa éxer pope, £tot efvar n vrokeipevn gvon ya v ovoia, Snhadh yia To
166¢ 1t kat yta 1o ov” (Quo. 191a8-13).

** Zro 191210 o Ross akohovBei tov Diels omv ipooBiun “rt #An kai” mov et
niptv and to duoppov. Me v npoobikn avti, Ba npéner va nodpe, Srapwvoiv ot
VTOOTNPIKTEG TNG TPWTNG VANG wg eyyvTdTng At ouyyevovg BAng, éntwg Ay. o
Charlton oo Aristotle's Physics I and 11, én.n. ka1 o Thomas Olshewsky, oro
“The Matter with Matter”, ém.m.

* “ANG, av agaipégovpe To prkog kat To TAdrog kat faBog, Ba Sovpe St tino-
e Sev anopéver wg vGAotmo, mapd povdya avté rov TV opilerar and Tig 1516-
- e avtég. ‘Qore n GAn eivar avdykn va napovordlerat we povadikit ovoia émer-
a ané éva téroto pémo Bedpnong” (Mer. 1029a17-20).

* “Evvow BéBara pe tv VAR autd 1o onoio kabBavté Sev eivar éva ovykexpiuévo
npdypa (phte i), ovte moodtnra, ovte ovykataléyerar oe kapia and Tg xatn-
yopieg mov opifouv to ov”(Mer. 1029a20-22).

* “n aMoiwaig ovpBaiver Srav To vnokeipevo, To onoio eivat aroBntd, napapé-

ver otabepd, alhd peraPdMovrat ot 1&16tntég tov" (ITepi yev. kai ¢6. 319a15-
17).
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2., kat pévo yia pa ovykekptpévi ovaia pmopouvpe va wARooLpE yia yiyve-

oBat pe v mAipn évvota Tov Spov. e Sheg Tig GAeg MepiTTOEIG — €ite MOTS-
tnrag, elte nodtnrag, efte oxéoews, eite ypdvov, eite xwpov — eivat gavepd St
efvar avdykn va vitapyer éva vrokeipevo [vndotpwual, epdoov pévo pa ovyke-
Kptpévn ovoia pnopei va pnv anoteAel katnyépnpa kavevos dAov LTIOKELYEVOD,
evdd n dia va eivat to vrokeipevo oto onoio amodidovrar SAeg ot dMeg katnyo-
pies wg katnyopiipara” (Pvo. 190a32-190b2).

B “Orav épws 1o npdypa aldlet oto o(ivodd tou kat tinota to atobntd Sev
napapéver orabepd wg vmokeipevo Tov drov mpdypatos... pia térowa Sradikacia

ovopdletar yéveon kat ¢Bopd tng dMng ovoias” (ITepi yev. kai pf. 319b15-19).

* “Avuté ov ewod pe Tov Spo VAN eivat akpiP To éoyaro vmokeipevo Tou kdbe
mpdyparog, and to onofo o Mpdypa yevviéta, kat To onoio pévet o-raeepé xatd
Tpémo Syt ovpmtwpaTikd” (Dvo. 192a 32-34).

5 4 7 /x ¢ ’ 7 s ’, 2’
.o .YlG.Tl OAQ TA QMG EK(P(DVOUVI'OA w¢§ KATNyopnuata ing ouvotiag, evw n ovotla

g BAng” (Mer. 1029223-24).

* “Etvar pavepd, Aondv, 61t avutd mov neptypdpovpe dev eivar éva ovykekpipé-

vo npdypa alAd ékeivivov, y. fva kiPfdmo Sev etvar o, Add E6Mvo kar To Edho
payp X

Sev eivar yn alAd yfwvov” (Mer. 1049a18-20).

27

Emméov, n 0An efvat k4t to oxerd [eivat Spog oyetikds pe t popeir], apod
Sragopetixég poppés anatrodv yia v tpaypdtwon tovg Srapopetikég HAeg”

(Dvo. 194b3-9).

* “Opws xdnota Siagopetikd npdypara mpénet va éxovv avaykaotikd Srapope-
e VAn. [a mapdderypa, 1o mprévi Sev pmopei va yewnBei ané to §oho, obre
avtd efvat ke mov efaprdrar and  ddvapn rov kevntikod arriov, yi' avtd Sev
pmopel va kdvet kaveig ptévi ané palki i oho” (Mer. 1044a2.8-30).

29 ¢ 7 / s Z 7 2 , ’
W n EO’XGTH U)\n Kain popq)n €vatl £va katl 1o auto. TO eva l)ﬂ.'(leEl SUVG}IEI

ka1 1o dMo evepyeia” (Mer. 1045b28-30).

0 “Av undpye kdmoto mpwrapytké VAKS, To onoio dev ovopdlerar ma exeivivov
(Snhadh vAké kdnorov dAhov mpdyparog), avtd eivar n wpdn VA" (Mer.
1049a25-26).
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* “H Bewpia pag eivat 6t viedpyer GAn and v onoia ovvioravrar ta arcdnrd
odpata, ald dev eivat ywpioth, alAG ndvra evwpévn pe ta evavria, kat ané ava
yewiobvrat Ta kakobpeva ororxeia, ald axpiBéotepn avdhvon yi' avtd ta Oépa-
Ta éxa1 yiver alob. Qotéoo, eneidit Ta npdra odpara éxovy mapaydei katr’ avrév
oV Tpémo and mv VA, npémet va Swoovpe e§ynon ka yt’ avtd, Bewpdvtag we
apyh kar wg TP ™Y VAN, n onoia eivar ayptom and ta evavria, alAd Ppi-
oxetat kdrw and avtd. liati, ovte To Beppd eivar VAn y1a o Yuypd, obre To Puypd
yia 1o Oepp6, aAld to vnokeipevo [to vnéotrpwpal kat yra ra 860" (Iepi pev. xai
9. 329a24-27).

 “... pe Tov 6po DAn ewod autd o onoio Sev eivar evepyeia, al\d eivar Svvaper

éva ovykexpipévo npdypa” (Mer. 1042a27-28).

» “Iiari 0 GvBpwnog mov emBupei ™ yvdon xdptv tng idrag g yvdong, Oa em-
Buprioer eprocdTepo Ty mo TéAela yvON kat QUTA Eivat n yvHOoN ToL YYwpIpd-
Tepov, kat Ta Mpdypara mov efvat ywwpipdrepa eivar or npdrteg apyés kar arties” (Mer.
982b1-5).

* “Yndpyet pia emonipn, n onoia éxer Bépa mg Bedpnonis ms o ov avté kabav-
16 xat 1a ovolaoTikd Tov yvwpiopara wg Baoikés karnyopies Tov évros. H em-
othpn avth Sev eivai n ida pe kaptd and ng Aeydpeves empépoug emothpes. ..
. Eneibt Spwg {nrodpe va yvwpioovpe 1ig apyés kar tig axpdrares arries, eivat
pavep6 bt avaykaotikd avtés eivar apyés kdmnotag gpdong nov vndpyer kabavri.
Edv, Aoundv, avrof ov dnroiv ta otoryeia twv dviwv {ntodoav va yvwpicovv
avtég Tig apyés, avaykaotikd kat ta ororyeia avrd rov évrog Sev propoiv va
efvar katd ovpPePnkds, alld ororyeia Tov Svrog avrod kabeavtd. IV’ avrd xar
epeis mpémer va Ppodpe Tig mpares arries Tov vrog kaBeavtd (i dvros. . . 71 Gv)”

(Mer. 1003a19-33).

% “Kat enedt to Gv Sev exspwveitar pévo pe ™ onpacia tov i, fi Tov mowov, f Tov
nooot, al\d emiong kat pe ™ anpaoia mg Sivapng kat mg evredéyetas xat g evép-
yewas, ag pag emrpanef va avarrdoupe to Fitnpa mov apopd ™ Sdvapn kar mv
eviedéyewa. Kat npdrra Ba pidficoupe yia t Sdvapn mov Myerar oy kvprode-
xuknh g onpaoia, ywpis Spws va pag etva xpriowpn ' auté 1o onoio eé)\ovpe

v avarrd€ovpe tdpa. Atdt n Sdvapg kat n evépyera égouv éva peyakirepo nebio
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Kpavrikig Quoxig kar Quakig twv Lroryerwdiv Lwpariwy

epappoyiis and autd fov avapépoviat anorkeotikd omv ktvnon”. (Mer. 1045b32-
1046a3)

36 7 7 2. z Z Z z z
...n éoyarn BAn kat n popeh efvat éva kat o avté: 1o éva undpyer duvdpet

xat vo dMo evepyeia” (Mer. 1045b28-30).
7 BA. E. McMullin, “Four Senses of Potency” én.n., 299 «.e.

# .. axépn n OAn éxer pia Suvdper oviémra, eneldh propei va épBer oto €ibog

[va ndper Snhabh popeii]. Orav Spws épbet oto €ibog [ndper ™ poperi] téte
eivat éppopen [0An]” (Mer. 1050a15-16).

” “... yati 6Aa ta dMa ekpwvoivvtat tdvw oty ovaia wg kamyopripard me,

evid n ovoia endvw otnv HVAn” (Mer. 1029a23-4).

©“...n eviedéyera Tov Suvdper 6vrog, Bewpnpévov kabeavtd, eivar kivnon” (Dve.

201al12).

41 @ ] 2 2, 2 Z 7 e I3 e
...Yl avto N Kivnon etvat n MMCIG TOU Kivntov CO.)PTIP.EVOU WS KIvnto

(Dvo. 202a8).

* “816tt n @oon eivar oo 810 yévog pe tn Svvapn, yiari eivat apyh xivntiki Syt
Spws péoa oe éva GAo, ald péoa oto ro Bewpnpévo ws ido” (Mer. 1049b10).

¥ O W. Heisenberg Siver mv neptypagi avtod tov neipdparog oro, Physics and
Philosop}y (London: Allen & Unwin, 1971, In ék5. 1959), 51-52.

* Diffraction pattern.
¥ Interference fringes.

* O Niels Bohr xat o Werner Heisenberg avagpépovrar ota npofAipara nov
SnpovpyBnxav pe mv avdrutn mg KBaveuais Guowdig kabs xat omg npoondDenes
oL éywvav yia v eppnveia Tous, petadd dMwv, kat ota e§hg nepipnpa dpBpa
woug: Niels Bohr, “The Quantum Postulate and the Recent Developments of
Atomic Theory,” Nature 121 (1929), “Can Quantum Mechanical Description
of Physical Reality be Considered Complete?”, Physics Review 48 (1935), “On
the Notions of Causality and Complemetarity,” Dialectica 2 (1948). Werner
Heisen.berg, The Plysiml Principles of Quantum Theory (Chicago: University of
Chicago Press, 1930), Physics and Philosophy, én.n., Physics and Beyond (1959;
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Metdgp. A. ]. Pomerans, London: Allen & Unwin, 1971).
* To napdberypa avtd to neprypdgpovv p' évav Bavpdoo 1pémo, téoo o W.
Heisenberg (Physics and Philosophy, ém.n.), 600 kat ot P. C. W. Davies and

J- R. Brown oto, The Ghost in the Atom (Cambridge: Cambridge University
Press, 1936).

#P. C. W. Davies and J. R. Brown, ém.n., 22.
* Werner Heisenberg, Physics and Phiosophy, én.n., 159.
* T80, 159-60.

' Lyeukd pe tov onpavuikéraro péAo mov mailet n Apototeki katnyopia tov
Suvdper pe Paon ta Sedopéva nov éxovpe and Tig avakalvpeig Tng ovyxpovng
Duaikhg, éxw emyetpnparoloyioet otig akéAovleg pedéteg pov: “Popper’s
Propensities: An Ontological Interpretation of Probability,” oto Imre Lakatos
and Theories of Scientific Change, eds. K. Gavroglou et. al., (Boston: Kluwer
Academic Publishers, 1989), 441-55. “Models of Change: A Common Ground
for Anctent Greek Philosophy and Modemn Physics,” oto Greek Studies in the
Philosophy and History of Science, ed. P. Nicolacopoulos (Boston: Kluwer Academic
Publishers, 1990), 149-169. “Laws of Nature: ante Res or in Rebus?,” International
Studies in the Philosophy of Science 8, no.3 (1994), “The Reality of Thirdness: a
Potential-Pragmatic Account of Laws of Nature,” ovo Realism and Anti-realism
in the Philosophy of Science, eds. R. S. Cohen, Risto Hilpinen and Qiu Rensong
(Boston: Kluwer Academic Publishers, 1996), 75-95. “Peirce on Continuity
and Laws of Nature,” Transactions of the Charles S. Peirce Society 33, no. 3 (1997).
“Xpévog kar yiyveoBar otov AptotoréAn kat tov Prigogine”, émm. “H Gewpfa mg
tpayw&iag xat g emotpng: Mepikég naparnpiioeig ndvw otov EUTNEPIORS TOV
van Fraassen”, Ipaktikd tov AteBvoig Xuvedpiov “Tlontixh ov Apiorotédous”,
(ABfva, AexéuPprog 2001), ABfva, 2003. “Apiototehiki ipdTn VAN kat ovy-
xpovn Quowkh”, ém.m.

* H ovveyfig Snhadh poft avtdv twv “owpatidiwv”, n onoia eivar pia oyuph
66vapn, eivar n arria ov guvéyet Ta verpévia kat TpwtéVLa.

* Werner Heisenberg, Physics and Philosophy , én.n., o. 66.
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Kpavrikag Puawiis kar Quoikris rev Xrogerwday Ewpariwy

* ©a npénet va nodye 6t orpepa or Guoikoi éxovv katakier oe Téooeprs Oepe-
AudSerg Suvdperg, n ke pia ané tig onoieg éxet To Sukd mg oMo pProoviov, wg
popéa g ddvapng. Ta ydovéwia eivar autd mov peragépovv my toxuph Tpnvikn
Svapn mov ouvéyer Ta koudpxs, Snwg Kkat Ta Tpwtdvia kat verpdva. Ta Sravvopankd
prolévia perapépovy v acbevit upnviki Svapn mov svvavrodye otn pade-
vepy6 oxdon kat kdver Suvatd Tov peracynpatiops Twv SapopeTikdy owpatiwv
ané 1o éva oto G\o. Ta Baputéwia Bewpovviat 61t eivar owpdua rov perapépovv
™ Bapimra, kar, ©hog, Ta pwtévia eival, Smws eidape, Popeis g nAekpopayvnmixig
aMnAeniSpaong.

** James Trefil, “Why ts there Something instead of Nothing?” Astronomy,
July (1997): 56-57, p.56.

* H avtidnpn tov W. Heisenberg yia t otevit oxéon iov ouvbéet tnv OAn pe
v katnyopia tov duvdper éxet Ppet aro mpdowno tov Eugene Schlossberger
évav akdpn éveppo vroampucti. Lo dpbpo tov, “Aristotelian Matter, Potentiality
and Quarks,” (Southern Journal of Philosophy 17 (1979): 507~521), o Schlossberger
vnootnpilet Ty 1déa S 1a koudpks “ikavoToovBV GAeg Tig anatthoelg ya mv
nipdytn HAn, KdBert mov Met o Aprarotédng yia mv mpdstn bAn ovpPaiver va pro-
pei va anodobel ora xovdpxs”.

7 “aképn n OAn éyet pia duvdpe ovidnta, enedit propei va épet oto €idog [va

T(dpsl pop(pﬁ]. Orav Spwg épGEl oo £dog [Ttdptl popgpﬁ] 1o1e efvar givat éppop-
¢n [0An]" (Met. 1050a15-16).
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Aristotle's Prime Matter Through The Looking Glass
of Quantum Mechanics and Physics of Elementary Particles

Demetra Sfendoni-Mentzou

Aristotelian University of Thessaloniki
Professor of Philosophy of Science

Abstract

The object of this paper is the exploration of those aspects of Aristotle's thought,
that can serve as a conceptual link for the connection of the Stagerite's natural
philosophy with contemporary science. To this purpose, I concentrate on the
idea of matter, and in particular of prime matter (npirm vAn), believing that it
offers an extremely interesting material for our understanding of the dynamic
character of Aristotle's model of nature. The examination, however, of the
Stagerite's conception of prime matter has provoked a long-standing controversy,
due to the variety of definitions and the paradoxical way in which Aristotle tried
to define matter. The question, therefore, that still remains open, s this: what
did the Stagerite have in mind when he referred to matter as the “primary
substratum of each thing (76 mpwrov tmoxeipevov éxdonw) from which it comes to
be...” (Phys. 192a 32), or, when he claimed that “when we take away length
and breadth and depth we can see nothing remaining, unless it be the something
bounded by them; so that on this view matter must appear to be the only (Met.
1029a17-20)? Shall we say that prime matter was for Aristotle an empty concept
deprived of all physical reality, or shall we rather claim that it was the real and
ultimate substracum (unoxeipevov) of change in the physical world?

As a response to this question, there have traditionally been two basic approaches:
A great number of Aristotle scholars have arrived at a completely negative picture.
Prime matter has been characterised as a “bare stuff” lacking phystcal reality, a
“fiction of the mind”, that transcends “all possibilities of conceptual thought”.
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On the other hand, another stream of Aristotle scholarship has tried to rescue
the physical reality of matter. On this view, if we accept that in Aristotle’s
scheme there are matertal substances possessing qualities which undergo changes,
then there ts always a proximate or relative to form matter, which persists through
change; however, this proximate matter — they claim — cannot possibly be taken
to be the ultimate underlying scuff of material things. As it is obvious, this
approach leaves out of the picture the most significant part of prime matter.
So, there ts still room for a third reading, according to which prime matter is not
only the proximate stuff of material things are made of, but also - and most
umportantly — i is the ultimate, formless, undifferentiated substratum of all change
in the physical world.

What characterises this approach is the fact, that the main body of argumentation
ts derived from the depository of Aristotelian philosophy. The issue, however,
as I believe, becomes far more challenging, if we try to relate Aristotle's prime matter
to recent discoveries in contemporary Physics. For this reason, I develop my
thesis in two parts: In the first part, my task is to explore the inner bond
connecting the various ways Aristotle tried to define prime matter, so as to
establish my thesis that prime matter is a real dynamic factor in nature. This
inner bond, I argue, is the idea of potentiality, which, in my opinion, is the most
essential feature of matter. In the second part, I focus on the conceptual
relationship that allows us to link Aristotle’s matter with the idea of matter
emerging tn the fields of Quantum Mechanics and Physics of Elementary
Particles.

In this respect, I concentrate on two puzzling instances in the micro-world, the
so called virtual particles and quarks, with the purpose of showing what is now
generally accepted, that as we are entering into deeper levels of physical reality,
the nature of what we call matter and the strange way in which it behaves, cannot
fit into the framework of Classtcal Mechanics. 1, thus, argue that it becomes
all the more obvious that in order to comprehend the strange nature of the sub-
atomic world, we need new categortes and conceptual schemes, which point to
the Aristotelian model of nature and in particular to Aristotle's conception of
prime matter. My claim, therefore, is, that Aristotle's prime matter can find its
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analogue in the picture of matter emerging in the world of Micro-Physics, where
the idea of well defined, stable, separate, individual particles with determinations
traditionally attributed to matter, has disappeared from the scene. Instead, what
characterises the so called "particles” is their ephemeral, unstable and continuously
transformed “existence”.

It g, certainly, obvious, that my way of seeing Aristotle's prime matter ts not
compatible, in many respects, with the traditional reading of Aristotle. However,
for all the risks that such an approach might involve, I believe that it leads to the
following worth considering consequences: (a) it opens a promising perspective
for a re-reading of Aristotle's work in the light of recent discoveries in Physics,
(b) the new content thus bestowed on Aristotle's categories, offers, in its tum,
an invaluable means for a deeper understanding both of contemporary sctence,
and of the structure of the physical world. And last (c), but not least, it contrbutes
to the building of a conceptual bridge, necessary not only for the unification
of the different fields of science, but also for the re-untfication of philosophical
reflection with scientific thought.



Ibn-Sina’s Anticipation of Burdian and Barcan Formulas

Zua Movahed
Professor of Philosophy, University of Tehran

Abstract

In Quantified Modal Logic, there are four fundamental theses with significant
ontological consequences. Of these theses, which have been the center of much
discussions since 1950’s, two are attributed to the French philosopher Jean
Buridan (1300-1358) and the other two to the contemporary American
philosopher Ruth Barcan. But as history has it, it can be shown that all these
theses were anticipated by Ibn-Sina (980-1037). The paper is both historical
and exposttional.

I. Contemporary attributions of some theses in QML

In 1947 Camap wrote: (p. 196)'

Any system of modal logic without quantification is of interest
only as a basis for a wider system including quantification. If such
a wider system were found to be impossible, logicans would probably

abandon modal logic entirely.

Surprisingly Carap’s anticipation tumned out to be right, but exactly in the
opposite direction! What captured the attention of modal logicians most, was
propositional modal logic, and quantified modal logic (QML) has remained
under-developed. Of course there are many systems of, and many approaches
to QML But apart from provability interpretation of it, other treatments of the
subject have been of interest to mostly philosophical logicans, and QMLs have
become a battle ground for heated controversies over philosophy problems such
as essentialism, transworld identity, existence, possible worlds and the very
notion of necessity.
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But among many versions of QML, the one I am interested in here is a system

in which all the following formulas are derivable:

BF: VxOFx — OVxFx
CBF: [OVxFx — V¥xOFx
BF: QvxFx — OVxFx

BF and CBF stand for the Barcan formula and the Coverse Barcan formula.
These names drive from Ruth C. Barcan (later Mrs. J. A. Marcus), who called
attention to the formulas in her paper of 1946’. Also BUF stands for the
Bunidan formula, attributed to Jean Buridan, French philosopher of the 14th century,
by Alvin plantinga* (p. 58). BF and CBF have tmportant semantical properties.
To see how, I begin with the simplest model validating all the three formulas.

As to the language of QML, it contains individual constants and variables, and
nplace predicates (n 2 0). Well formed formulas of QML are inductively
constructed out of =,~, V, and (. Furthermore, {) and 3 are defined in the standard
way. The simplest model of QML is the sequence M =< W,R,D, 1 >, where
W s a non-empty set of possible worlds, R a binary equivalence relation over
the members of W, D a non-empty set of individuals and I an interpretation
function which assigns to every term (variable or constant) a member of D :
I(t)eD, and to each n-place predicate letter A a set of n-tuples of D :

I(Atl veor s Ap) 8 <0p, ..., 0, > where OieD. The truth-value of each wff
at a world weW is given by the following rules:

1(A):1(4,; ,-,A,,) ts true in @ iff < I(ty),..., I(1,)>€l(4) in @;
I(—=A):1(—A) is true in @ iff I (A) is false in @;
I(A—B): I(A — B) s true in @ iff I (4) s true @,
then I (B) is true in @;
I(VxVx): I(VxAx) is true in @ iff for every I’ which is just like
I except possibly that I(x) = I'(x) I’ (Ax) is true in
I(DA):I(BA) is true in @ iff for every @’ such that wRw’, 7(A)
is true in @".
It is easy to verify that BF,CBF and BUF are all valid in M. Other logically and

philosophically interesting aspects of this simple semantics are as follow:
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1. BF imposes the condition that whenever WR', then D(@') € D(w) and
CBF the condition that whenever WR@’, then D (@) € D (@'). So if we have
both BF and CBF, then wRw' implies D(w) = D(w'). Therefore to have both
formulas, the domains of all worlds should have the same objects. M has this
property, so it is called a constant model of QML:

2. According to BF and CBF, to move from one world to another nothing comes

into existence and nothing passes out of existence.

3. Since R is an equivalence binary relation, all S5 modal axioms are valid in

M, in fact in the frame < W.R > of M.

Finally to obtain the simplest QML respecting our semantics, it
suffices to add the laws and rules of classical quantification theory
to the propositional modal logic S5 (pp.245-247)’. This is a kind
of systems that philosophical logician like R.Barcan, E.N. Zalta,
B. LinsKY® and T. Williamson?7 argue that it best represents our
intuitive understanding of metaphysical nature of alethic modality.

2. Ibn-Sina’s anticipations

According to the received texts of the ancient Greek and the early Islamic period
Ibn-Sina (Avicenna, 980-1037) was the first logician who realized that the
meanings of modalquantified propositions are sensitive to the order of their
quantifiers and modal operators and extensively discussed what are now called
Burtdan and Barcan formulas. So in Kitab al-Ibara, the third volume of his
major work Al-Shifa (in Latin known as Sufficientia)

Ibn-Sina writes: (pp.115-116)°

If we say that (*) every human being possibly ts a writer...., no one
would doubt it,..., but if we say that (**) Possibly every human
being is a writer, and possibility comes before quantifier, then that
would be really doubtful. (My translation from Arabic.)

Here, Ibn-Sina, after some illuminating remarks, concludes that (**) implies
(*) but not vice versa. So he accepts BUF and rejects its converse CBUF as a
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modal principle. As to BF and CBF he writes: (pp.115-116 again)® But to say
that some people possibly are not writers is modally the same as saying that
possibly some people are not writers.

In modern symbolism this is formulized as:
IxQ-W(x)=)Ix-W(x)

and by taking negations of both sides, we have
VxO-W(x)e ¥xW(x)

which is the conjunction of BF and CBF in one biconditional.

Finally, and this s what | regard as Ibn-Sina’s most important tnnovation in
the subject, he discovered that there are two kinds of modality and cotned the
names “mode of predication” (Jahat-e Haml) and “mode of quantifier” (Jahat-
e sour) for what, more than one hundred years later, medeival logicians called
respectively de re and de dicto modality. This is a distinction which has become
the subject of many discussions tin modern philosophy of logic and language.

In conclusion I think, to do justice to the pioneer work of Ibn-Sina, it would be
fair to re-name Buridan and Barcan formulas as Ibn-Sina-Buridan and Ibn-Sina-

Barcan formulas.
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Adaoxkalies tov Aptototéhn kat ApaBwv Ohoodpwv

ot npdnpa'Epya Bwpd Tou AxuvdTtou

NwéAaog Xpévng

KaBnynriig @ihocopixig XyoAris Iav/piov ABnwibv
MevByvrig Merammuyraxoi Ipoypéuporos @ihoocopiag

Mépog 1

[Mporod ywpriow omnv avdrruén Tov Bépards pov, kpivw oxémypo Snwg, Siknv
eloaywyns, mpoPd otnv akérovbn Sndwon, dievkpviotikh kat ovvdpa armolo-
Yk tng ané pépovg pov emhoyrig Tov. Me v pelém g ordoews mov etfipn-
ot 0 Qwpdg anévavrt Tov AprototéAn xat ApdBwv Sravontdv, Sev anookonm
oty kdAupn kdno1ov kevol oTo Tvevpatiké oSotmopikS Tov kopugaiov Xyola-
otikob. To obotnopixé Tov Owpd eivar enapkis yvwotd, wote pe Ty enavedé-
Taoti rov Sev Ba A ale puikds n yvdbon mov éxope yr’ autd. Lkonds pov eivat,
péoa and v ordon nov eripnoe 0 Owpas anévavr Tov Aprototén kar GAwv
PAoodPwy, va puriow ta npoPAipara oyéoewy kat empdoewy oV avripeTd-
Toe n emoyn, katd Ty onoiav avtds édpace. Enoxn mov, wg yvwotdv, amoteket
v kopugaia ottypi g Lyoraotikig Alavonoews.

Me mv avakoivwon pov ouvends Sev anookond oty Pkt 1otopiki karavén-
on. Avth {wvtavedet Ty pvipn, Sev odnyel Spws onv okeiwon pe to ppvn-
OkSpevo. L1o epitnpa, edhoyov onwadnmnote, av ouvageis peréteg mov éyovv
Sie§ayOei péypt ropa Sev eputiocav autd mov emdntd va pwriow, §idw mv aks-
Aovbn andvinon. H avadipnon tng otopixogthocoixiis pvipng, pe oxond mv
Evepyonoinon g perapoppwtiking duvdpews Tov napadedopévov, npéner va éxer
eupovokpatikd xapaxtipa. AMwore, o 1305 awwvag, enoxit Spdoews Tov Owpd,
avnpstwni&mt onpepa vrd véo npiopa. Koplog exnpdownog mg avriperwmong
avtrig o Alatn De Libera’.
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Zt6yog tov Libera eivar n peiwon, péypt n)\r'\povg &aypacpr'lg, g aprototeAkiis
ouvSpopig omv Srapdppwon twv Spwv Tov TpoadiGpioay Tov ev Adyw adva. Kipro
emyeipnpa tov Libera o1 anayopedoes pehétng publice et secreto aprototehkdv
épywv. Ot anayopedoeg avtég enePABnoav to 1210 kat 1o 1215, apopodoav be
ota Quokd épya tov Lraypitn @hoodpov kabds kar ota Menk it pvoixd tov.
Ta Moywkd épya Sev annyopeiBnoav, enetdi n hoyiki dev eBewpeiro emkivbuvn
Yyia mv niom, tapd ro mpdypa 6t ot diapdyes Awdextikdv kar Avodiakextikdv
ovvnyopovoav vnép tov avrldérov’. Tia tov Libera ndviwg or anayopedoeg pelé-
g aprorotehikdv épywv kabiotodv eppavég St n kuprapyodoa tdon kard Tov
130v awdva vrnpée o avriapiototeliopds kat Sxt 0 aplototedtopds.

Aev Ba aoyoAnbBd pe tig andperg Tov De Libera. ©a onpeidow pévov tobro. Ta
Mavemoripua, Twv onoiwv mv idpvon o De Libera Bewpei wg «to yeyovds mg @ho-
oogiag» — ait philosophique — kat anokhetotikd dnptovpynpa g Aarvégw-
vng Abong’, efyav wg kopra pabipara épya tov Aprototéhn®. It” avtd dMwore
onpavrikoi emotnpovikoi kKAdSot pépouv wg ovopaoieg Toig tithoug avtv.

Ot anayopetoeig apto‘rort)\mcbv épywv paprupodv v ofbrnta nov eiye npo-
oAdPet n npoPAnpatiki g oxéoews prhoocogiag kar Beoloyiag, oftnta mov
o8nyotoe omv akpétnta kat mv vnepPori. Qotéoo, obte ot anayopeboetg Surp-
xecav odte ot avrhiperg rov Tig efyav emPaker katioyvoav. Qg edv kanota éow-
Bev opd va katndbuve Toug ZyoAaotkods ~ onwodnmnote Syt GAovs, Toug MAéov
Spws empaveis — ornv ovphiwon kat oty obvBeon péoa and mv npocéyyon
kat T otkelwon. O 1305 awdvag aviedigphn 6t Ba épBave omv ovvBeon pe mv
epPaBuvon ora ororyeia exeiva mov oraBeponotovv To édagog g kotvig ouvev-
VONOEWS KAt KATAVONOTEWS.

Me v avagopd pov Aonév orov Qwpd anookond oty napovoiaon Tov P6-
1ov, xatd tov onofov avtdg oroxéoﬂmce ndvw ota npoﬁ)\ﬁpata fIov TOV ana-
oyolovoav kar 4pBpwoe Tig Smotes phocoikés Sidaokalies Tov, xabus kar otov
Pwtiops g enoyrig Spdoeds Tov. Aev npotiBepar ouvends va AdPw pépog omv
Srapdyn oyetikds Tpog Tov PrAooogiks fi pn Yapaxtipa Tou épyov Tov Bwpé
xat mv Bedpnon autob ws phoadpou 1 Beokdyov®. Ave§dpmra ané ta emyer-
phijata Tov TPOodyouv ot vroomprkTég T piag i mg Mg Groyng, BéBatov Bewpdd

10070. O Owpds epthoodgnae, 16t gpovoiae 61t o Beokdyos npémer mpon-
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Atdanxalies ton Apiototehn kat Apdfuwy Dhoadpuwy

o [Mpupa Epya Qwpd 1ou Akovdron

youpévws va éxet kataotel pthdoopos, édete de wg mpoiméBeon yia 1o Beoloyeiv
v cognitio naturalis. Me eppovii vootnpiler sic enim fides praesuponit
cognitionem naturalem, sicut gratia naturam, et ut perfectio perfectibile’. O
Qupds ovvenus, avefapritws Twv kpioewv ov Ba Sethnwve kaveis wg mpog Ty
eniSoon Tov oty @thooogia, prhocoyei, arov BaBps opropévws mov pmoped,
d16m moredet oty Sbvapn, kupiwg Spws oty avdykn Tov ¢hooogeiv. O Ouwpdg
efvar neneropévog St studium philosophiae non est ad hoc quod sciatur quid

homines senserint, sed qualiter se habeat veritas rerum .

Dpovirv 0 Owpdg St Tiom kar ywdon éyouv §obki oe pag ané tov Be6 — utrumque
sit nobts a deo — dpa eivar Suvarég o evappoviopds wv, avebeiybn oe pthdoo-
po Beoloyikds evipepopevo kar oe Beoddyo prhocogixds drakoyldpevo. To
dvorypd tov nipog ™v @ocogia Sev anotelei ovykardBeon npog mv Snoa téon
nov eiye apyioet va Sapopeverar — ag pnv Anopovoipe dMwote v anayd-
pevon aptototeikdv épywv. Anotelotioe emyéwnjia Tov TpSTOL EvaTéviong Twv
npaypdrwv ap’ evds, pehémng twv Beoloymdv npoPAnpdrwv ag’ erépov, mpwriotws
Spws g enoBioeds Tov St miotn kat yvdon avrirdocovrat Tpog v TAGvn,

appdrepes de ouvavrovvrat kat cupPwvody oy alibera.

Mépog I

Oérovrag wg OTOYOV HOL TNV avalfitnon tov tpdémnov kard Tov onoiov o Gwpég
apBpdver Tig prhocogikég Hibaokalies Tov, eivar ebAoyo 6T xatéonoa avrikei-
pevo pehétng pov Tig avagopés Tov peydhov Lyohaotikod orovs prhoadpouvs
mov tov Porbnoav va otoyaoBei ndvw ot Stapdppwon twv andpedy tov. Tpo-
oépuya Aonév ota épya Tov Owpd kar pdhiota 6’ avtd g TPWIUNG cuyypat-
KAg Tov Spactnprémrog, Ywpis pe v evépyerd pov avth va exppddw mepropt-
otk Béon eni twv épywv mov eendvnoe ot ouvéyera. H avapopa pov ora np-
tpa épya tov xat 6n ota prhogopixd vinpetel Tov {nmriké atdyov pov. Opt-
opévws, oy avaxoivwon pov eivat abvvarov va avapepbd oto oivolo Twv Tpw-
fpwv pocogikdv épywv Tov Bwpd. Mia téroa avapopd evidooetar oe evpitepo
gpeuvnTIKG OTGYOV POV, TOV oftofov — ag pov emrpanei va Snhiow ~ éxw oxeddv
npooeyyioe. Tdpa Aomév Ba neproproB o éva épyo tov Bwpd. X' avté nov
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@éper Tov titho De Ente et Essentia (Ilepi tou eivar kat g ovoiag). Ipoékpt-
va v ava@opd pov oo épyo avté éveka tov Yapaktipog tov. [Npdkertar Snha-
&h yia capds phocoiks épyo, Tov onoiov 1o TepeySpEvo aipvididdet exeivov o
Bewpei wg ovyypagéa tov Beoddyo.

H ovyypagn tou épyov De Ente et Essentia tonoBeretrat nepi 1o 1252 — onwo-
dfinote npwv ané 1o 1256 —, v mepiodo dnhadn perdPaong rov Owpd oro
INapior yra S18aokalia xar anéxrnon tov rithov Magister g Beoloyiag. Tnv
onpacia wotéoo Tov épyov Sev pardver To veapSv g nhikiag Tov ouyypagéwg Tov.
"Epyo kat’ e§oxiv pthoco@ixé motonotei v oroxactiki Sbvapn tov Owpd xat
paprupei ™y npéBeori Tov va ovykpotioe Sibaokalia yra Bépata ov cuvicrovv
xOpro kepdAato mg glocogpias.

Eomniaké onpeio twv {niioewv Tov Owpd anotelody, Smws kat o tithog Tov épyov
Snhdver, 1o ov kat n ovoia. fia va epPabiver orig éworeg aurdv o Owpds avepeuvd
nAeioteg 6aeg dMes, o1 onoies Sraredobdv mpog avtég o oyéon cvpmlokig kat
ovvefdpnong. Me deonélovaa Béon tv dron St ot apyés tng Aoyikitg kat ot
apxés Tov eivar evpiokovrar oe otevit alnloovoyérion, o Owpds eferdler v
oxéon BepeMwddv evordv g hoyikig mpog v ovoia, avepevvd Tig évwvoreg Tng
OAng kat g popefig, Tg Suvdpews kat tng evepyeiag, Tg oTepricews, Tng apvi-
oews, T PvoEws, Tov oupPePnkérog, Tov ouvBétov, Tov Ghou kat Tov pépous.
I81afrepn eriong Béon katéyouv omg eppnvevTikég avakboeg tov n ipdm arria (Causa
Prima), n npdtn ka1 kaBapn evépyeta (Actus Purus et Primus), kaBdg kat o
Suvdper voug (Intellectus Possibilis). Eni todroig avalnrei roug 6povg me efa-
Topikedoews kar epPabiver oy Sudxpion ovaiag kat vdplews. O Owpds nepai-
vet T pehény Tov pe Ty avdlvon Twv ewoudv ev kad’ autd (unum per se) xat

ev xatd oupPePnkds (unum per accidens).

Opropéws ot éwotes autés, kar GAeg ov apédenpa va pvnpovedow, dev ekstdloveat
10 npdrov and tov Owpd. Eixe and paxpot dtapopewbei pia pocopii napd-
Soon yia to nepreydpevo kat v onpacia Twv, ™y napddoon d¢ avth ypnowo-
notel 0 Owpds, emdextikig Spws kat St akpitws. Ipotod wotéoo avagepBd
atous phoodpous, pe v Borbewa Twv onoiwv o Owpds avakier Tig éworeg mov
epvnpuévevoa, kpfvw okémypo va Snhdow tovro. O Owpdg Sev atevilet vig éwot-
£ ws maryvidt me Siavoiag. BMéner o aurés ta Sopikd ororyeia, pe Ta onofa owo-
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dopeirar n yvdron. fia rov Owpd Snhadn o1 éworeg dev anotehodv kat’ enivor-
av cuMiPeg ovTe ouVIoTOVV Aoyikd kataokevdopata. TiBevrar pev and tnv
vénon, avrike{pevo Spws avtig eivat n ovoia twv rpaypdrwy. O Owpdg ivat
neneopévog St quidditas ret est proprium objectum intellectus®.

Mépog I11

Mpoywpd oTovg prroadgoug and Toug omoiovs o Bwpdg Ponbeitar oy emi-
tevén Tou gpevvnTikoD oTdYoL TOL. Oa Tovg pvnpovedow Shovs. O ypévog Spws
Tov éxw oty S1GBeon pov pe uroypedvet va Tepropratid o emypappatixi napov-
oiaon twv StdackaAdv mov o Doctor Communis mapalapPavet ané tov xabé-

va and avrtovs.

Anotekei kowvoronia, Tnv onoia Spws voypeovpat va Sranpdfw kat va nw
0 Qwpdg yepaywyeftat kupiwg and rov AptototéAn, Tov omofov - ag onperwbe -
amnokalef wg eni To TOAD Syt pe To Svopd Tou, akrd pe v rpocwwupia Pildoo-
g0 (Philosophus). Me tov 1péno autév Seiyvet tov oePaopév tov mpog tov Xra-
yytm, ewd ovvdpa avayvwpiler v @hooopia Tov wg ywiowa kat peydAn phocopia.
O Apiototéhng wotéoo Sev eivat o pévog, pe S1daoxalieg Tov onoiov SrapBpd-
vet 0 Owpds Ty Karavénon Twv EWwowdv rov e&eraler. Awbéypara Tov Avicenna,
ov APeppdn — anoxalovpivou kat ané tov 1o tov Owpd Xyouom (Commentator)
~, npotdoetg Tov Pifliov wv arriwv (Liber de Causis), napamproeig Tov Bon-
Biov, fonBovv Tov Meydho Lyohaotiké otny emitevdn tov {ntntikod oréyov tov.

Naperfipnoa #én 61 0 Owpds npoPaiver oe emhextixod Yapaxtipos daveiopois.
Agoppupevog kaveig ané mv napatipnon pov avth, mbavév va woyvpildrav 6u
0 Quwpdg phooogei exhextikds, péoa S and Tov ekhektikiopd emrvyydver v
obvBeon nov embudker. Evag tétrorog woyupropds Ba irav owotds, Sev Oa npéner
Spws va anolvronoteirar. H emhextikii npooguyn tov Qwpd oe phocopixés
818aokalieg xpiverar ebhoyn kat Beputii. Qoréoo Ba npémer va onperwbei 6t o
Doctor Communis napaBétet kar S1daokalies npog 1ig onoieg Srapuwvei, ava-
Ypdeper S¢ Toug Aéyous tng Srawviag tov. Exppdler, L., éviovn duagwvia mpog
Tov Avicebron, acupgwvia ¢ npog S18aokalies Tov ABeppén’®. Ipog Tov APike-
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Bpiv Sraguwvel prlikdg oyetikds MPog Tov TpéToV katd Tov onofov n ovoia ana-
vId otig xwptotég ovaieg, Snhovét oy Yoy, ota voepd kat otny mpdny artia.
Katd rov Qwpd, anodibovrag o APweBpdv ota voepd kat omnv Ppuyh ovvBetov e§
OAng xat €idovg, épyerar oe avribeon npog 6Aoug Tovg prhoadpovs. H Sapwvia
Tov Owpd npog Tov AReppdn apopd omv oyéon g evETNTOG TOL VOU Ot GAovg
toug avBpdmoug pog v kabBohikdtnta g poperis mov culapfdverat Sua tov
vov. Tnv dmoyn tov Aeppdn St npdkerrar yia oyéon artddn o Gwpdg Gewpe{
eopalpévn. Aatundver wotéoo Tov xapaktnpiopd tov avtdy pe aitepn nmé-
mrta, evépyela mov paptupei elikpvii oeaopd.

Mpoxwp o€ 1e§odikn katd To Suvarév avapopd tng Ponberag mov mpooépe-
pav otov Owpd ot prhéoogot Tov epvnpdvevoa. Apiototéng kat Afiévva napé-
oxov atrov Owpd ta emyeipripata yra mv karddegn me avaykatémrog guyypa-
¢ig Tov épyov De ente et essentia. O APikéwva (Ibn-Sina), amoxakovpevos -
ws Yvwatdv - Tpitog ApiototéAng kat ipiykinas (Rais) twv @thoodpwv, Siddoxet
tov Owpd 6t Ta pdra mov kabioravar aviknmd ané tov vouv eivat 1o ov Kkat
n ovoia (ens et essentia). [Tpékerrat ya 818aokalia nov, 6nwg onpeardver o R.
Allers, woxber pévo wg npog o ov'’. O Bwpds wordoo mv anodéyerar oto ovivo-
A6 s, Ag onpewwBel kat Todro, 6t Snkadh o Owpdg mpoodiber oy ypovudt
npotepéta nov o APikéwa avayvwpilet oty yvdon tov évrog kat T ovoias,
xat a§ohoyixni potepémra. [ia tov Owpd, n yvdon pag yta 1o ov kat mv ovoia
npénet va eivar épmedn kat akpiPig, Siét névw o’ avtiv Ba okoSophoope o
owod6pnpa g kaB6Aov yvdoews. Av Aoméy éotw kat kdmoto pikpd opdipa
epphoywphoet o ywdon pag yia Tig éwoteg avtés, Tovto Ba odnyhioe oe alw-
oiba opalpdrwv, ané pikpd be a karaorei peydho. O Owpds napabéter oa o
Apiarotéhng ypdeer oto épyo tov [lepi Otpavod. Tpdper o Apiototéhng: 0 év dgyfi,
pixpOv év i AT piverar mappéyedes''. Ag onpewwBel 61 o Aprorotéhng Sev opit-
Aei evBéws yra opdpa. Avagépetar yevikds oo &v dpyfi uikpdv, ToTo Se evbéye-
Tai va eivat kdnoto apyiké opdipa, evbéxerar Spws va eivar kar Go . Tuyke-
kppéva o ApratotéAng avaéperat otig apyés, Tig onoieg Bewpei buvduer peifoves
Ai peyéBer. Tdvrws kar apyaiot Xxohaatés §iSouv eppnveia napanhniota mpos
autiv Tov Owpd. AMEavdpos o Agpobianeis, M., ypdeper T8 év mi dpynic dyromv
Soxoiv mapdpaya mpoiotior uupiomAdarov gaivera'.
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En{ totroig, 0 Owpds napakapfdver and tov Apiototéhn, ywpis Spws va to
Sndver, Tv epevvnTikh apyf and v omoiav katrevBiverat, dt dnhadn yia va
pBdoope oty yvdon twv anhdv npéne va Eexviroope and ta ovvbeta, yia va
Padicope 8¢ mpog Ta mpdrepa Tpéner va apyioope and ta votepa. YrevBupidw éu
amv Quoiki Axpdaon, 184a 16-18, o Aprototéhng ypager TTépuke & éx nivv yyw-
pipwv fipiv 1t 6665 kai capeoTipwy émi T oagpéoTepa T PUioer Kad YwpIUtITEDQ.
H evaoyéAnon tov Owpd e 1o ov eivar ebAoyo STt Tov odnyei otnv aprotorek:-
«h Stdxpion Tov Svrog oe ov kaB’ adTé kar o€ ov katd ovpPePnrds. O Owpdg
napaBérer v ev Aéyw Sidrpion, emkaleitar pdhiota Tig apiototedixé katnyopies
K npoﬁaivet o€ ewpo)\oymo{) Xapaktipog mapatnpnaoelg eni mg oxéoews ovoiag
kat vrog, ovoiag kat eivar, Gvrog kat eivat. Ln ouvéyeta, npooedyet otov APep-
» pon. Ané avtév avihei emyelpipara Tov TOL EMTPEMOLY va CLVAPEL TO OV TPOG
™y ovoia tov npdypatos. Aev otnpilerar Aondv e 1028b3 rwv Ment ru Dvoi-
kd Tov AptototéAn, alkd eig Tov ABeppdn yra va vootnpier St ens dictum est
quod significat essentiam rei’’. Ané mv nepréidfach Tov oy ovoia o Bwpdg
karahfAyet oto akérovBo ovpnépaopa: n ovoia wg Gvopa mpénel va onpaiver
kdtitt 1o KotvSv o€ GAeg Tig POOoEL.

To ovpnépaopa avté tov Owpd kabdg kar n Ae§iakod yapaktipog ovyyévela
ov autds avevpioker petradd tov dvrog, g oveiag kat Tov eivat, Tov emTPENOLY
va ava{nthoe thv ovopatikh apyikds oyéon @boews kat ovoiag, akoAovbws e
va eferdoet 1t onpaiver quidditas, essentia, forma (7 fiv elvat, ovoia, popen).
BonBoupevos 0 Owpdg ané tov Bobro kat ané éoa o Apotoréng ypdge e 101 5a
12 wwv M.1.p. avevpioket Bepehiaxing vepig ouvdgeia peradd twv ovopdrwv @ootg
kat ovofa. Xtn ovvéyeta avalntei mv oyéon ovoiag kar ovpPePnkdtwy, odnyei-
Tat §e otnv dnoyn 61t ota tekevraia avrd anaved ovoia alAd vrd Spovs. Ano-
Seydpevog end Todrorg 0 Bwpds v vriapén anhdv kat cuvBétwy ouawby, otpé-
petal mpog Tig tekevraies. Tia mv evbeheyéotepn pelétn Twv e€etdder g éworeg
popei kar OAn. To ovpnépaopa, atov onoiov odnyeitar, éxer emypapparikis wg
e§iig: n ovoia Twv cuvBétwy ovotdv nephapBdver popeiv kar HAnv, n ovoia Twv
am\dv ovoudv eivar pévov popei. Ipog appayéotepn Bepelivwon tov ev Adyw
oupnepdoparés Tov 0 Owpds emkaleirar oxéAta Tov APeppdn eig 1o éBSopo
BiBlio twv Mrp., xabis xat v ex pépovs Tov APiéwa tadrion tov 1 Av elvar
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1wv cuvBérwv ovordv Tpog Ty ovvleon (compositio) popehis kat YAng. To oxé-
Ao tov APeppon napartiBerar ané tov Owpd wg edig: n PHo1g TWY £1ddV TWV
npaypdrwy exetvwv, Ta onoia vrékewvrat omv yéveon, eivat kGut 1o perady, Snho-

vétt To ovvBeto and HAn kat popeh'*.

O Owpds orapard PaBundsév va ateviler Tig évvoies wg ovéparta kar g PAéner
ws popeis vonpdrwv. E§etdle Aomév mv oyéon kaBérov kar eni pépoug and mv
dnoyn tng ovoias. Ofrer kar pe v PorBeta Tov APeppdn anavtd oo epdtnpa
nowa eivar n ovoia Tov avlpdmrov kat noa n ovoia Tov Lwkpdrovs (essentia
hominis-essentia Socratis). H andvinon tou éyet wg effic. O Zwkpdmg Sev eivat
tinote GMo napd {wémra kar Aoyikémra (animalitas et rationalitas), avrég e
ouviotobv v ovoia touv (quidditas). Akodovbws 0 Owpds, PonbBodpevog and
tous ABeppdn kat APkévva, xwpei oty pedém g HAng. O npoPAnpatiopds tov
yU authv emkevip@vetat oty cuvdpopi g oty ywbon g ovoiag, kupiwg de mg
ovaiag Twv guokdv mpaypdrwv (substantiarum naturalium).

O Buwpdg Séyerat 6Tt to mpdypa yvwpilerar Sta ov optopod Tov, agod avtés
ovviotd v oveia Tov, ouvdpa Spws viootpile 61t n VAN, kad’ avti Bewpov-
pévn, Sev ouvtotd v ovoia tov rpdyparos. Avapetwniler Spws raitepes Suoxo-
Aieg oy epappoyh Twv anépewv Tov avtdv otig Puoikés ovoies. Eivar eppavés
61 o Ouwyds Séyerar mv apiototehikii dnopn St n HAn eivat dyvworog kab' adeiv
5, ouvdpa Spws avayvwpilet 6Tt OTOV OPIOPS TWV PUOIKWY OUCIWV KAt TWV oup-
BePrStwv Sev eivat Suvatév va tapakerpbei n HAn. Evdd Ao vrootnpilet 61t
materia neque cognitionis principium est '°, avaykdlerar va SexBei 6t otov opropd
TWV QLAWY oVodY n BAn TiBetar ws Kkttt 1o emmpdoBerov. AnhovéTt we kdT-
Tt Tov evpioerar extég g ovsiag, Snhdver Spws avriv. Efvar, vopilw, eppavés
6t n ordon tov Owpd anévavrt g HAng dev eivar drpwg Teproprotixit, anddet-
&n 6u Bérer avmiv apyiiv g efaropikedoews, apod Spws Ty Swaxpiver oe materia
signata xav o€ materia non signata, ouvapet Se v mpdTnv pog exetvny (v efa-
topikevon)".

O1 818aokalies Twv Apiatoréhn, ABeppén kar APikévva, pie tig omofeg 0 Owpds
apBpdvet 1o épyo tov De ente et essentia, dev nepropilovrar o’ autég mov avégepa.
Eivat oAb nepraaérepes. O ypévog woréoo mov eiya amv §1dBeon pov maprid-
Be. Aev pov emrpénerar cuvends va exteivw v avagopdv pov. Oa orapariow
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Aowmnév, Bérovrag we karaxheida tng avaxoivwotig pov v Sidkpion vrdplews

kat ovoiag, oty onoiav mpoPaiver 0 Owpdg oo VNS ovatow épyo Tov.

‘Exet vnoomnpryBei’® 61 0 Owpds, Sraxpivovrag ovaiav kat brapin, karopBover
va e10é\Bet o 8106, ouvdpa Se va obnyfoer kat Tov avayvdom-pehemti Tov oto
puotpto mov pag emPdMerar, napd mv énota avrioraoh pas. INpdrerrar yia ro
HVoTApIo TwV optakdv otypdv g Jwig, 6wg n yéwnon kat o Bdvarog. IMpéner
wotéoo va napamphow én 0 Owpds Sev kaBnhdverat oy avypatikdmra mg
drapng ovte SrapBpdver Ty katavénoh tng katd Tpdénov mov va mpoPdMet n

okotevéTnTd T™ng.

Katd rov ©wpd, n oyéon Hrapéng kat ovoiag eivat onoia n ayéon duvdpews ka
evepyeias. O Ouwyds, eferdlovrag to eivar kar v ovoia, PwriCet mv vnapSiaxh Thev-
pd Tov eivar kat peraoynparilet mpoyevéorepeg avrhinperg ov £d1dav npwrayw-
viotikit Oéon omv popen. E€atpéaer tov evés kar mpditov, ot Aa ta dMa n nap-
&n eivar Sragoperixit ané mv ovoia. H dnapén ouviekei dote kdnm va vepiorarar
xard npaypatikémra. H dmapin eivar evépyera, wg totatmn e napéyerar vné tov

7 7 s 7 /. 19
Beo?, o omolog etvar povov vnapgn .

[ia Tov Owpd, ta npdypara vapi{ovml péow tou eivar Twv kat eivat 6,1 efvat
péow ng ovaiag twv. O Doctor Communis avakbet tv ovoia ota didpopa emi-
neba g npaypatikdrntos. BonBodpevog and toug phoodpoug nov avéeepa,
Srapoppiver ta ototyeia exeiva mov Ba Tov emtpépouv apydtepa va ner Ens
dicitur quasi esse habens®. Ov Myetat 6,1t S1aBérer oveoia. Ov ovvend anoka-
Aeitar kdnitt mov eivat, ovoia Se kat eivar Sev Snhwvouv §vo Siapopetikd npdy-
pata, alAd éva kat 10 autd.

[MoMoi pekerntég avevpiokouvy otig drevkpiviotikég avaldoeig ov mapabéret o
Qwpds yia va dei€er tnv Sidkpron drapéng kat ovoiag, 1ddypard Tov yia Tov
8e6. Tavrilouv pdhiora avtéy npog tnv mpdtny apyi — Primum Principtum -
pe ™y omoiav o Owpds katakAeiet to épyo tov De ente et essentia. Me ro fimnpa
avtd Sev Ba acyoAnbd, enedn apioratar ™g Bepatikig Tng avaxoivwonig pov.
Exeivo mov Oa pe anacyorioer kai mov oxerierar dpeca 1600 mpog v avakoi-
vwot pov 600 kat Tpog 1o ev yéver Bépa rov Luvedpiov eivar to akéAovBo epd-
mpa epwnpa, pe Satrepn, kard mv yvdpn pov, onpacia: T ouvédeoe tov
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Bwpd, motd yproTavd, pe Tov AptototéAn kat Toug Apafes prhoadgoug Aep-
pén xat APucéwa. To épyo, oto onofov avapépbnka, dnhadn to épyo De ente et
essentia, kabiotd pavepd STt evwrikdg Spog TwV PIAOSEPWY LTV, PLAOTEPWY
nov é8pacav oe Sragopetikég emoyés, noav de popeis Bpnokevtikdv kar GMwv
aveipewv ov Stépepav perafd Twv, fitav n miot St 6 voiis Gefov yer... yryvipe-
vog 8¢ vontov, évepyel Euv’'. O voug ouvendg odnyei otnv oup@iAiwon kat mv
ouvvappoyn exeivovg mov axolovBovv tig apyés Tov. O <pl)\600<p01, OTOVS ONOi-
ovg avapépbnka, odnyoievot and tov vovv, dev kaBnhwbnoav ae oteipeg dia-
payes, alAd, agod vnepéPnoav avribéoets kat napapépioav evavuémreg, épba-
oav, o xaBévag and tov diké Tov HpSpo, oTo Pws Tou eivar.
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Aristotele’s and Islamic Philosophers’
Teachings in the Early Philosophical Writings
of Thomas Aquinas

Nikolaos Chronis
Professor of Philosophy, University of Athens

Summary

My objective is the way Thomas Aquinas thought on serious problems of
philosophy and articulated his answers to them. To attain my object I use some
early works of Thomas, particularly the one entitled De ente et essentia. In this
work the Angelic Doctor discusses certain key metaphysical notions, such as
being, essence, form, matter, potentiality and actuality. Furthermore, he explains
the principle of individuation and provides the foundation for the distinction
between essence and existence. Thomas closes his discussion by analyzing being
irself.

Philosophers who help Thomas to achieve his aim are: Aristotle, Avicenna,
Averroes, known as the Commentator, Boethius and the author of the Book of
Causes. Thomas does not accept their teachings without critique. He scrutinizes
them and either adopts or dismisses them according to their usefulness to the
accomplishment of his objective. He accepts, however, the teachings of Aristotle
he cites. This proves that Aristotle has exercised a decistve influence on Thomas
and his entire age too.

The question arises as to what related Thomas, devout Christian, to Aristotle
and the Arab philosophers Averroes and Avicenna. This is not a question of
antiquarian interest; it needs, therefore, to be discussed with great caution.
Based on the way the philosophers I mentioned philosophized, I express the
opinion that all these philosophers acted within the proper limits of thought
(Nous); they believed that thought thinks itself because it shares the nature of the object
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of thought. ... thought seems to contain a divine element. The philosophers I referred
to did not get entrapped in unproductive argumentation. Guided by Nous they
set their differences aside and reached, each one in his own way, to the light of

being.
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Aristotle from the Viewpoint of Muslim Philosophers

Mahdi Hadavi Moghaddam, (Ph.D.)
Professor of Philosophy, University of Tehran

Introduction

Islam began its heavenly message with the command to “Read!” encouraging
uts followers from the beginning to acquire knowledge and wisdom. Islam places
emphasis on gaining knowledge through verses such as “Are those who know

and those who do not know altke?” symbolizing frequently the people of wisdom.

The outcome of these teachings was the establishment of a culture and civilization
that placed its pillars on knowledge and wisdom through fledgling educational
centers and circles of argumentation the core of which was the beloved prophet
himself (Peace be upon him). He, through the adage that says, — Go after the
knowledge even if it is in China—, persuades the Muslims to search for knowledge
beyond their geographical borders. He also taught the people to add the
knowledge and culture of others to their own ones, and digest them as if they
were their own from the beginning. Aristotle’s teachings got the same process

when entering the Islamic culture.

Aristotle in the Islamic Culture

At the onset of translation period in the second century after Mohammad’s
departure to Madina, and the access of Muslim scholars to books translated
from foreign languages into Arabic, Aristotle entered the argumentation circles
of Muslims, and his views received deep analytical survey by the Muslims.

In the book entitled “Tohid Mofazal” as quoted by Imam Sadegh, the 6¢h.
Shiite holy leader, Aristotle is praised when opposing material philosophers.
In this book the holy Imam says, “In the past some people denied the existence

of the inner will to help creation; they considered creation as an accidental
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phenomenon. They tried to support their theory by pointing to the people
being born as a freak or with extra fingers. Aristotle rejected them and reasoned
that being born as a freak or with extra fingers are rare phenomena intercepting
the natural cause of creation, and these can not be considered as natural ones that
occur in sequence and in the same way”. The holy Imam addresses Mofazal and
continues that the act of production among the animals is carried out in one fixed
way, as it is for the humans being bom with two hands, two legs and five fingers.
To be bomn as a freak can be traced back to the problems occurring inside the womb
in which the fetus lives.

On the other hand, when searching among the works of some distinguished
pupils of the holy Iman, we come across “Hosham Ebn Alhakim” who, in hits treatise
opposes Aristotle’s views taking a criticizing stance toward him. This, through
the guidance of the religious leaders, shows the critical views of the Muslim

scholars toward the ones beyond the Islamic centers.

In line with this moderate trend, there existed some extremist ones that either
rejected Aristotle’s entire philosophy as atheistic or praised his works, according
to some holy quotations, as divine ones.

Aristotle and Logics

Aristotle’s most prominent appearance in Islamic thoughts is in the field of
logics. His works became translated into Arabic. Ebne Moghafa and Ebne
Behrizebne Hnin began to introduce Aristotle to the Muslims througjh translating
different parts of the “Organon”. Most of Aristotle’s works were translated
from Samaritan into Arabic. As there were few Arab people to be familiar with
Greek language, most of the Greek philosophy books were translated into
Samaritan language and then into Arabic, and Aristotle hence was introduced
as the founder of logics among the Muslims.

Fourought says, “Aristotle adopted Socrates and Plato in his philosophy, but his
deep discovering desire was not confined by Socrates argumentation” and
Plato’s belief in the origin of knowledge and the way how to reach wisdom. In
contrast, he focused on rhetoric and scientific debates. He by adopting the lead
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of Plato and Socrates could outline the system of syllogistic reasoning from
true propositions, that later came to be known as categorical logic which has

remained unique so far.

Fourought also says, “Aristotle was born in 384 B.C. in Stagria, Macedonia.
His parents were Greek and his father was a doctor. At the age of 18 he went to
Academy and spent twenty years of his life studying there as Plato’s student.
When Plato died, he returned to his native Macedonia and participated in the
education of Alexander, the Great, for some years. He then came back to Athens
and established his own school at Lyceum, a park at the outskirts of the city.
After Alexander's death as the Athenians were not happy with the king Alexander,
Aristotle could not live in Athens any longer, and left the city. He died at the

age of 63.

Fouroughi advocates the possibility that the science of logics had previously
been known in Iran, and Aristotle only had to compile this science. To support
his theory he reasoned that “Greygour Ist.” in the book «The Summary of the
World History» says, “Aristotle is entitled “The First Teacher” not because he
ts the first to introduce logics, as misconceived by some people, but because
he is the first who compiled the individual parts of this science”.

Dr. Mofateh, the Martyred, in the book «Aghalit» quotes Aristotle that the
laws pertaining to each individual science and technique would evolve gradually,
and no science could have been completed overnight. First, the fundamentals are
discovered by some person, and then, processed and completed by others. He
continues quoting Aristotle that he himself had leamed much from the past
scholars, but had been the one to introduce syllogistic reasoning, argumentation
and debate. Aristotle believed that those who were skillful in debate, as «Gergas»
was, could only manage to teach the people the skill of how to debate in general
course, and tried to bring the students closer to logic; but logic itself was not
the core subject to be paid attention to. Aristotle says that it was he who after
so long a period and by the help of contemplation could introduce logic.

Sabzevari, God may bless him, says, “It was Anistotle who compiled and developed
logics, but he is not the founder of 1t”. Sabzevart, at the end of his book



MAHDI HADAVI MOGHADDAM

“Manteghe Shafa”, quotes Aristotle who says, “I inherited a large amount of
the laws of logic in disorderly fashion, and through years of vigor and sleeplessness
I could put them in order”. This connotation supports the possibility that
Aristotle managed to introduce only parts of the science of logics, and he got

the rest from his foregone scholars. The Reverend Mafateh, the Martyred, -
advocates this theory and says, “In the year 343 B.C. Aristotle made a trip to Asia
Minor, and the king of Macedonia appointed him the teacher of his son. The
" son later became Alexander, the Conqueror. Aristotle retumed to Athens and through
the fame obtained by teaching Alexander could establish his own school, a
challenge to Academy. The school bearing its royal atmosphere became more
prosperous than Academy did. Aristotle, then, got the notion to change the
school into a university putting the disorderly knowledge bequeathed to him
into an orderly one. He divided his students into different groups, each assigned
to study one specific branch of knowledge. The outcome of the joint work was
a great encyclopedia with its fist chapter on logics.

Summary

To come closer to the objectives of this essay I may draw your attention to

further points:

First, at Aristotle’s time the sophists who denied truth, and prompted mischief
and cruelty, were still busy misleading the youth. Socrates and Plato had tried
much to send them out of the scene, or at least make them discreditable, but with
lictle success. To confront them thoroughly, Aristotle set up to introduce a
compiled form of logic.

Second, as it was mentioned before, Aristotle entered Academy at the age of
18, and continued to study there for 20 years up to the time when Plato died.
Three years later, at the age 41, he left Academy for Macedonia where he was appointed
the teacher of Alexander, the young prince. He returned to Athens after years of
educating Alexander and established his own school at Lyceum, a challenge to
Academy. He then decided to bring all the branches of the science of the time
together including logics.
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Third, Alexander was of great influence to encourage his teacher to compile

logics so much so that Sazevari says, “Logics ts a science bequeathed to us by
Alexander”.

With regard to the points mentioned the incentive to force Anistotle to compile
logics was not merely his desire to challenge the sophists. He could have done
it years before, when he established his own school at Lyceum, or when he was
Plato’s student, or, at least, during the three years after Plato’s death when he
was fully free at home; but the compilation of logics appeared many years later
perhaps, after Alexander’s victories, and maybe through his order.

What were the obstacles to really hinder Aristotle to achieve his great task years
before?

We know that Aristotle was well familiar with the past Greek scholars and with
his contemporary sophists as well. He was also gentus enough to be called
“The Intelligence of the School” by Plato. During Plato’s time when Aristotle
produced books containing science, he was reprimanded by Plato for revealing
secrets. He perhaps had the desire to compile logics but the time was not ripe
for it.

He might be looking for something lost to make the puzzle, the one that
Alexander, after conquering Iran, brought to his great teacher as a souvenir
from the great Iranian libraries and the Persian cultural centers. That is why it
is recorded that logics is a science bequeathed to us by Alexander. If it had not
been for Alexander and the Persian scientific sources being left at Aristotle’s
disposal, how could he have introduced his book “The First Instruction™ To discover
and narrate historical events of so far distant time, is really a hard task, I confess,
left before researchers.

Aristotle and Knowledge

Knowledge is divided into and theoretical ones. The theoretical one, in turn,
is divided into three branches: theology, biology and mathematics. The applied
one is also divided into civil politics, home management and morality. Farabi in
his book “A Compromise of Views among Philosophers” expresses the
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commonalities and discrepancies existing between the views of Aristotle’s and
those of Plato's. He classifies the deductive philosophy as theology, biology,

logics, mathematics and politics.

Aristotle and Theology

Aristotle was introduced to the Arab world, through translations by the Persian,
cevevvrenn and Nestorian Christian philosophers, as the representative of peripatetic
school. The Muslims became, hence, familtar with Aristotle. Some of Plato’s works
were also introduced but in the name of Aristotle.

Kendi, who is believed as the first Arab philosopher, believed that through
wisdom, man can produce a valuable theological philosophy. He was not so
familiar with the differences existing between Plato and Aristotle’s philosophies

and believed that the first incentive for Aristotle was the theological cause.

Farabt knew Greek, Arabig, ....... s +vrns-. and Persian languages. He was familiar
with Aristotle and Plato’s views. In his book “A Compromise of Views among
Philosophers” he says, “Some think that Aristotle believed in the old origin of
the universe denying the creation of the universe. Maybe Anistotle’s question
“Does the universe stood from the beginning or not?” which was raised in his
book «Toubigha» had been the cause for this kind of misinterpretation. Farabt
says, “This was given as an example, and does not imply that Aristotle tntends
to describe the universe, instead he intends to describe the collective deduction

got from the routine introductions”.

Farabi further says that Aristotle’s belief that the creation of the universe does
not bear any time beginning, has made some people think that he believe4d in
the old origin of the universe denying the creation of it. But this is not true,
because Aristotle believes that time is an indicator of the movement of the
universe and ts created by the universe itself, and therefore it can not hold the
universe, and it is not possible that universe bears a time origin. God created

the universe at once, and time 1s created by its movement.

Farabi then refers to the book «Esolougia» and brings forth some testimonies
supporting Aristotle’s belief in God. Because of Farabi's reference to this book
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many Muslim philosophers thought that «Esolougia» belonged to Aristotle.
whereas it belonged to Platinus, the philosopher of the 3rd century, who supports

Plato’s views rather than Aristotle’s.

Farabi quotes Aristotle as in the book “The Songs of Nature” who says that
creation of the universe cannot be imagined accidental. Farabt continues quoting
Aristotle who points to the unique law that brings all the universal elements
together. There Aristotle refers to the causes, and proves the subjective element.
He refers to the cause and moving force, and says they cannot be created by

themselves.

Farabi also invokes the treatise by the name «Laminous» or «Layounios» quoting
Aristotle and Plato who prove the creator of the universe. He, then, exaggeratingly
admires Aristotle and Plato and says, “If God had not saved the people of
wisdom for the sake of these two wise men, Aristotle and Plato, mankind would
have left astray and ignorant”.

Farabt, through his book, provides us with the implication that there were some
people among the Muslim philosophers who accused him of impiety, but Farab:
s highly critical of them. He by the help of Aristotle’s words proves that Anstotle
believed in God and the creator of the universe.

Aristotle and Motion

A very important subject introduced by Aristotle is that of “motion”, which is
well-known among Muslim philosophers. «Avicina» classified this issue in
natural science category; and some other scholars such as «Sadrolmotachelin»
categorized it in theology class. Avicina considered motion as a phenomenon
being occurred in nature, so it had to be dealt with in nature. But the second
group believed that motion is part of existence and hence it is to be categorized
in theology class.

From Aristotle’s potnt of view motion is a change of the source of power into
action. To him the source of power is prerequisite to action. According to
Aristotle’s view substance is composed of solid material (form), and life. The

form is a vessel to contain the source of power and it is in motion by this power.
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According to this interpretation if something is made to its ultimate purpose,
it won't possess any motion any longer. Motion can be conceived when the
substance is made of the source of power and action. In the universe nothing can
be imagined as the mere source of power, unless it itself ts the action of that
source of power, as is “the First Essence”.

This kind of approach to motion by Aristotle would confine the motion to
physical world in which any substance ts considered to be made of the source of
power, and hence no motion could be found out of the physical world, because

we can’t find any material substance there.

There still rematned the question whether the physical universe got to exist
through the old age or not. Sadrollmoteahelin answered this question, and said
that the physical untverse was not created through old ages, but it was created
by the “inner occurrence”. The universe emerged because it needed to exist and
not because of time. We cannot imagine the presence of time without the
existence of universe. Time depends on the universe and without the existence
of the universe, it cannot be imagined.

Artstotle and the Natural Sctence

In many books and treatises by Muslim philosophers we can locate Aristotle’s
views on natural science. In his book, «A Compromise of Views among the
Scholars» Farabi refers to the issue of “seeing” quoting Aristotle who says
that seeing is performed through the eyes; and then quoting Plato who says
that something gets out of the eyes and reaches the object and then we get the
result of “seeing”.

Here Farabi tries to make a compromise between the two scholars “views”.
Aristotle is quoted that rain is made through evaporation arising from the Earth.

Some say that the natural science taught by Imam Bagher, the fifth Shiite
religious leader, was that of belonging to Aristotle. It is to be noted that there
have existed many scientific views in natural science quoted from Arisstotle;
such as: “If the hen is found to be similar to a cock in voice and song, she will
bear a thom on her leg, similar to the one of a cock”; or “Sparrows when become
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blind, they get their food from the tree called “the sun’s eye” and then they
retrieve their sight”; or “There is hostility between sparrows and donkeys, because
sometimes donkeys unknowingly cause the death of sparrows”; and there exist
some other views concerning honey, blind mouse, pigeons’ age being quoted

from Aristotle, that are not proved true.

Aristotle and Ethics

There existed plenty of views on moral issues in Muslim philosophers’ works,
which are quoted from Aristotle. He is quoted that the absolute happiness is spiritual
elevation, and the margin kinds of happiness such as being wealthy and educated
will provide the ground to reach spiritual elevation.

According to Aristotle, every person is naturally in search of happiness, avoiding
savagery. The only way to accomplish happiness ts through a moderate way of

life. He says bravery is an instinct between the two extremes: fearlessness and fear.

In contrast, there are some quotations from Aristotle such as “Cruelty originates”
from the nature of man and only two factors can stop it, etther the religious
one that reminds man of the ‘Resurrection Day”, or the political one which
means “sword”.

With regard to the effect of education on human soul, Ebne Moskovay quotes
Aristotle that a mischievous person could sometimes be guided to the right
path by training and education, but this can not always be generalized. Frequent
preaching should be accompanied by timely punishment. Some people are easily
educated and head for good conducts; on the contrary, some take the training
but are very slow to achieve good conducts. Moskovay'’s deduction from Aristotle
ts that “An ill-tempered person can be cured and put in the right path, and
hence his misconduct cannot be considered natural and intrinsic”.

Moskovay quotes Aristotle that there exist some blessed gifts which are noble,
and some other ones which are to be praised, and some others which are useful.

He then elaborates on them and says, “Nobility is a gift and intrinsic, and he
who discovers it will become noble. The gifts of this sort are knowledge and
wisdom. Some gifts are to be praised, as they are the good products of the will,
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and some other ones are useful, which are the means to reach the ends”. He
then quotes Aristotle and says that it is hard to be noble and take noble steps
without being generous, being lucky and enjoying abundant friends. Knowledge
is to comprise governing technique and social management, and these qualities
are considered as the nobility of knowledge, and because of this, all the things
bestowed to mankind by God, are blessed ones, and the gifts by Him. The
perfect man will be vested, by God, with the supreme gift.

According to Aristotle, one can reach happiness in five ways:

1 / In having a healthy body, which ts an indication of a moderate way of life.
2 / In possessing money, as well as friends who help him spend the money in
the right way, and on benevolent purposes.

3 / In fulfilling job success.

4/ In obtaining a wholesome mind and faith in either his religion, or something
that keeps him away from mischief.

5 / In gaining the fame of good name among his fellow people, as well as the
knowledgeable.

Anybody who owns these five blessings would feel happy, and the amount of happiness
depends on them.

Moskovay says that he had much benefited from Aristotle’s ethics book
“Nikomakhos”, and tried to bring a new and comprehensive arrangement to
hts subjects.

He sometimes used the Islamic quotations to support his own views, and
sometimes criticized Aristotle’s views on ethics.

Aristotle and Politics

It is quoted that Anistotle and Plato held the same views on politics, and believed
that the word “citizen” meant “freedom from obligations”, and it was the duty
of the laborers to provide him and his family with all the services needed.
Aristotle advocated this view by reasoning that a citizen whose gob is to manage
the city, should be a person who naturally possesses wisdom and bravery to
continue his rule over the city, and has the time to provide the people with the
due utilities and services.
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There will be no time left for him to provide for his own personal needs, and
furthermore, his status keeps him away from manual jobs which decrease his
high ranking position. Therefore, there should be somebody to carry this
responsibility. Here nature presents some nations who are of little intelligence
but of high physical strength. They are the laborers who carry the responsibility

to cater for the citizen.

In the works of Muslim philosophers this kind of social discrimination has
been expressed in a different way. They place emphasis on the personal qualities
and talents. According to Farabi, the laborers are those who lack the ability to
understand the reasons behind the orders, but possess the physical ability to
fulfill the orders perfectly well.

The Resurgence of Aristotle

Aristotle’s views appeared in the Islamic civilization nearly one thousand years
after his death. He affected various domains of thought. Muslim thinkers
partictpated in his debates, and criticized him as well. They, in time, corrected
him, and helped the establishment of new schools of thought. Four hundred
more years passed, and then Aristotle, through the works of the Islamic
philosophers such as Ebne Rosht, returned once more to the western world.

During these four centuries Aristotle’s views had been criticized and corrected
time and again; and the Aristotle that the Europeans of the Middle Age came

to know, had got a new tmage.

143



saaig oy Eamebpron

Okt woed &zéﬁwm e L1 4

1/ H Kafi. @rhooopias wic Emorigme 41161,

Abpnpn X pevSévm - Mévilou 2/ O Kafl. Dikooopiag oo ﬂm/ weo tg Teye-

gdvre Zig Movahed

3 /O Kaf. rne @ikocoprrie ¥ XoAhi vo,,
Hlav/piov Anvire Nixdlaos Xpong 4/ O KaB @ihocopios wov Hav/piov Tepe-
Phvne Mahdi Hadavi Moghaddam




Speakers dusing the 2nd day of the Conference

3 ,/’O Epevvnriis tng AxaSnpiag AGnviby, 6 / O Kaf. Dihocopiag rov [Tav/piov Teye-
Hiiag INanayiavvinoviog pdviig Mofammad Rega Behshti

7 7 O Kab. Apyaias EXdnvichs Orlosopia,
Didocopiric Lyokac Mav/piov Abnvidy
Kuwv/vos T.-A. Nidpyos

& / O Kaf. Orhocopiag oy Mav/yfor Teye-
Bdvng Shakram Pazonki

145



Photos in previous pages

1./ The Professor of Philosophy of Science (Aristotelian University of Thessalonica)
Demetra Sfendoni-Mentzou

2 The Professor of Philosophy (University of Tehran) Zia Movahed

3/ The Professor of Philosophy (U niversity of Athens) Nikolaos Chronis

4 / The Professor of Philosophy (University of Tehran) Mahdi Hadavi Moghaddam
5/ The Researcher at the Center of Philosophy (Academy of Athens) Elias Papagiannopoulos
6 / The Professor of Philosophy (University of Tehran) Mohammad Reza Behshti

7 / The Professor of Ancient Greek and Byzantine Philosophy (University of Athens)
Konstantine G.-A. Niarchos

8 / The Professor of Philosophy (University of Tehran) Shahram Pazouki

146



[Tépmtn 29 Anpthiov 2004 / Thursday, 29 April 2004

ApprBéarpo “Ydxn Kapayrwpya” 11
Audiotorium “Sakis Karagiorgas” I1

Anoyevpanivi Luvedpia / Afternoon Session



Ot avayvwoetg Tov ApiototéAn ané tov Owpd Axvdm kat

tov Iwdvwwn Aapaocknvé: evdeiktikii emonpavon twv Stagopdv
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Epevvnrag oro Kévipo Fpevvag
g Qrhocopiag g Axabnpiag AOnviiv

Ogeidovye va Eexvirooupe e opropéves Bepehudderg devkprvioers, Sedopévov
61t o Bépa pag eivar tohvdidotaro kar ouvdpa daitepa Aemtd, evd v da
atypi ov gaiverat “teyvikd”, kat’ ovaiav oyetilerar pe ra Pabirepa vnapfraxd
gm'r'\pam tov apdmvov Piov. EmmAéov, to napdv xeipevo pmopei, ora nhai-
ola pag oOVIoPNg MApoLGIAcNS TOU Yia €vav TGRO TPAKTIKWY, va £XEL povdya ™
popen ptag adprig cvvopng Twv cvAAoyopdy pag, polovdtt n gdvopn todtn
dev mader tny idra dpa va eivar pia véBeon epyaciag ota apernprakd g otd-

Sta, éyovrag éror meproodrepo mpoypappatikd mapd avalvtikd yapaktipa.

Kard kipto Aéyo Ba npoomaBiicovpe va evronioovpe évav faocikd dSova (éva
eppnvevtid KAEdi) ydpw and tov onoio Ba propodee va aviyvevBei pia oepd
ané diagopég orny karavénon tov Apiotoréhn and tovg dvo peydhous até-
pes Twv yprotavikwv ExkAnaudv. Téhog, Ba Oéhape va pavei kdtt and 1o vnédn-
Ao vrapGrars Bdbog tov Béparog, o onoio eivar telixd kat autd mov xpiver Tig Smot-
e Bewpnrixég Sragpopés.
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Exx\noias. MoAovét kat ot tpeig Oa eivar mapotoes e tov éva fi Tov dMo tpémo,
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pag, Ba eivar n tpitn, dnwg avth avadderar péoa and v ovykplon Twv TVeELpa-
Tikdv kSopwv HU0 Yapakmplotkdy yla Tig avtiotores xprotiavikés napaddoerg
kat enipovwv pedetntdv Tov Aptototédn, Tov lwdvwn Aapaoknvot (675-749)
kat Tov Owpd Akwvdtn (Thomas Aquinas, 1225-1274). Ogeiker Befaiwg va
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givat autovénto, nwg pt}\d)vmg ya Slacpopég avdpeca ge nvevpatikég napads-
oeis dev avapepSpaate napd oe kvpiapyous aoves (1 yevikovg pocavatohopos)
napadéoewv, mov dev avapoiv mv nowihia Sevtepevovowv tdoewv xat Sev kaki-

TTOUV OHOLOYEVEWS TNV OASTNTA TwV MOAITIOPWDV GTOVG OTO{oVG TapaATEUTOLYV.

Aev eivat S16dov onavio gawvépevo atnv lotopia Tov mvedparog, ta épya Twv
peydAwv oroyaotdv va xapaktnpilovrar ané kptorpes evidoeis avdpeoa oe Sia-
Popetikés pepovwpéves oxépeg i avdpeoa ota Sragopetikd nedia tng oxépng
tous. Tovro oupPaiver kabig oe opropéveg pepovwpéves oxépers i oe oprapéva
ané ta nedia oképng vndpyovv anpéPAenta avoiypara, avoiypara rov emTpé-
movv kat pdhiota vredeuviou peloviikols, cuvolikois epmAovTiopovs, Tépa
and ta orapatmpara Tov ekdotote otoyaopob o GAa Tov nedia it kat oTo GVVO-
A6 tov evyéver. Oepehddn tétora avoiypara npoogéper oe optopéves g oty-
pés n aprototedixit peraguaoiki. Avté éxer onpacia kupiwg wg TPog Tov Aapa-
oknvd, o onoiog, Smwg kat oAéxkAnpn n napdboon twv EXMivwy [Matépuwv evyé-
vey, Sefyver va evbiagpéperat pv an’ Sha ya 6,1 Ba kakovoape mv TVELpaTIKA Kivi-
on f yepovopia tov Apiototéhn - yia v gopd, Snkadn, e aprotoreAinig oré-
Png, n onoia agriver va evwonBodv evplrepeg Tipoorrtikég mov Eenepvoiv v tekt-
ki g popei wg maywwpévo cdotnpa. O Aapacknvis evbapéperar, Ba éeye
xaveis, va dopBioet To onpeio an’ o omoio n apyaia ghocopia vopilet St fAxe-
tat, va avadeiet évav dAo eAkvori wg Tov mpaypatiké SAng g apyatoelAnvixig
ypappareiag kat e1d1kd Tov Aplcrtoré)m — A, va Sikawoel avthv TV kivnon ava-
@époveds v o évav opBStepo ehkvoTh, voSelkviiovtag Tws pévo VTS To Pws
evSg tétotov eAkvoTh anoxtd o apyaiog oroxaopss mv aAnbvit ovroloyki Tov

epPédea.
E&epySpaote éror tov oyeddév ndytov Sihppartog mg épevvag av ot ENnveg Taté-

PES eMnppedotnkav Gpeca and v aploToTeAtki pETapuokh kat daveiotnkav Tig
16éeg tng, R av ypnoponoinocav ankd ta evworoloyikd tng epyaleia yra Tovg
Sikoig Toug, ave§dptnroug oxonots. Obre To éva toyder, ovte To dMo: ot [Taré-
pES emnppedatnkav and m @opd Tov aptototelikod oroyacpod, v onoia éviw-
oav 61 Sikardvouv kabis n Ipagh apevés kar n eapeniki napovoia rov Xpr-
otob agetépou Toig enétpepav va aviingBoiv e véo Tpémo Tov elwoth g, To
xévepo an’ 1o onoio exeivn avenfyvwota kar avoloxkkipwra tpepdrav.
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Ot avayvdoes Tov Apratotéhn ané tov Qwpd Axvdn kat Tov lwdwn Aapaoxnye:

evdeikTikit emonpavon twv &a‘pop«b\'

O Axwvdmng, and  d\n mhevpd, potdder va éyet tereiwg Sraopetinés péprpveg,
éMn potddet va eivar n avaykn péoa and v onoia mAncider Tov Apiotorédn.
Yrdpyet katapyds €5 n woropikh péprpuva, péppva Siakdyou 1, {ows, molepixhs
E0WTEPIKEVONG TNG PN-XPLOTIAVIKAG OKEPNG TNG EMOYNS TOL, LTIdpXet SnAadnh n
nipoondBera Ttov Owpd va kataoticet 1o yprotiaviké Sdypa Aoyixdg axardPin-
10 0¢ pua emoxh 1oYVPWV koopoBewpntikwy avanapabécewv. Yndpye Spws kar kdTt
dM\ho, kdt BaBbrepo, mov aviiket oty 1d&n Te TvevpaTIKitg péprpvag kat o omoio
efvat ovoddeg oy napovoa eppnvevtiki tpdraon: o Owpds StaPdde Tov Apr-
ovotéAn evpéper yia va SopBdoer ki evpépet yra va ohokhnpdioet g mpobraypa-
@ég g avyovotiverag kKAnpovopids. Me dMa Abyra, n oxéon tou pe tov oroya-
OpG 1oV tepod Auyovativou pag mapéxet o peyéro Babus o nvevpanixé nhaiowo
10 onoio MPoodidpioe T onpacia kat T Ypnowénra Tov AptototéAn yia Tov
Owpd. INpokeyévov va to katavoricovpe avtd, npénet va nodpe éotw Svo Adyra
y1a Tov otoxaops tov Avyovarivov, ekeivov dnkadni tov avBpdmnov ov ané tov
népmro adva ki énerra opilet SeopevTivd ma Tov Puyonvevpatks témo Tov dur-

ko0 avBpdnov kat Tov ToAriopoY Tov.

[Mpwv npoywpricovpe wotéoo, ag dnhdoovpe agetnpiakd nws ot Srapopés g
omoieg aviyvebouvpe otig avayvioeg tov Aptototéhn ané toug dvo [Natépeg Twvy
ExkkAnowdv katateivouv tedikd oe tperg Bepehudders éwvoreg, yopw ané tig onoieg
opyavdvovrar aPiacra kat ek Twv évdov: t gion, v eAevlepia kar v vroketpe-
vikérra, Snhad Ty atopiki vtéotaon pe ovtodoyikh epPéAeia, 1éoo o Beo-

Aoyikh S00 kat otnv avBpwnoloyikh g Sidotaon.

Totég eivar, Aomédy, o d§ovag Tov avyovorivetov oroyaouod; Oa Aéyape evBig
eSapyns: n andAeia Tov eavtov péoa otov kéapo. Ag BupnBoipe, Ay., Ty nepi-
¢npn Sriynon, oto térapro Pifhio Twv Eopooprnsetiv tov, tov ovykhoviopod
Tov Tov MpokdAeoe ota veavikd Tov xpévia o Bdvarog evig otevoy tov @ikov,
Htag avandvreyng kt a@pdpng rapayng, mov cmo)\ﬁyex ota onpa&axé Xc’)yta ToUL:
“giya yivet yta tov eauté pouv éva npéPinpa”. To npdPAnpa, aipvng, Sev Arav
1600 0 Pidog Tov kabeavtds kat n anwled Tov, 600 0 PSPog Bavdrov mov Tou
npoxdhece n anwhera exeivn xat mov katd Pdbog apopovoe Tov Siké tov eautd:
“agov épaye avtév, Ba pag pdet Shovs”, Bupdrar nws oxeprérav TéTE yia Tov
B4varto (IV, 6.11). To Bdaavo tov Avyovotivov, mov exBdMet o’ évav ave€éhe-
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yxto cpéBo Bavdrov, o évav petewptopd g vréotaong navw and To kevo, ota-
Oepé potifo wwv Edopoloyrioewv, avagéperar o” 6,1t Pydder mv Puyh extds g,
“ektdg Tov €avTod Tng”, éMws, oTo ouykekptpévo Tapdderypa, n aydnn ya éva
Bvntd nAdopa, ya évav ouvévBpwro (IV, 10.15). “Onov kt av otpagei n Ppuyh
100 avBpdmov, o’ 6,1t kat av npoondwbei, Ba eivat yua va vrogéper”, ypdoper oto
{10 onpeio, apod 1o kdBe T efvar extds - kar TovTo T0 “exTdg” Eivar oty Tpay-

patikdtnta Ao to npéPAnpa.

Eron, enikevrpo Tov avyouctivaou OTOYaoHoL Kat \6pu1'u<c’) (pl)\OOO(Plké TOUL MPO-
BAnpa efvar ovotaotiké n Tpavpatiki epmetpia Tov dlov Tov kdopov. Aidt péoa
o’ qutiv v npwroyevit ék-oraon ws Bepediddn avagopidmra mpog kdtt érepo,
éx-otaon mov drevkprviler v évwota g epmerpiag wg epmelpiag, ndvrote, Tov
id10v ToL KSopOL, N TaUTSTNTA Ydver TRV QUTEPKELA KAt TRV AUTO-VOpia TG K1

eppavierar e€aptnpévn (fitot etepd-vopn) ki wg ek tovToL OVToAoykd evdeng.

H efwrepikdétnta eivar avundgopn 16t Sra g napovaiag tg kar pévo @épvet
v Sidppndn Tov evég, v Sudppnin tng KAerotéTnTag g povadag, Tov ywpr-
opé kat nv toMandétnta, eépvet dnhadn eviéer ov Bdvaro wg ovrohoyiké
niedio g vmapgng. To “ouv-" mg ouvinapéng, anapyris kdbe éworag Hrapdng, efvar
10 15puTIKS Kat Bavdopo ovvdpa tpadpa tov Avyovotivov. H epnerpia wg é§o-
80g g undotaong otov kéopo eivat eviéder addvarn, epéoov n anédoon and-
Avtng ovroloyikig onpaoiag otny evétnta tng povadag kabiotd kdOe avapén
kat kdBe ovvdvenon pe ta npdypara gopéa tov pndevés kat mg avaiiBetag. Eror,
n Bepediddng mvevpatiki npoormtikh Tov Avyovotivou ovviotatat oty eowrepi-
KEVON TOL priyparog, g ToAanAdtnrag kat g kivnong, g epmepiag, eveéhet
Tov dMov avbpwnov kabeavtod. Luviotarar omv emotpogn oe ptav appayi
evémta kat o’ évav eviaio, otatikd eavté ov Ba mponyeito ovroloytkd g epner-
piag a1 g e§wrepikérag kat Ba 1ig mepieiye.

H elevBepia teiver éron e va yiver ehevBepia and Tov kdopo, va yiver dBuctn
KAeiotrétnta, vooralyiki anéovpon oto evids, evdd n vIokepEVIKSTNTA Telvel va

Kataotei a-kOoPIKN kat avro-avagopiki - kabaph avro-napaywyn A avto-yéwnon.

Th etvar Aondv exetvo mov evdiagépet Tov Akivdtn otov Apiototéin; [ws Ba uno-
Pep B
povoe o TeAevtaiog va tpowBoe: kat va otnpiter Tig avyovotiveres péppve;*
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Ot avayvioric Tov Aptototéhn ané tov Bwpd Akvdmn kat tov Ledvwn Aapaoknvo:

evdectixit emonipavon Twy Stapopoy

Ag modpe twpa Aiya Adyta yra opropéves Oepehiwderg Spes Tov aprototehikod
oToYaopov.

Ogeilovpe va Eexvirooupe pe Ty emonpavon mg ouvdgelag avipeoa om @uot-
Kfi kat oTn petaguotki Tov ApratotéAn: n dedrepn Sev avarpei v npdn, Ty
ovveyilet yra va emxevipwOei oe opropéva opraxd epwtipara wov npoxdmrovy
an’ autiv. Zra mMaioa g guotis, o Aptototéng evbiagéperat yra mv mpoodevmkri
oUYKPOTHON TWV UEUOVWUEVIY QVTIKEIUEVIWY, SNtws avtd epgavilovtar atov opilo-
vta g kaBnpepvitg Jwig, péoa o' éva ovykekptpévo TOAITIOPIKG Kat KOvwvi-
k6 neptPdMov. Evbiagéperar, Snhadn, ya tnv kivnon kar tnv peraPodn, v
omnofa karavoel pe T Ponbeta mpaktikdv avaroydv, dmws, Ay., tTn oxéon tov
akatépyaotov {HAov pe éva kpePdt i éva onitt, pepovwpéva aviikeipeva rov

npokvnrovy Sta tng petaPorig ws tomov kivnong tov HAov’.

BéPaia, n 1’mup§n TOL KGOHOV, N KIVILON Kt EMOPEVWS N {Hoipa TG ATOLKAG LTS-
oraong, efvat yt avtév avtovénra ki étot dev mapanépunovv ota okotddia ex Twv
&dov twv omoiwv Tovta avadliovrat yia évav Xprotavd, enopévws ovTe kat Ypet-
dlovrar anodeiters. Eviovroig to mpwteio mg aprorotehxng Bewpiag apopd névro-
te ta petafAntd aroptkd npaypara kat TovTo eivat mov {ntd va cuAAGPer kat va
dikardoer. H @oon, éror, Sev avagpéperar edd oe pa oAémra, o’ éva apnpnpévo
koopikS yiyveoBar, alAd oy kivnon wg npodméBeon tov ovykekppévov, Tng
aropkig evdokooptkig kat vAikfig oviétnras.

E€ob n kevipiki onpacia tng poperis ws téhous, émov 10 atoptkd ov épyeran
OTOV £QUTS TOL Kat TavToXpSVwg N ovaia Tpayparonoteitat wg dvrwg ttowa. H
ovaia Twv atopkwv Sviwv ouvdétar Tehikd pe ™ Aertoupyia Tous péoa oe pav aln-
Movyia npdewv kat alnhembpdoewv, eviéher péoa o éva kovwvikS kat 10TopI-
k6 ovpmav, ovpnav yAwootkdv, Sianpoownikdv yeyovétwy (povadikh efaipeon
popeis diyws VAn: 0 Beds). To odpmav avts eivat rov Tovg nPoadider Tov tekt-
k6 TOUS Yapaktihpa, TNV é0YaT MPAYHATIKGTNTA TOUS Kat Ttov, ENOHEVWS, agopd
v yvwotiki Suadikaoia.

‘Etor mpoximrer to ovioloyikd npwreio Tov €ibovg kar g pop@ng évavt tng
VAng, n onoia pévo ornv Evodpkwoh g avepwverar Kat eivat, Tpwteio Tov
“evepyeia” évavri Tov “Suvdper”, A, g mpaypanikémrag évavre g duvarémrag

(Aamvikd: Tov actus évavri tng potentia). H 6An vrdpyet xdpiv g popehs, n
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ovoia vndpyet xdptv Tov ovykekppévou: Apyhi php 16 06 veka, T06 TEdovs & évexa
n yévears. Tehog 8’ n evépyera, xai oimov yéprv n Stvapus AapPivern (©, 1050a). Kard
ouvvéneia SAa vrdpyovy kar gaivovrat ané v karevBuvon toug, rekeohoyixd.
Tovro akpPwg eivar 6,11 Ba plgikononbei kar Ba obnynoer apystepa omv Opbs-
8o&n eoxaroloyia, o’ 6,11 0 Aapacknvés Ba ovopdoe Adpwot, Snhadi orov ovro-
Aoy otréyo va karaotei o GWpwnos éva opthntid, éva andhvra 1t kabapd ava-

5
@opiké ov, kab)’ opoiworv Tov Beiov Tpémov Hrapgng .

H «kivnon, domndy, eivar n ovroloyikh rpodndBeon Tov ouykekpipévov, apod n
ovoia eivar kaBapd Suvapi - kat ot kamyopieg ™g vénong firodv va Stacagicouv
TOV Yapaktipa autig g Slanpoowmxﬁg Siadikaoiag, n omoia Bpiokerar oto
enikevipo Tov apiototehikod oToxacpob. Ané 1o apiototelkd T0is uh 0G0tV vk amo-
8186a01 76 xiveioOar® HEYP! TO EVEpYEIA 0TI PUOIKA N EKAOTNG OVOIAS Stvapis e xai
Kivnoig, fi ywpis udvov 16 ut 6V, 11 1o pdvov oiv 16 fefov axivnrov, &t axtvnoiag T
mévra kivotv® Tov Aapaoknvod, n kivaon eivat 6,1t ouvdéer ta Tpdypara Tov ‘
kéapov e v raitepn f npoowmikh akiBeia Tous, Aot pe 1o ivar Tous.

Avtit n ayéan Tov ouykekpipévou pe Ty kivnon eivat Tov pag evbragéper névw an’
6Aa kat mov Ba Sdoer to pérpo g andvinonis pag. Arét €dd akpiPas eivat ov
napepfaivet 0 Ouwpdg, avrovopdvrag ta epyaleia Tov Apiototén and tov oréyo
Tovg yia va atnpi€et évav 81k tov, ave§dpmro oréyo. Tobro 1o npdrrer kat' avri-
Beawv Tov Aapaoknvod, o onoiog Ba emevipwBei arov aprototehiké otéyo yra va
tov epPabive (oro ovrodoyiks eminedo) kaBg perapéper Ta epyakeia Tov Apt-
ototéAn o évav véo Tvevpatiké témo, Tov pete§eliooer opyavikd tov apiotote-

Awé (o0 yvworoloyikd eninedo).

Mo e181xd, o Owpds avrovopei t vénon and. v dadikacia petoyrig ornv
ouykekptpevonoinon A Tavtonoinon Twv Tpaypdrwy kat Twv Svewv, alld xat Tov
i81ov Tov Ppopéa mg ywdong, Sraduaoia Puvpaniric ovppetoxis o’ éva akatdnavoro
KOWVWWVIKS Yeyovss, and mv onoia npoékunte BonBntikg GAo To owodSpnpa g
aprovotehking Aoyikig. Zntd érot va Set otn vénon v ewxéva evés orarikod
obpmavrog, 1o onoio dev vodewvier kat Sev avadetkvier kdrt GAo, ald tov
€avt6 1OV WG prav avrapkn odétnra. Aev LIAPKEL VINPETWVTAG PIA KOVWVIKT
npaypankémra, anevavrias eivar 1o 10 otéyos. Eivar n avarkknmu, axps, ktvn-

on g okéPng, mov oroyddetar Tov €aLTS TG kat emoTpéet akatdnavora o
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Ot avayvwoets Tou Aprototéhn and tov Qwpd Akvdn kat Tov lwdwn Aapaoknvo:

evdetikn EMOAPAVON Twy Slaqmpd)\r

aLTSY VINPETWVTAG €101 TO A{ThA TG ECWTEPIKETNTAS Yia HéYtoT Svvarth avto-
avagopikdtnta (reditio completa in seipsum), rodtn eivar tehikd nov ovviotd
orov Bwpd 1o pérpo g akiberag’.

To Bepelidrdeg Buwpioniks mpwreio g yevikig ovoiag it goong (substantia, natura)
évavr Tou efvar i g Brapdng (esse, existentia, actus essendi) kat n duvarémn-
1a va oprotei Aoykd to npdro pdMov avriotpéget tapd avakapPdver v apt-
arotehiki Yepovopia, Ppiokerar e otoug avrinodes rov Aapacknvod. O Bwpdg
xatavoe{ Tov Oed w ovoia kat wg exdimAwon piag ovoiag, n omoia efvat TéAe1a oTo
BeOud mov éyer T Stvapun va mpayparomorrice: Tis ovioAoyixés Tng SuvardTnres ay eav-
1Ag. O Oedg eivar éror kaBaph evépyera, i, poorwvilovrag Toug Néouvg Xpévous,
kaBaph Spdon: actus purus — 6,11 apySrepa Oa perapoppwbel opyavikd oe xaba-
pi BodAnon. ‘Opwg o' avti v nepimtwon Sev eivar pa prdikn kivnon nov kdver
Tov Oed va eivat (n narpérnra Tov Narpds, n vidmnta Tov Yiod kar n exndpev-
on tou [Nvedparog vroderkviouv Sputikés avagopikés kivioes), 600 n duva-
tétnTa piag npoindpyovoag ardong, piag ovoiag, va napdyet kivnon and péoa s,
ws evumdpyovoa Adn kat emopévwg ovroloyikds Sevtepedovoa Suvardmrd .
H aMiBeia nayidverar e oe pia SeSopévn oratikéra kar kappd avapopr-
xétnta Sev pmopei va éxer andlut ovioloyh epPédera, napd pnopei povayd va
énetar oe Sevrepo ypévo piag Pabdrepng avro-avapopikdmnrag (ipsum esse per
se subsistens). E€ov kat n ané 1o npbwpo épyo tov De ente et essentia tbn 10x0-
ovoa avridnpn g ywdong ws vontikAg ooMmpng g pévipng s apetrdBinmg ovora-
kg Sopng TwV OTOWVOATOTE pepOVWHEVWY avTiKetpévwy.

H Bwpiotiki oxén eivar éror undhoyn oe pra rdon mapiwong it axsvnromoinong,
v onofa vrmpetei To awdvia apetrdBAnto odpnav mg vénong, nayiwon mg pdong
at tng vroketpevikétnrag. H gdon yiverar oAétnra, vopotedetakd Shov mov
kaBopiler Tn dwi twv ovoratikdv Tov, avri yta évav 10Té aropkdv npaypdrwy
Tou KvovvTal PO TNV NpaypatikéTnTa Tov okonov tous, Snkadh npog éva
odpnav evepyntixiig i eAebBepng avagopikdmrag, evidg Tov onoiov dev avagai-
vovrat tehikd we pépn prag appayots oddmrag ald ws draitepes, npoowmés,
evoapkioeg kaBohxérag. H b¢ uvnokeyuevikémra yiverar otov Owpd pra idher-
orétnra avri pag ohoéva minpéorepng Sidvot§ng atny eyyimra, v eyydmra ws
BdBos Tov undpyerv, ws vrapkTiks Témo Ba Adyape — TPOg To onpio, AAAwore, autig
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g Puwpanikig eyydnrag dev uméderyve dpaye n apiototehiki avdyvwon g tpa-
ywdiag, anodidovrag ovoratikit onpacia o pignon kat oy kdbapon;

H Bwpiotiki oxépn eppéver tehikd oe prav apyit mov Ba nepiéidete ke xivnon,
evid 0 Aapaoknvég orpépet To BAéppa tov o éva téhog o anokabiotd v kivn-
on oy fabBitepn aAibeaa me. O Owpds piAd yra évav O wg Tp@To KIVovV, WS
™G ewdoKOopIKIG Tov kivnong. Aut axkpPds n Sagopd avdpesa o pta Mpwroloyia
xat oty eoyaroloyia poopetpd mv Pabirepn Sragpopd avdpeoa otnv vevpa-
ki 1d1oovykpacia twv §bo yprotiavikdv tapaddoewv.

E€o0 kat pmopet va yivet Aéyos yta évav ovotoloyiops tov Akvdtn, kaBdg to
efvat yiverar emibepa ov Gviog (ens: vndpyovoa ovoia — poph ws onpeio Toprs
ovoiag kat eivat i drapéng), odnydvrag tehikd omv anadiwon Tov ovykexprpé-

vou kat emTpénovrag éror andrepa v avddvon tov vedtepov pndeviopod.

Lo eninebo mg pebodoloyiag, n Owprotiki ekdoyh mg anopatikig kat g kata-
patikig peBddov ovviorarar oe pia ovykpion raytwpévwy apnpnpévwy peyeBdv,
8nkadn napaocrdoewv Tov vou, pe pérpo g avykhiong kar Tng anérkhong my
tedeiétnta g ovoroloykig Khetotémrag. ‘Orav, akodovBdvrag tig Apeomnayt-
1xés Yuyypagpés, o Aapaoknvés ypdeper avtiBera mwg dmeipov otw 1o Beiov kar axa-
éAnmrrov, kat 10070 pdvov avrod karednmrdv, n ameipia kar n axareAnpia’® xai, axo-
AovBdvrag tov Mé&ipo Opoloynti, mwg n pévn yvdon avagéperar omv dnpt-
ovpytki anoxdAuvpn Tov Beod atov kéopo, dnkadh ota épya Tov, Téte 0 amo-
gartiopds tov vrodndver nws anoPAéner otov aviibero oréyo and exeivov Tov
Ouwpd: n dpvnon xatdyerar edd ané mv iba mv napovoia mg efwrepikérnras,
dpvnon nov anevBiverar onv pavraciaki avrovopia Tov avepdmov. Aev eivat
n dpvnon éva TPoidv g vonang Tov, {ia évwota E0wTePIKit TG quTovopiag Tov,
al\d pua Propanxh rpaypanikémra nov npokdmrer kard v Sidppnén, axpiPas,
™g autovopiag kat g avroavagopikémrag Tng vonong.

Tnv ibta otypit 0 Aapaoknvés, akoovBdvrag mv apiorotehiknt reAeoloyia mg
KiVnong, EMKEVIPOVEL TV IPOTOYN TOV OTOV EVUTISOTATO YapakTipa mg ovaiag,
nov Sev uroderkvier GAo and g “evépyetes” yra tig omnoies efyav Adn pkioer ot
Kannabéxes xat ong onoies Ba emotpéper anogaototikd apyérepa o [pnydpros
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O avayviaetg Ton Aprototédn ané tov Owpd Akvarn kat Tov lwdwn Aapaoknve:

evdectikn emonipavon Ty Stagopuv

[Takapds. Zrov Aapaoknvd, o onoiog napakolovBei motétepa tnv popd g
aprototeMikig oképng, n ovoia efvar Oepedwdds, Bputuds, evundorrmm, évvota ou
napakapPdver and tov Aeévrio Buldvrio: v vmoordoeor ydp xai mpooimors 7t Te
ovota kat n pviorg Bewpefrar. H ovroloyiki apempia eivat e6d to mpdowmo, Snka-
&1 10 andAvra ouykekpipévo, To omnoio opietar péow pag 1dputikAg ek-otatt-
kA kivnong, puag avBunepPatikig Srdvordng, n onoia cvvdpa cvpminter ovro-
Aoyikd pe Ty Tavronoinon g wg evtaiag ovoias. H kivnon eivat n apyi kat, pe

dMo tpémo, To Tédog Tov vIapkTod Kar Tov OLOIWOOLS.

O Bebg eivar npwrapyika [Nanip, oe rovro o Aapaoknvis empéver idatrepa’®, Sev
eivat 0 Oedg pia anpdownn, yopvi ovaia. Eivar emopévws pia ovoia n onoia
16pdetar pohig péow g avagopikénrag firor g karactarnkig kvntikdtnTag
(vnapxrikig kvntikémrag) tov INarpds. H aprotorehn reAeooyia yiverar ebd,
Suapéoov Tov Mapov Opoloynth, eoxatoroyia g ex-otdoews. H evémra
Tov BOeov dev mapdyet, Smwg oto Owpd, Ty ék-otaon oe dedrepo ypdvo, ane-
vavriag, pdAov mapdyetat and avtav.

Yra {dia mhaiowa to Ay. Tvedpa opilerar wg 6,11 axpiPg pavepdrver Tov Adyo,
érat ote 0 Oedg va undpyer péoa oy anokdAuph Tov, n onoia eivat Bepehiw-
8 éva duvapké yeyovss, Snhadn pa kivnon ota épua tng VAng — 1o INvedpa
eivat ekpaviopikii 100 Kpvpiov Thg Oedrnrog Stvapsg 106 Ilatpds kat TeAeorovpydv i
Ty amdviwy motoews”. [t avtd kat n kivnon Tov avBpdnov mpog v aAibewa
Sev efvat éva dA\pa ané pav akivnmn kardoraon oe piav GMn, Snws vodnidverat
ané tov Owpd, aAAd pta oradakh alkayn Tov tpénov g Brapéng, mov avra-
vakAd v ovroloyki td&n tng Tpiadag. Ané ebd mpoxdmrer, napepmmrévwg,
xat 6An n npoPAnpartiki yopw and 1o filioque, n onoia Sev eivar mapd androko
g Sraopetikig avriimpng g éwotag g kivnong.

Ag ouvopicovpe. Ané v pia éxovpe Aomév my kivinon wg Suvatémra mg Khet-
otétntag, ws ékppaon tng télerag kAetorétnrag, and tnv dAn tnv kivnon ws
xaBaph avoryrémra, wg Srapkn, avBunepPatiki avagopd omv etepétnra. Ooo
Aertih ki av efvar, n Srapopd avdpeoa oe pa kivinon eowtepiki g ovoiag kat oe
pia kfvnon mov 18piet v ovoia, eivat ovioloyikdg TOAG onpavaiki. Ly npdm
nepimrwon éyovpe anoppon £ Tov 1biov, omv detrrepn éyoupe éx-oraon TPO§ TO
étepo, £k-otaon mov agnver Ttov Oed onwobdnnote dppevoro':.

159



HAIAY TTAIATIANOITOYAOX

Tevikd, av otov Owpd 1o fimnpa eivat n avronpaypdrwon mg ovaiag, av n ovro-
Moyia xat n avBpwnoloyia Tov neprotpégovrart yopw and tov Babusd tekeiétnrag
NG CUUTTWONG TNG Suvardtnrag pe v npaypatikémnra, orov Aapacknvé 1o
Ghtnpa eivar n avBunépPaon, mov éAkerar and v 18pvnikh napovoia g e§w-
tepikdmrag. Autd éyet s§a1pmn<ég ovvéneies wg Tpog T Anpiovpyia kat Tig ovro-
Aoyikés kat yvwatikég mpoontikés g BAng. O Oebg €5 Snpovpyet vmepPolri
apabrmros, f, ovyxamifacty Gppactév T xai axamiAnrov, Snws Met o Aapacknvés
akolovBdvrag Tov Apeonayitn. Aev éxet ta Sixd tov katd vov aM\d ta alé-
tpta. fi auté kat pdvrag yia v Evodpkwon o Aapacknvés onperdver mv Oav-

pdoa ppdon mwg o Oedg “nipe endvw Tov To TPSowno evis GAov™ .

Avtifeta, pia npooextikit avdyvwon tng Bwptotikis npéoAnypng Tov Apeonayi-
™ Sefyver nws o Owpdg Sev Tautie o efvar Tov Oeob pe ™ aydnn kat Twg n
Snpuovpyia firav pdAov pa emékraon tov iov napd pia plki avdAnyn Tov
erépov'’.

Yo emineSo, téhog, g nBixiig xar g avBpwnoloyias, To kaxé orov Owpd efvat
6,1 epnodiler my exdimdwon twv Suvarotitwv g ovoiag, Snhadh 6,t anethei
™y eowtepiki {n g kAetorémras. Xrov Aapacknvd, avtiBera, eivar n eppo-
vit 0 6,1t mponyeitat Tng éx-oraong, kabfdg n motémra omv @von givar edd n
motétnTa ot pua kivnon avtonapadoong omv e§wrepikétnta. Oa éleye kaveis
oxnpatikd mws av otov Aapacknvé o ov eivat to téAog g poipag Tov, n olo-
kAfipwon g kivnong Tov wg epmlokig otov kéopo, atov Owpd To ov cuoThve-
1at ovroloykd pdAov ané v anovoia poipag - Snkadh andé mv anovaia e
ex-atatikiig éAevong o” évav kéopo mov dev eivar éva oratiké ‘Olov alld pa
Suvapxi ouvdvmon.

Ané tov Mé§po o Aapaoknvig éxer khnpovopioet v onpaviikéram radtion mg
BéAnong pe mv Sextikémra — n Bénon eivat €86 pua nordtnta eviehds Sidgpo-
pn mg avyovortiveias kat Bwpionikiig BodAnong, kabdg Tovtn n tekevraia katd-
yerat and éva avroovveidbnro Eyw, ané pav owovei adrapkn eowrepikémra. H
Bé\non, Spux, otov oroxaops Tov Mé§pou kat, kat’ enéxracw, o exetvov Tov Aapa-
oxnvob eivar digvor$n oe pia pigixi eSurepixri KAsion mov ue Snpsovpyei, Y1 auté xat
vepioratat ws didvorn mpog Tov kéopo wg anokdAupn fi pavépwon tov Beob. Kt
éron npéxerrar yia pa napddoln Oéhnon npog évav eavtd wg PaBog mg evSoxo-
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Ot avayvisaeig Tov Apiatotédn and tov Qupd Axvdrn kai tov lwdvwn Aapaoxnvé:

evdewktikn emaripaven twv Stagopiv

opkig epmetpiag — dev mpdketrat yra pia BovAnon evig npoindpyovrog ovoia-
ko0 eavtod, mov Ba eowtepikeve ki éror Ba efovdetépwve ovroloyikd v evo-
koopkétnta. Oa ’)\sye tehikd kaveig ws 1o ayads otov Aapaoxknvé eivar Ha
Sextikétnra mov pe Snpovpyei: xtis Thg avrod ovveppiag kai fonbeiag advvarov
ayaliév OeArroar 11 mpadon npds, ke, Stevrprvionxd, apéows uett, |[...] eupeivar T apen
xai axoAovBrioar 1 Oerb mpds Tdrnv kadodvn [...]" — pe tov b0 axpiss pémo mouv

kakei and to pn-ov oto ov.

AvtilBétws, wg akpiPds ovoraki kat Syt vrootasiakn, n apetn eivar orov Qwpd
vopotekeaxn (lex natura) firor pn-npoowmnikh, polovén eivar Tavréypova kate-
Soxiv BovAntikii. H nBukit Sev propei va npokinper and tv dpeon napovoia tov
ovvavBpdmov, napd SuapecolaPeitat and tig apyés e vopotéleras mg ovoias,
Snhadii g ovorodoykig avro-avagopikémnrag. [i avré kar n Suvarémra mg
dexrikétnrag dev yiverar avednmtih wg vrtapxTiké nedio emékerva g atopkéTn-
tag, ald wg eowtepikh Suvarémra g atopkétnrag”. Lrov Aapaocknvd, and
v dMn, n apeti eivar oradiakit opoiwon pe pav eAsvbepia oo enékeva kdOe
npoxaBopiopod, n onofa eivar éror kate€oyv mpoowmki. TBerar edw Bépa poyo-

owpatikAg pipnong kat Syt vontikig Sidkprong piag Sedopévng tdéng.

Av, domév, oro Bwpd éyovpe pa Srakektiki TG atopikig 1oxdog pe Ty vTro-
Tayh oe pav anpdownn vopotéAeia, otov Aapacknvé éyovpe pa Stalextiki rpo-
OwMKAG eXeueepiag kat Sextikénrag evég Adyov mov pe vepPaiver kar mov pov
anevBiverar npoowmnikd. Ag BupnBodpe edb, dMwore, nwg oo nedio g Ipa-
@fig n vIIoKEpEVOTOiNON TOL GVTOS Yivetal avrAnTITh Wg pta andvrnon tov orov

16putikd, Khntiké Adyo Tov Oeob.

To aPpaapks 18500 eyd (Tév., 22,1), mov énerar mg Tpocwnoyovikig Pwvig Tov
Oeob (pwvig Tov ovopartiler, fitor Snptovpyei Ty povadikémra g vrdota-
ofg pag) kat nov v emPePaidver ev eAevBepia, eivar To npéTuNo TG avBpwo-
Aoyiag kat mg nBuig Tov Aapacknvoy.

To vmoketpevid Eydr Sev vndpyer é§w, avebdpmsra, ané 1o “1dov”, bnkadh and
éva “ebb”, and éva prfxé “eb”, and évav mapovrkd 1Mo, epYGpEVO OTOV OMOIO TO
Eyd totro npoopépetar oro PAéppa tov Gov - 6 autdv tov témo civar mov
yewiérat n vroketpevikémnra. Av, Aondv, n apeti eivat orov Owpd Spdon, Oa
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éheye kavelg wg efvar andvinon, opikia, pulikd A ek-otatikd avagopikds Adyos,

otov Aapacknvé kat 6° 6An v tapddoon mov avtdg ouvoyilet.

Ag avakepalatwoovpe, emotpégovrag otig tpets Bepehiddets éwvoteg otig omoleg
Méyape nwg ovvopiovrar ot Sragopetikés mpochipels Tov Aptototéhn and Tig

800 nvevpatikég napaddoerg Tov Xptotaviapod.

[pdstov, n éwora g @bong: oto nhaioto Tov Akvdtn eivat oAdtnta, o’ exeivo

Tov Aapaocknvoy efvar Srapkig kat atehedtnn Stdppnén kdbe oAdnras.

Aebrepov, n évvota g eAevdepiag: and my pua eivan dpon g eunelpiag ws epmet-
plag tng eSwrepikdtnrag, and v GAMn eivar avro-rapddoon o’ avtiv, efvar pe
dM\a A6y kaBaph epmetpia, dnptovpyikit Sexnxdrna.

Tpirov, n évvola g LIOKEIPEVIKOTNTAS: and v ua ivat éva Eya mov nponyei-
TaL Twv Tpaypdtwy, and v dMn eivar priki avagopikétnta, andvmon om khn-
TkéTnTa TWVY MpaypdTwy ws Adywv it Pnpdrwy tov Ocobd, eivar Snkadh ravro-
moinon ev avBumepPaoe:.

H ovotatiki eAevBepia tng vrokerpevikénrag Sev éykerrat, é1o1, ornv avaxhnt-
ki anéovpon and Tnv enapn kat T ovvdvinon pe Ta évra Tov kéopov, alld,
anevavtiag, oy é\evon oty napovoia tovg, oto kate§oxav nBikd nedio evég

BaBvratov Srakdyou — Sev éyxertar oto “evids”, ald oo “extds”.

Kat o1 tpetg 1obteg kaipieg Srapoponotiicers edpalovrar tehikd oe piav agern-
Plakf, avTIOTIKTIKA KATAvéNon g aptoToTeAtKig KIVRONG Kat g OepehddSovg
oxéong g agevdg pe TRV ovoia kat aPetépov pe v poipa xat v vrdotaon

TOV OLYKEKPIUEVOL, sv80|<oo}1u<oﬁ évrog.
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O avayvwee tov ;\plmmr')\n ansd tov Awpd Axndm kat Tov fwdvwn Aapasknve:

EVDHEIKTIKI EMANPAVON Twy &(Nmp(o\'

Ynperwosig

' Ay. Avyovarivov, ESouodoyrices, IV, 4.9 [ABhva: IMatdkng, 1999, urep. Op.
Apnatfonodlov, npwtog tépog, 0. 203].

* O ewoodypovog Avyovotivog efxe yvwpioet mv apiototehiki hoyikn, alAd eiye
anoyontevbel and avtv - podovét tehikd vioBémos, éotw kat xovdpikd, kdnoa
ewotooyikd peyédn twv kamyopuwv te. BA K. Flasch, Das philosophische Denken
im Mittelalter (Stuttgart: Reclam, 1986), 0. 96.

b BA. Merd ta Quoixd, H, 1044a.
* O, ©, 1045b k.e.

* Twdwov Aapaoxnvod, Exboors arptBris g Opbobdbov miorews, A’ (18) 91.
* Mera ra Quoikd, ©, 1046a.

""Exboots axpifis tng Opfobsov miorews, B’ (23) 37.

*Om, A’ (4) 4.

* BN Dewveritate, 1, 9.

©Om. A (4) 4

O, T (9) 53. BA. emiong Audeknixd, (ikn’)pe'.

2 BA. Exdoois axpiPris g OpBoboov miorews, A’ (8) 8, A’ (12) 12 ka.
B0, A’ (12) 12.

“Om, A’ (8) 8.

5O, B (2) 16 kat " (1) 45.

' Agv prépeca va evioniow mv karaywyh Tng epdong, v pvnpoveder Naviwg
o n. . ®Awpdpoxt oo PiPAio tov Or Bvdavrivoi Iarépe rov éxrov, éBdopov xat
dpboov aniva (Oecoalovikn: INovpvapds, 1993, prep. I. K. [NéMng), 0. 429.
Manwg npdxertat yra v gpdon o Anptovpyds T kai' Kispiog miv vmrép 106 oixeiov
nAdoparos avadéyerar midnv kai épyw, oo Exboars axpifiig tg OpbobsSov miorews, I
(1) 45, i pinws yia 1o 61t o Oeds ovorovmu  alddmprov, 6.1, I (11) 55 - gpd-
oeig e§ioov yapakmprotikés;
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7 BX. In De Divinis Nominibus expositio, 4, 9. [TpBA. eniong Summa Theologiae,
147,1.

'* Exdoots axpiPris tng Opboddéov miorews, B’ (30) 44.
** Summa Theologiae, I-11 68, 1 ka1 2.
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Thomas’ Aquinas and John’s of Damascus Readings

of Aristotle: an Indicative Suggestion of the Differences

Elias Papagianopoulos

Doctor of Philosophy, Researcher
at the Center of Philosophy Academy of Athens

Abstract

The key in order to understand the differences between the interpretations of
Aristotle by Thomas Aquinas (1225-1274) and John of Damascus (675-749)
lays, as we propose it in our essay, to their contapunctual interpetations of the
aristotelian notion of movement and its relation to Being. The relation between
substance and concrete form, also of potentiality and activity, are scen here in
opposite manners and following opposite spiritual needs or primacies. John
understands Being as the eschatological end of movement and, thus, gives to
movement a fundamental ontological quality. On the contrary, Thomas’ thought
ts protological, i.e., for him truth is prior to any kind of movement, which can
thus have only secondary meaning. Following the deeper perspectives of the
augustinian theology, Thomas understands God mainly as a substance, a
motionless, self-referential entity, which creates movement from inside its
essential closure, whereas for John God is primarily a Father, te. a reference
and a movement.

For John it is only through the movement that the unity of the substance is
defined and articulated, which means that the substance is already essentialy in
movement - the ec-stastic movement is the existential modus of the substance,
which can never be thought of in separate. For that reason, fundamental theological
and philosophical terms such as nature, freedom or subjectivity were developed
in different directions by the easten and the western Christian Church, each
following a different possibility of interpretating the aristotelian metaphysics

of movement.
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The Reception of Aristoteles

in the Christian and Islamic Thought

Mohammad Reza Behshti
Professor of Philosophy, University of Tehran

The history of the reception of Aristotle is, beside the systematic analysis of
his philosophy, a realm of interesting investigation, that bears in itself not only
new insights for understanding his thought, but offers also significant characteristics
for conceptual transformations as such. The process of thts reception tn the
Christian and Islamic thought presents thereby, in regard of itsmanifold aspects
and relative high traceability, a unique example that may have no parallel to
each other ancient philosophical thought. It goes across historical, geographical
and cultural boundartes and penetrates in quite different areas of theoretical

and practical spheres of life.

Christian Faith and Pagan Philosophy

The Christian faith claimed, as any other religion, to be the way, the truth and
the life in one, te. in philosophical terms, both the theoretical truth and the
practical formation of the life. These were aims, that the ancient philosophy
wanted to achieve too, with the difference that the new religion - tnstead of
being merely the love of wisdom grounded by the finite man — claimed to be,
because of being based on divine revelation, the absolute and eternal truth, the
incarnation of the logos and the certain way of life. This partially identical,
partially different. dispositions of Christianity and the philosophy in same
aims, but in different ways, shaped the features of their relation duning the next

centuries.

The early Christian thought, as represented by the Apologists of the Patristic
era, had an ambivalent position toward the Ancient and the Hellenistic philosophy,
which can be traced back to St. Paul himself, in his letters to the early Christian
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communities and his sermons, especially the sermon addressed to the Athenians
at the Areopag. They aimed to defend the matters of Christian faith against
the skeptical approach of the philosophers by calling in question the ability of
philosophy to achieve the truth on one side, and to make them, on the other
stde, as far as going, reasonable for the intellectual milieu of the educated in
the Imperium Romanum, which was deeply influenced by the Hellenustic, e.g.

the neoplatonic, pertpatetic and of course the stoic philosophy.

The spectrum of the positions of the Apologists toward the philosophy reaches
from total denying all achievements of the ancient pagan philosophy as the
result of the human hybris, to subordinating them, as incomplete acquisitions
of the finite reason of man, under the very truth revealed by God in the person
of Jesus Christ, so that the real owners of it were therefore the faithful Christians.

The Christian Theology and Aristotle

The reception of Aristotle was, because of historical circumstances, more or
less limited to his logical writings and Aristotle was more known as a logician,
or in the terms of that time, a dialectician. His logic offered, the method of
reasonable, it means, acceptable thinking. Several Fathers of the Church, like
Tertullian, attacked the Aristotelian logic for restricting the way of reasonable
approach to the truth.

“Wretched Aristotle! He invented for these men dialectics, the art of building
up and pulling down, an art so evasive in its propositions, so far-fetched in its
conjectures, so harsh in its arguments, so productive of contentions, embarrassing
even to itself, retracting everything, and really treating of nothing.”

But the critical position of the early Christian theology was not focused merely
on his dialectic. For the Greek Fathers of the Church, who could yet read Aristotle
in his original language, seemed several of his doctrines incommensurable with
main matters of Christian faith. We try to point out in brief the main problems
in three areas of philosophical disciplines.

1 / In the philosophy of nature, was Aristotle’s doctrine of the etemity of the
kosmos one of the main problems. It seemed to confront directly the dogma
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of the creation of the universe by the divine creator. While Plato’s Demiorgos
in his Timaios could be in some way identified with the biblical God as the
creator, or at least, as the designer of the world, didn’t Aristotle need such an
instance for its coming to being. The world was and will be for ever and its
changes were the result of his four causes. His proton kinoun akineton was only
the final, but not the efficient cause of the universe and, in the case of natural
changes, was the morphe or eidos not only the forma causalis, but the causa
efficiens and the causa finalis as well. Moreover, the belief of the eternity of
the world in Aristotle’s cosmology was in contradistinction with its creation in
time out of nothing (creatio ex nihilo), i.e. the usual interpretation of the Holy
Seript in the Christian theology. The concept of creation however, seemed to be
incompatible with Aristotle’s cosmology, because according to his concept of the

genesis ex nihilo nihil fit.

2 / In the theology seemed the differences between Aristotle’s unmoved Mover
and the God of the Bible, to be no less. The unmoved Mover s the perfect
being, the pure intellect, the pure eidos and the pure thinking, that thinks merely
itself (noesis noeseos). It has, as the actus purus, nothing to do, than thinking
itself. It intervenes neither in the “creation”, nor in the course of the kosmos.
It does not anything for any purpose, does not work miracles according to its
free will, is not the ruler, lawgiver or governor of the world, does not take notice
of the singular actions of the man, does not get influenced by his prayers, does
not answer him, is not the judge of his works and does not enforce his
commandments by punishment and reward in regard of the good or bad actions
of the man in his life, Also, the Christian dogma of the Trinity seemed to be incomparible
with Aristotle’s doctrine of the substances, while the neoplatonic, especially
Plotin’s Theory of the hierarchal structure of the being and the relation between
the hypostases and the One, offered a closer interpretation.

3 / In the ethics knew Aristotle only one world, i.e. the world we live in it and
the eudaimonia of the man belongs to this world. The soul of the man was —
except his nous poietikos, which is separable — the form of his body, but only
one , and has to give, according to Aristotle’s hylemorhism, place to another
form after his death. This soul is not preexistent, has no fall and no original
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sin, no salvation and no postexistence in an eschatological life. What rematns,

is only the form of the art “man”, which s present in its individuals.

Moreover, his prudent, cool calculated doctrine of the aretat, the virtues as the
mesotes, or the “middles between two vices which were neither too much nor
too little”, and “not one, nor the same for all”, seemed to exclude every kind

of charity and self- restraint, as aprinciple of Christian morality.

These characteristics of the Aristotelian philosophy made it unattractive for
the Greek Fathers of the Church and for many of the theologians in the next centures.
The later Latin Fathers — even Augustine — and the early scholastic scholars
had another problem else: they could not read Aristotle’s texts, because they
did not know Greek. The pagan Academy of Athens had been closed after nine
hundred years in 529 on the order of the Christian Roman emperor Justinian,
and the ambitious project of Boethius, as one of the last philosophers, who
could enjoy the study of the whole Ancient Greek philosophy in its original
language, to translate “all of Aristotle’s works and Plato’s dialogues”, which
came to his hands into Latin failed, because he was sentenced to death and
executed in the age of 44 years, succeeding only to translate and comment some
logic writings of Aristotle. These translations were the whole works of Aristotle,
which were available in the Christian Middle Ages up to the 11th century, as
the great translations from Arabic into Latin begun. The rational theology of
Anselm of Canterbury and the controversies between the realists, conceptualists
and nominalists conceming the nature of universals and its theological consequences
however, were a direct result of the reception of Aristotelian logic and philosophy

in the Middle Ages.

Aristotle in the Islamic World

The reception of Aristotle in the Islamic thought begun with the flood of
translations of the main works of Greek philosophy and science from the third,
up to the fifth century after the Higra (8th-10th centuries of the Christian
calendar), first from Syriac and later directly from Greek. Among these translations
were the available works of Aristotle at that time and his works had - compared

to other Greek philosophers - no doubt the most influence on the formation of
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the Islamic philosophical thought. Aristotle was titled by the later Islamic

philosophers as the first master (al-mua’llim al- awwal).

Aristotle’s logic was even accepted by the more rationalist theologians, although
a large number of them could not accept his philosophical doctrines. Some of
these doctrines however, penetrated into the Islamic theology (kalam), jurisprudence
(figh) and the methodology of the jurisprudence (ilm -al usul) indirectly.

Although many of the problems, which emerged in the Islamic kalam had their
roots in the effort of Muslim thinkers to bring their understanding of the
Qur’an and the tradition (sunna) in a harmonic system, used some of them
indirectly ancient Greek ideas, which were received through the eastern schools
of Alexandria, Antioch and Gondishapur. This indirect influence can be traced
in a number of works of the Mutakallimin of both the Mu?tazilit and the
Ash?arit schools.

The main influence of the Aristotelian thought however, begun with the reception
of his philosophy in al-Kindi's works about logic, metaphysics and physics. We
must mention that this reception should not be understood as a mere transmission.
Al-Kindi's inquiries about the intellect, especially the active intellect (nous
potietikos or intellectus agens) and the act of abstraction (aphelein) to achieve
the universal (katholon) should be regarded as the first actempt toward the
later problem of the universals in the Middle Ages. Al- Kindi worked out a
theory about the soul and human nature, based on Anistotle’s distinction between
the passive intellect (nous pathetikos) and that part of the intellect, which was
later named by his peripatetic successors the active or agent intellect.

This motive was followed by the great Islamic Persian logician, philosopher
and physician Abu-Nasr al-Farabt, who was called the second master (al-mua?llim
al-thani). He considered the agent intellect as a uniwversal Intelligence and placed
it in his hierarchical order of the world, inferior to the one supreme cause, who
resides above all the created beings in his inaccessible solitude. As we remark
shows this interpretation the influence of Neoplatonism on Farabt’s philosophy,
in which he tries ~ maybe inspired by the translation of a pseudo-Aristotelian
work, called the Theology of Aristotle ~ to reconcile the Platonic and the
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Aristotelian ways of thinking. Farabt wrote a separate treatise (al-Gam' baynara'yay
al- hakimayn) to demonstrate, how this could be possible.

Another important doctrine of Farabi was the distinction between the essence
and the existence in created beings, which is described as “epoch-making” and
by Max Horten, the German translators of his works, “a turning point in
philosophical evolution” . According to Farabi, must the natural beings as
contingent essences, receive necessarily their existence, from a cause, which has
its existence necessarily, t.e. from God. This distinction delivered a basis to
solve the problems, which occurred in reconciling a modified Aristotelian
philosophy with a theological concept of the creation.

Farabi was awdre of the Greek concepts in politics, but took quite another way
in his political writings. Another great Islamic Persian philosopher and physician,
who was called the third Aristotle and gained an immense influence in the
Islamic and Christian thought, was Ibn-Sina (Avicenna), whose works in
metaphysics, logic, physics and medicine became the textbooks of Islamic and
Christian schools in the Middle Ages. His Stfa (Liber Sufficientiae) was an
encyclopaedia of logic, metaphysics, mathematics and physics, leamed, interpreted,
disputed and quoted by Islamic and Christian scholars until the 15th century
and his Qanun fi al-tib (Canon) remained the most influent work in medicine,
even till the 17th century. Ibn-Sina’s innovations, like the fourth form of the
syllogism, or his subtle investigations in the modalities remained a constant
part of the formal logic. His success to achieve a widely coherent system in the
metaphysics, was appreciated by both Islamic and Christian scholars and expressed
itself in the title malik al-falasafa (princeps philosophorum), by which he was

referred to.

But it made him also, as the representative of philosophy as such, a target for
criticism of theologians like al- Gazzali. This Persian theologian, bom in the town
Tus in Khorasan, made himself familiar with the arguments of the Islamic
peripatetic philosophers, mainly Ibn-Sina and composed a devastating refutation
of these, the Tahafut al-falasafa or “The Incoherence of the Philosophers”,
which was translated into Latin as Destructio philosophorum. In this work
accused Gazzali “the philosophers”, i.e. Ibn-Sina and the Islamic peripatetic
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scholars, in twenty problems to be incoherent in thetr arguments, and in three
of these problems, to confront with the beliefs of Islam, as understood by the
theology. This work of Gazzali had a great resonance in all parts of the Islamic
territories. But it was soon responded by Ibn Rusd (Averroes), another great
Islamic philosopher, physician and jurist (faqth), bom in Cordoba in the Islamic
Andalusia, in his famous work Tahafut al- tahafut, translated as Destructio
destructionem or “The Incoherence of the Incoherence”.

Andalusia, in the western part of the Islamic world, was another center of
philosophy, which had brought up before, famous islamic philosophers like
Ibn Bajja (Avempace) and Ibn Tufail. Ibn Rusd should be characterized as the
Islamic Aristotelian philosopher par excellence. His commentaries on most of
Aristotle’s philosophical works became the main source of Aristotelianism in
the Christian Midlle Ages. In scholar texts Aristotle was simply called the
philosopher, and Ibn Rusd the commentator. Ibn Rusd tried not only in his
commentaries, but also in his genuine works to remain close to the Aristotelian
thought. For him was Aristolte the culmination of philosophical thought. Ibn
Rusd expressed his admiration for Aristotle in strong words: “Blessed be God,
who has distinguished this man among others in perfection and given him the
highest magnitude of human rank, that no human being in no time could get

before”.

In his earlier works convinced Ibn Rusd the philosophy of Aristotle and the
rational truth as identical. “The doctrine of Aristotle is the supreme truth,
because his intellect was the limit of the human intellect.” In his later works
however, like the Fasl al- maqal fi ma bayn al-sari?ati wa al-hikmati min al-
ittisal, demonstrates Ibn Rusd a more critical position towards Aristotle. To
the same andalusian philosophical milieu belonged also the Arabic-writing
Jewish thinker, Musa ibn Maymun or Maimonides, and Ibn Gabirul or Avicebrol,
who stood close to the Aristotelian doctrines.

The eurocentric philosophical historiography neglects the development of the
Islamic philosophy after the attacks of Gazzali on the peripatetic philosophy
and the answers of Ibn Rusd. The lack of a clerical organization analogous to
the Church in the Islamic world, which could rule the intellectual life, prevented
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a stagnation of the development of philosophy, as a consequence of such attacks.
This development is concentrated in the eastern part of the Islamic world,

mainly in Iran. The tradition of Islamic phtlosophy continued in representatives
like Nastr al-din Tust, Qutb al- din Sirazi and the outstanding figure of
Suhrawardi, who received a number of his principle ideas from the ancient pre-
islamic philosophy of Iran and worked out his new Philosophy of Illumination
(Hikmar al- I;raq) as a synthests of Aristotelian, Neoplatonian and Ancient
Iraman philosophical tradition. The philosophers of the school of Isfahan, like
Seykh Baha'i, Mirdamad and Mirfendereski stood nearer to the neoplatonic
thought, using however several Aristotelian motives in thetr theological-

philosophical systems.

But the most briliant Persian philosopher, whose philosophical system has
influenced the Islamic philosophy until the recent times is Sadr al- din sirazi,
better known as Mulla Sadra. Sadra tries to bring all the efforts of his predecessors,
including the platonic, aristotelian, islamic philsophers, but also the achievements
of the kalam and the islamic mystictsm (irfan), e.g. Ibn Arabi's mystical doctrines,
in a harmonical philosophical system, which he called the Transcendent Philosophy
(hikma al- muta?aliya). The tradition of the Islamic philosophy continues to our
times on the basts of the philosophical system of Sadra.

Aristotle’s philosophy and the Christian scholastics From the I1th up to the
13th century, a great number of works were translated from Arabic into Roman
languages like Catalan and Castile Spanish and into Latin, sometimes mediated
by Hebrew. Beside the large number of works in different sciences and philosophy,

had the works of Aristotle and his Islamic commentators an outstanding position.

The reception of the philosophy of Aristotle during the scholastics has a strange
history. The works of Aristotle were read, refuted, forbidden, condemned and
at last ordered as obligatory by the church. The provincial council of Paris
interdicted in 1210 for the first time their teaching. In 1215 forbade Robert of
Courson, the lagate of the Pope in the university of Paris the scholars, especially
the masters of the faculty of artes liberales in this university to teach the
Metaphysics, all the Books on physics and natural sciences and their commentaries
because of their incommensurability with the Christian dogma. In 1231 Pope
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Gregory IX renewed this interdiction uncil it had been submutted to censorship
and purged of errors. It was followed by two other interdictions in 1245 and
1263 and finally the condemnation of 219 theological and philosophical theses
in 1277 by Evienne Tempier the cardinal of Paris, including doctrines of Aristotle,
Avicenna, Averrroes and the so-called Latin Averrotsts. But all these preventions
could not hinder the reception of the Aristotelian philosophy. During the 12th
and 13th centurtes, several Christian philosophers, especially Albertus Magnus
and Thomas of Aquin tried to establish a Christian philosophy based on
Aristotelian doctrines, without suffering from tnconsistency and opposing the
dogmas of Christian faith. Even the philosophical system of Thomas of Aquin,
the most significant Christian philosopher, had to open its way with great
efforts. But Aristotle’s metaphysic and physics gained an increasing influence in
the next centuries. In 1366 the study of the whole works of Aristotle was declared
as obligatory for obtaining the license of the faculty of arts by the legates of
the Pope.

The doctrines of Aristotle had thus become tn their modified form the official
philosophy of the Church. But it lost hereby its emancipating role it had in the
centuries before. The philosophy of the New Ages had to open its way only
through a hard confrontation with this kind of a stagnated Aristotelianism,
which had become itself an obstacle of intellectual progress. It was the merit of
philosophical researches at the end of the 19th and during the 20th century
that made it possible to have a new encounter with Aristotle's philosophy after

a long time of negligence.
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Puavrivots Aoyiovs, did thv avekripntov mpoogopdv twv mpds thv épevvay kai
Ty anokardotaow tig &AnBeiag. Elvar dkpws evbragpépovoa kai idtaldvrws
Xapaktnptotika i Tepintworg Tiig &k pépoug tod Pudavrivod Aoyiov Anpntpiov
Kvbdovn napépPaois eig 16 naotyvworov kai omovdatdrarov €pyov 1ob peyiorov
v Beoldywv kai 1V Pthoodpwv Tod Méoov Aidvog év th Avoet, tod Ouwpd
0D "Axvivdrov, Lobppa Beoloyii. ‘O Anpitrprog Kuddvng (140g aidv p.X.)
HETEPPATE Ta ouypappata o Owpd Tod "Akuivarov gig Ty EMnvikiv yAdooav,
npoxepévou 1d év Adyw Epya vd yivouv ipoortd eig tots Pudavrivois Aoyious kai
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Tiig DAng kai Tdv 6noiwv f dvapopd Eyéveto eig 1@ mpovndpyovta eidn (avrdd),
30c-31a). ‘O dnprovpyds ravtileto petrd Tob vontod, mprov aitiov, dmwg ava-
péperar eig Tov Stahoyov OiknPog 27¢. ‘H éx pépoug 1od "Aprotorédovg Bew-
pnotg tob ovpravrog ws alwviov, anokAeier thv duvardtnra tig yevéoews Tov
Kai aopalig Tod Snpiovpyod tou: «Ei §” aibiov 168¢ 16 mdv "Aprororédng vopi- Siikov
b1 008’ dv yéveaiv riva atrod §0§dlor- €1 §” ov pévearv, o’ dv Snpiovpydv adrod ovdévar
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008’ 0idv 7 ein 16 Sv Sutivopov eivar» (avrddh, o. 324, 18-19).
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elvat katwtepov tob «pepkoin. [popaviog mpoxertar nept ovyydoews petald tav
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181



["A. NIAPXOL
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The “Muslim” Aristotle:
The Treatment of Aristotle in Islamic Thought

Shahram Pazouki
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Aristotle is at the end of early Greek thought. The kind of thinking that began
under the title of philosophy in Greece, did not stop there, but entered into
thoughts of the believers of the three Abrahamic religions: Judaism, Chnistianity
and Islam, establishing a relation with them in such a way that we can now speak
of Jewish, Christian and Islamic philosophies. The reasons why philosophy did
not become established among the followers of the far Eastern religions is
beyond the scope of this paper. Here I would only mention that the reasons
for this go beyond geography and history. In what follows, I would like to
discuss the treatment of Greek philosophy- especially that of Aristotle — by
Muslim thinkers.

After the direct and indirect translations of the works of the Greek philosophers
tnto Arabic, the Muslim thinkers took three basic positions toward them. The
diversity in these positions is due to the differences they felt existed between the
Greek and Islamic worlds. For the Muslim thinkers to be Greek meant to be a
philosopher, and to be a philosopher was to be 2 man of demonstrative thinking,
of which Aristotle was the prototype. According to the first interpretation,
Greek wisdom is philosophical, and was considered to be against the wisdom of
faith. As the famous Iranian mystic, Shaykh Baha'? says: «How much you talk of
the wisdom of the Greeks Know something of the wisdom of the faithful!»

The contrast between these two wisdoms is like what some of the Christian
apologists saw between Greek and Christian wisdom. For example, we find the
same sort of understanding of being Greek in Tertullian's saying, “What is
there in common between Athens and Jerusalem? Between the Academy and
the Church?” and in Tatian’s book Address to the Greeks.
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In this interpretation, Anstotle s the culminarion of what it means to be Greek,
as the Persian poet Khaqan says: “Do not fasten the door of the best religion with
lock of Aristotle’s myth.” Those who oppose the Greek philosophers, including
Aristotle, look at the issue from completely different two points of view. One
group, the jurisprudents and theologtans, rejects Aristotle with arguments that
draw on revelation on the basis of a literal minded interpretation of the Qur'an.
Here one can mention Abud Hamid al-Ghazal? in his famous book, The
Incoherence of Philosophers, and Ibn Taymiyyah. The second group, the Muslim
mystics, or Sufis, reject Aristotle on the basis of heartfelt or intuitive knowledge.
Mawlav (Rumi), the great Muslim mystic, had this view of the philosopher
when he says: “The philosopher killed himself of thinking. Tell him the treasure
ts behind his back.”

The second type of interpretation of Aristotle ts a religious one in which the
views of Aristotle are considered to be in harmony with Islamic teachings. This
very interpretation is based on the idea of the harmony of religion and philosophy.
Therefore, Aristotle was so respected for his religiosity that a famous saying
from the Prophet is narrated according to which “Aristotle was a prophet but his
nation ignored and rejected him”. Although there is no trace of such a saying in
the early Islamic sources, we find it in many famous Islamic philosophical works
and in the traditional histortes of Islamic philosophy. As a result Aristotle
becomes a prophet with Islamic philosophical ideas.

Historically speaking, whether Aristotle was a prophet or not is something
unverifiable, but phenomenologically speaking, the historical report was not
important for the Muslim philosophers. Their view of philosophy was a religious
one, so they couldn’t understand a philosophy without its being religious. Based
on this attitude, Islamic philosophy was founded by the famous so-called
Aristotelian philosophers, Farabi and Avicenna, who became known as Mashsha’
tyun, that is, Peripatetic philosophers.

In spite of the high respect paid to Aristotle in Islamic philosophy, the Muslim
Aristotle was not a purely Aristotelian one. There were some neo-Platonist
ideas and texts that were commonly supposed to be of Aristotle, including the
book Liber de Causis (Khayr al-Mahz) that for a long time was attributed to
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Aristotle, while it is in fact a summary of the Elements of Theology of Proclus. We
find the same sort of neo-Platonized understanding of Aristotle in the history

of Christian philosophy in the Middle Ages.

In Islamic philosophical literature Plato was mostly called ilah? meaning divine.
Therefore, Aristotle needed to undergo a Platonic treatment to become more
suitable for being combined with Islamic teachings. This ts why in hts book,
The Combination of the Ideas of Two Philosophers, Farabi didn’t hesitate to combine
the ideas of Plato with Aristotle.

However, this treatment of Aristotle in Islamic philosophy was not confined
to the Muslim Peripatetics. There exists a second type of Anistotelian interpretation
in the school of Islamic philosophy called Ishraq (Illuminationist). The word

Ishraq literally means radiance. It has the same root as the word sharq (ortent).

The founder of this school Suhraward, being himself an Aristotelian in an
Islamic sense — at least in the beginning of his work ~ and using terms and
texts of Avicenna, seriously criticized philosophy based only on demonstrative
reasoning . I will proceed to deal with Suhraward's ideas about Aristotle.

Suhraward considers himself as an heir to a perennial and profound wisdom,
that is, Illuminationist wisdom (hikmat al-ishraq). He begins to comment on
this philosophy favourably because, as Qutb al-Din Shraz, a commentator on
Ishr‘aq philosophy, says, the meaning of real wisdom had been forgotten in his
time. By real wisdom, Suhraward means the one that God has granted to His people
and from which He has deprived others; a wisdom which is completely different
from the common one that causes people to deviate from the way of the Truth.

The wisdom of the Peripatetics or the followers of the first teacher, Aristotle,
shares the same feature for it employs incorrect principles. Suhraward’s main
claim for posing the Illuminationist philosophy is the revival of the real meaning
of wisdom or Sophia, which, in his view, is an intuitive wisdom based on spiritual
wayfaring, but which had come to be replaced by Peripatetic philosophy. Suhraward
considers this period as the worst and the most difficult period, as there is no
search for mystical unveiling; and all the paths of contemplation are blocked. At
this time, some people who are ambitious call themselves philosophers and

muislead the seekers of wisdom.
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Accordingly, in response to the question of who a real philosopher is, Suhraward
divides philosophers into eight groups. This classification is made in terms of
the degree of the philosopher’s involvement in gnosis, and mystical wisdom on
the one hand and his involvement with philosophical thought and reasoning
on the other. Suhraward considers a philosopher as perfect and a vicegerent of
God tf he gets involved in both mystical knowledge and rational thinking. In
this way, Suhraward sought to trace the fountain of wisdom which he believes
is a profound and God-given one that existed at all times, te. a philosophia
perennus; and since it is an illuminative wisdom, it must be attained in the East,
Le., where the sun rises. However, Suhraward s not referring to the geographical
East; rather, he means the spiritual East which is the place of the illumination
and radiation of the light of the Truth. Thus the wisdom rising from there is
an [lluminationist one (Ishraq). Nevertheless, the question is: “Where ts this East?”

This is Suhraward’s main problem. In his search for the East, he goes to ancient
Greece, and from there, to ancient Iran. In his eyes, these places comprise the
Eastern source of the Truth, i.e., the place of the rise of the light of Truth.
Concerning ancient Iran, he says that in that period, there existed a branch of
real and perennial sophia. From among the Iranian philosophers living in the time
of Zoroaster onwards, he points to the sages such as Jamasif and Buzarjumihr
as the carriers of this wisdom. With regard to Greece, unlike the Pertpatetics,
he pays more attention to the pre-Aristotelian philosophers. In his view, the
philosophy of ancient Greece is intuitive (dhawq) and oriental which has come
to its end with Plato, and which has degenerated in Aristotle. Therefore, in
contrast to Farab and Avicenna, Suhraward believes that Aristotle represents
the decline of Greek philosophy rather than its perfection.

Suhraward considers himself the heir of Plato and his predecessors (the ancient
Greek philosophers). He maintains that his way is the way of real wisdom, with
Plato as its master. It is also the way of the sages living before Plato, including
the father of philosophers, Hermes, as well as the prominent figures and pillars
of philosophy, Empedocles and Pythagoras. Like most histories of philosophy
in Islam «such as Al-Milal wa al-Nihal (Religions and Schools of Philosophy)
by Shahrestani and Tarkh al-Hukama (the History of Philosophers) by Shahrzur
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- Suhraward» considers some ancient Greek philosophers as prophets or as
people benefiting from the prophets’ niche. He does not place Aristotle at their
high level, and while respecting him, he does not believe it right to regard
Anstotle so highly that the early Greek philosophers are downgraded in comparison
with him.

Suhraward believes that the reason for ancient Greek philosophers’ being ignored
is that their words are symbolic; therefore, “what others claim to have rejected
in relation to their ideas only pertains to the outward aspect of their words
rather than to their deep and hidden meanings; and no one can reject symbols”.
It was this very attention to language that persuaded Suhraward? to enter a
dialogue with the ancient Greek thinkers, and discover their hidden messages

amidst their words.

The language of the ancient Greek philosophers which was symbolic, and
represented their state of wisdom (sophia), taste and illumination, Suhraward
says, turned into Aristotle’s language of discourse and reasoning. Thus, logos
changed into logic. From then on the decline of early Greek philosophy began
and its dawn tumned into dusk. Hence, Aristotelian philosophy was, as Suhraward
would say, occidental. However, if the oriental philosophy of ancient Greece
did not continue in the occidental philosophy of the Peripatetics such as Farab
and Avicenna in the Islamic world, it was revived and renewed in Islamic Mysticism

(Sufism).

Suhraward argues that the elders of Sufism have traversed “the path of the
people of wisdom and reached the fountain of light”. This is a fact about which
Anistotle reminds him, as well. In a famous dream, he says that he saw Aristotle
and asked him: “Has any of the Muslim philosophers reached the high position
of Plato” Aristotle denies this. Suhraward mentions some of the Muslim mystics.
Aristotle becomes happy and says: “Truly, they are real sages and philosophers.
They haven’t stopped at the current formal knowledge but reached to the

intuitive direct knowledge.”

As it appears according to this interpretation of Aristotle, he is the way of
entering into the west in Suhraward’s sense. In the light of this interpretation,
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Artstotle was not completely a Westerner. He turned out to be a Western
P Y
philosopher par excellence in the third type of interpretation made by Averroes.

Because of their rationalistic view, Western historians of Islamic philosophy
usually think that Averroes was the last Muslim philosopher and Islamic
philosophy ended with his philosophy. Contrary to this common view, the fact
is that Islamic philosophy not only did not end, but also Averroes was not taken
into very serious consideration at least in the eastern part of the Islamic world
at all. If we take a look at the basic works of the later philosophers such as Mulla
Sadra, we will find no reference to any of his works or ideas. The main cause
of this unacceptability was that Aristotle, according to Averroes, is a pure Greek
and non-religious philosopher who was completely alien to the religious world
of the Muslim thinkers. Muslim philosophers were very fond of an Aristotle
who should be either himself a philosopher or issue from the niche of the
prophets. This was not the Aristotle of Averroes.

Averroes believed that philosophy is Aristotle’s philosophy and Aristotle himself
the philosopher. Due to his idea about the disagreement of philosophy and
religion, in his famous book The Decisive Judgment about the Relation between
Philosophy and Religion, Averroes made a sharp distinction between philosophy
and religion. This ts why he defends Aristotle's philosophy one way through
the refusal of the ideas of the theologians such as Ghazali in his Incoherence of
the Philosophers and the other way by accusing Muslim peripatetic philosophers
of an Islamic theological interpretation of Aristotle, and thereby deviating from
the authentic teachings of the philosopher. According to Averroes this religious
interpretation paved the way for refuting philosophy by theologians such as
Ghazali. He even disagreed with the new concepts that first appeared in Islamic
philosophy with Firib? and Avicenna through their interpretation. In his
commentaries on Aristotle’s Metaphysics, he was also critical of the misrendering
of some Greek Arnistotelian terms such as ousia into Arabic.

Averroes remained known as “the commentator,” and his philosophy did not
originate a philosophical school in the Islamic philosophical world but the
philosophy established by Firab and Avicena and later on developed by Suhraward
continued till now. This philosophy is called Islamic philosophy and later
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philosophers such as Mr Damad and Mulla Sadra are great stations on its way.
The same western historians of philosophy regard this philosophy as simply
an extension of Greek phtlosophy, and for the most part neglect the unprecedented
phtlosophical concepts and ideas that were added to Greek philosophy by
Muslim philosophers through their Islamic insight and the philosophical

hermeneutics of the Qur'an.

Aristotle’s world is a world that cannot be conceived to be non-existent, but
the Qur'anic and Biblical doctrine of creation ex nihilo (creation from nothing)
led the Muslim philosophers to interpret the Prime Mover (prote kinoumenon)
of Aristotle as the creating God and Necessary Being, in relation to which the
world was interpreted as contingent being.

In such a view of the world and God, new philosophical ideas, including the
distinction between essence and existence and thé division of being into the

necessary, contingent and impossible appeared.

Whether Muslim philosophers could penetrate into the Greek world, especially
Aristotle’s, is an important issue. However, the more important one is that the
second tnterpretation of Aristotle, that of Farab, Avicenna and Suhraward, and
not the third one, that of Averroes, was influential in the later development of
philosophy tn Islam. In the West, Suhraward was ignored; and while the philosophy
of Averroes was able to initiate a school of thought, Latin Averroism, the ideas
and interpretation of Aristotle that had the most influence, even until and
including the modem period, was that of Farab and Avicenna. Thus, the Muslim
Aristotle became a bridge built to connect East and West.
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